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069 - Matthew 1:21 - The Name Jesus

Thou shalt call His name Jesus; for it is He that shall save His people from their sins. Matthew 1:21

Even today the naming of a newborn child is an event full of interest. The principles of choice are varied in these complex and
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somewhat superficial days. Children are given names because the names have been borne by their fathers before them. Sometimes
names are still given to children as expressing a hope on the part of the parents, but as a rule they are simply given on the basis of
preference.

The Hebrews meant far more by their names than we do. That will be discovered as the Old Testament history is read. They were
often wrong in their naming of the children. The very first name, Cain, was a wrong name. Eve called her first-born Cain—Acquired.
She was doomed to disappointment. She had hoped that the promised seed had already come. And the second name was also a
mistake. She called her next boy Abel—Vanity. There was far more to satisfy the mother's heart in the coming years in Abel, even
though he suffered death, than in Cain.

Sometimes the names were tragic names. Hosea, that prophet of the wounded spirit and the broken heart, as children were born
into his home named them, and in their naming is seen the terrible conditions of the chosen people. He called the first Jezreel,
judgment threatened! He called the second Lo-ruhammah, mercy not obtained! He called the third Lo-ammi, not My people!

When Mary's Child was born, Joseph named Him Jesus. And this was by special instruction conveyed to him by the angel. That
angel was the messenger of heaven's thought, and of God's will. The Babe was registered Jesus in heaven. And that name, given
by Joseph in obedience to the instruction of the angel who had received his command in heaven's own high court, was a name
which expressed heaven's confidence in the Child now born. Earth's salvation will come as earth shares heaven's faith in Jesus; and
the giving of the name at the first was expressive of this confidence of God in the newborn Child.

This story of the giving of the name is one of supreme interest. Do not be angry with me for bringing to you a text you have known
from childhood, but let us come back to this name, which every child here who has begun to read at all, can spell, and try to
understand some of the things signified by the giving of this name. A few moments first, then, with the name given; and, second, a
consideration of the reason for giving this name to this Child.

| would have you, first of all, remember the humanness of this name. It was a very common Hebrew name. Doubtless many a boy
living in Judea in the days when the Babe was born was called Jesus. And doubtless it had been for long years, for centuries, a
popular name in Jewish families; for of course you remember that Jesus is but the Greek form of the Hebrew name "Joshua.” There
were many boys called Joshua, and in the Greek dialect obtaining at the moment, many boys doubtless bore this name of Jesus.
There is nothing startling in the name. When the neighbors heard that Mary had called the newborn Boy Jesus, they did not stop to
ask what she meant. Many another Jesus was running about in Nazareth and Judea, and all through the countryside it was one of
the most common names, almost as common as John is today.

Thus God took hold of a name perfectly familiar, which set the newborn Child among the children of men, rather than separated Him
from them. He took hold of a name that men were using everywhere, "Thou shalt call His name Jesus," the name that the boy next
door has, the name that men have been calling their boys by for centuries. "Thou shalt call His name Jesus."

But how came it that this name was so familiar? What were the associations of the name in the Old Testament history? It was a
name associated with two men pre-eminently—the one who first received it, a leader; and, then, another who made it conspicuous,
a priest.

The first man who bore the name was the great soldier who succeeded to the leadership of the people after the passing of Moses,
the man to whom there was committed the stern, hard, fierce fight that was necessary to establish the people in the land. This man
was born in Egypt, in slavery, lived there about forty years, and then followed Moses as he led the people out of Egypt; then spent
the next forty years in the wilderness, passing through all its experiences. Finally, he led the people with the sword and terrific
conflict into possession of the land. That is the man who first received this name. So far as the Bible is concerned, and in all
probability so far as Jewish history is concerned, the name had never been known before. It was made for him by Moses. His name
was originally Hosea or Hoshea: but Moses changed it and called him Joshua.

The next man who bore the name conspicuously was a priest in the days of restoration under Haggai and Zechariah.

Now this Child is born, and heaven, taking a name familiar in the homes of Judea, a name conspicuous in Hebrew history because
of its connection with the soldier leader and the restoring priest, commands, "Thou shalt call His name Jesus; for it is He that shall
save His people from their sins."

Let us examine the matter more closely. We have seen that the name was common among Hebrew boys. We have seen that the
name was thus popular because of the historic association. Now, what does the name mean?

In the story to which | have already made reference, in Numbers 13, it is told how men were sent to spy out the land: princes of the
tribes. Among them was the prince of the tribe of Ephraim, Hoshea, which name means salvation, or deliverance. In the course of
that story in Numbers we are told, as | think parenthetically, that Moses changed his name from Hoshea to Joshua, and the reason



for it will be found presently when the spies returned. You know the story well, how the majority report was against going up to
Canaan; but the minority report—and it is a very interesting thing to notice in human history how minority reports are almost always
right—the minority report was, We can possess the land. Joshua was the spokesman, and what did he say? He declared that
Jehovah was able to bring His people into possession in spite of all the difficulties. | think it was because of that word, and because
of that fact and of that confidence that Moses with insight and foresight, seeing what this man meant to the nation, changed his
name. It was a good name before: Hoshea: salvation. Yes, but this man was not depending on his own right arm. He had no dream
in his heart that he could bring salvation to his people. He declared that it must be the work of Jehovah; and, consequently, Moses
weaving the two names together, Jehovah and Hoshea, called him Joshua, for Joshua is the combination of the two words, Jehovah
and Yawshah, which is Hoshea, and which as we have said means salvation. The name Joshua signifies Jehovah saves, or
Jehovah will save, or Jehovah's salvation. Jehovah and salvation are thus woven into one name. It was high honor conferred on the
new leader to bear such a name as that, and a wonderful revelation of the insight of the man who gave it to him. The original name,
Hoshea, salvation, is a fine one, but this man knew that he could not lead the people in, even though his report be a true one; but he
also knew that God could, and Moses said, Your name is changed, and into it is brought the name of the God Who can save. So the
name was made. And Joshua led them in, but he never gave them rest.

The high priest of a later day, who had the name, came very near fulfilment of some of its significance as he bore the iniquity of the
people, the filthy garments signifying this fact. Presently he was crowned. It was all prophetic and symbolic, but he failed, as the
subsequent history of the people proves. The centuries have gone, and the high and noble thinking of the name has never been
realized in actual life. There is a hush in the outer court of the inn, and a little Child has come into the world, and the world is quite
careless, but heaven is not. Stars are shining, angels are singing, wise men are feeling the touch of the upper spaces, and are
journeying toward the manger. Who is it? "Thou shalt call His name Joshua; for it is He that shall save His people from their sins."

God took hold of a common name of the boys playing about, and called His Son by that name. God took hold of the great historic
name of the past, the name of the great leader and the name of the priest of the past, and gave it to His Son new born. Yes, but
what is the deepest thing? Call Him Jehovah, Yawshah; Joshua, Jesus. Call Him by His own Father's name, Jehovah, and so
indicate the truth about His nature. Call Him by the supreme passion of His Father's heart, salvation, and so indicate the meaning of
His work in the world.

We pass it on from age to age in printed page, and from mouth to mouth in spoken word: Jesus! But in that name is wrapped up
essential truth concerning Him. Jehovah, Yawshah. Call Him that. He is my Son. He is My Servant Who shares My nature. He comes
to do My work. Now | understand Him when in the coming years | hear Him say, "I and My Father are One." Call Him Jesus, and |
understand Him when | hear Him say, upon another occasion, "My Father worketh even until now, and | work." Call Him salvation,
and link your two names together into the infinite music; whether it be Hebrew, Greek, or Anglo-Saxon, matters nothing. You cannot
rob it of its music. Carry it into all languages and dialects, and in sweet tones it breaks upon the listening ear of humanity.

Jesus, the name high over all,
In hell, or earth, or sky,
Angels and men before it fall
And devils fear and fly.

That is the tone of His triumphant march to victory. But there is another tone.
Jesus, name of sweetness,
Jesus, sound of love;
Cheering exiles onward
To their home above.
Jesus, oh, the magic
Of the soft love sound,
How it thrills and trembles
To creation's bound.

This name has appealed to every generation, and to all classes of men because it is a great name. It is the name of the boy who
plays in the street. It touches you. It is Jehovah, Yawshah. Call Him that, said the Father to the angel, and the Boy's name was
registered in heaven, God's name linked with the great word that declares His mission in the world.

Second, the reason for giving this name. "Thou shalt call His name Jesus; for it is He that shall save His people from their sins." You
notice that slight variation in translation, certainly a great gain. The real thought is that of a contrast. "Thou shalt call His name
Jesus; for it is He that shall save His people." | repeat, the form of the sentence really suggests a contrast. A contrast with what?
With all the aspiration of the past, which had never become achievement. With all the strong and strenuous attempt that had ended
in defeat.



Take the man who first bore the great name. Joshua is one of the greatest men upon the pages of the Old Testament in many ways.
And yet in all full realization, he failed; and the writer of the letter to the Hebrews tells us, "For if Joshua had given them rest, he
would not have spoken afterward of another day." So the great leader of the past failed. He led them in, he led them with great
sternness and severity, and magpnificent triumph against Jericho, and Ai, and on, but he certainly never gave them rest. And all the
history of the coming years was the history of perpetual restlessness. Joshua never led them into rest. Well, call His name Joshua,
for it is He that shall save His people from their sins.

And Joshua, the high priest in the days of the prophets Haggai and Zechariah, not much is said of him, but there he appears, the
representative of religion, urging the people under Zerubbabel to their building, helping the office of the prophet with his priestly
intercession. There he is seen in symbolic language, clothed with the filthy garments, representing defiled Israel. But he could not
take away sin, and the filthy garments remained upon Israel, and Israel failed to fulfil the great function for which she had been
created a nation, that of speaking the message of God; and Joshua the priest failed, as did Joshua the leader.

Very well, then, call His name Joshua, for He shall save His people from their sins. And so, brethren, that emphasis of contrast leads
us to see that this name indicated, or the declaration associated with the name indicated, not merely a mission, but a method. The
angel did not say to Joseph, "Thou shalt call His name Joshua," for He shall lead the people in. He did not say to Joseph, "Thou
shalt call His name Joshua," for He shall bear away the filthy garments, and enable the people to bear their testimony. He might
have said these things, but what He said was deeper. "He shall save His people from their sins." My brethren, this is a revelation of
the assured success. Joshua failed to lead the people into rest, why? Because of the people's sin, with which he could not deal.
Joshua the priest failed to realize in Israel God's purpose, that which should be his message to the nations, why? Because of his
people's sin, which he could not carry. So that instead of dealing merely with the surface of things, or speaking of issues, the angel's
message goes down to the depths and says, "Thou shalt call His name Joshua," for He will lead His people into rest, and to the
fulfilment of their vocation by saving them from the sins which prevent rest, and which give the adversary power.

Call this newborn Child Jesus, "for He shall save His people" from these things and from the consequent ruin. If His people are
saved from sins, they will find rest; if His people are saved from sins, they will fulfil their vocation, and be and do all that God means
they shall be and do.

"Thou shalt call His name Jesus; for it is He that shall save His people from their sins." | pray you remember that the phrase, "His
people," is significant at this point. It marks limits, and indicates limitiessness. What are the limits it marks? His people. No, brethren,
| will begin with the other word. How does it indicate limitlessness? It does not say, He shall save the people of His own nation. It
does not say, as has often been pointed out, He shall save God's people, but His own people. "His people." He is coming to make a
position, to create a people to be a Kingdom, and to set up the Kingdom; and the people who are His He will save from their sins.
There is your limit, but there is your limitlessness. How may a man become one of His people? Simply by believing on Him and
crowning Him. It is a statement that overlaps the boundary line of Judaism. It is a statement that includes the wise men who come
from afar to Him, as well as shepherds singing on Bethlehem's plains. This is the story of the first naming of the Child.

But as you take the story you will find this Child grows up, and He stands amongst multitudes of men, and He comes out of the
border line of Judea, and touches Tyre and Sidon, and Phoenicia. He goes to Samaritans finally, and at the last commissions His
disciples to go everywhere. Standing amongst men, He says, "Come unto Me, all ye that labor and are heavy laden, and | will give
you rest." "Him that cometh to Me | will in no wise cast out.” It is a universal invitation that He utters. Will you come? Are you coming?
| am addressing in imagination the whole nation, and from here and there they come, they crowd. Who are those that come? His
people. What will He do? Save them from their sins. Unless you make yourself His by birth, He cannot save you from your sins.
Unless you yield to Him, you cannot be His. It is the call of Christ which constitutes human opportunity. That opportunity taken, and
men yielding to it, what then? Then they become His, and He saves such from their sins. So that He brings men into rest, who come
to Him, and that Joshua could never do. So that He enables a man to fulfil the Divine vocation who comes to Him, and that the high
priest, Joshua, could not do. But our Jesus does it by saving us from our sins.

Brothers, when this name was given to Joseph by the angel it was, so far as man was concerned, a prophecy. So far as God was
concerned it was an affirmation of faith, of absolute assurance and certainty. Thou, Joseph, shalt call His name Jehovah—Salvation,
for He shall save His people from their sins. So spake heaven; and as men heard it, it was a prophecy, it was an indication, it was a
hope. There is a sense in which it is true that He did not receive that name finally until He went back into heaven, and Paul tells us
all the gracious story when he writes, "Who, being in the form of God, counted it not a prize to be on an equality with God, but
emptied Himself, taking the form of a servant, being made in the likeness of men; and being found in fashion as a man, He humbled
Himself, becoming obedient even unto death, yea, the death of the Cross. Wherefore, also God highly exalted Him, and gave unto
Him the name which is above every name." What name? "That in the name of Jesus every knee should bow."

The angel uttered it, heaven's confidence, a prophecy of hope to men; and the Babe bore it, and carried it through the simplicity of
childhood, one Boy among the many who bore it in those Judean villages; and the Boy passed out into youth, and bore the same



name, Joshua, Jesus, in purity, and in resistance to all evil. And He bore it on through the years of public ministry, and He bore it on
the Cross, and never so universally as there. Who is this upon the Cross? The Babe Whose name is Jesus. But Who is He? Joshua,
Jehovah, Salvation.

Can He do it? Can He take sins away, and bring rest? Can He take sins away, and enable me to fulfil my vocation? | do not know.
He is dead. They have buried Him. | do not know. | am one of the disciples, | am afraid. | do not know. | hoped, but | am not sure.
What is this the women say? He is risen? He has appeared first to them, and then to the eleven, and then to Peter all alone, and
then to others, and to five hundred at once. He gathered them about Him on Olivet, the risen One, and He went up, bearing with Him
the same sweet human name that boys bore at their play in Judea, bearing up the name the leader of the past bore, who failed to
bring into rest, bore it up triumphant into heaven itself; and He received it there anew, no longer a prophecy for men, but an evangel!

And there at the center of God's universe at this moment of human time is the Man Who bore the name, glorified, our Joshua,
Hallelujah! He is able to lead us into rest. He is our High Priest, clothed no longer with the filthy garments, for He bore them away on
the Cross; but with the miter on His head, and many diadems upon His brow, Jesus, the enthroned One. May God help us to hear
the evangel of the name, and to know assuredly that what the name prophesied He has perfectly accomplished.

070 - Matthew 3:15 - The Way of Righteousness

The Way of Righteousness

... thus it becometh us to fulfil all righteousness.
Matthew 3:15

These are the first recorded words of Jesus after He had come to man's estate. We have in the Gospel of Luke a record of what He
said as a boy twelve years of age, Wist ye not that | must be in the things of My Father (my Father's house)." That was a truly
remarkable utterance characterized by all naturalness and simplicity, the naturalness and simplicity of a boy undefiled, artless, and
sincere. They were words in which He revealed, even at that time, a sense of relationship that was mystic and peculiar, for there can
be no doubt that His reference was to God as He said, "My Father's house" or "the things of My Father." Even then, also, there was
a sense of responsibility resting upon Him, "... | must be in (My Father's house)." In that "must," moreover, there was revelation not
of responsibility alone, but of response thereto. In that word the boy uttered the deepest thing of His heart, the central inspiration of
the life that was opening full of beauty and full of promise, "Wist ye not that | must be in the things of My Father (My Father's
house)."

Between that hour and this of His baptism, eighteen years had passed, during which once again, according to St. Luke, He had "...
advanced in wisdom and stature, and in favour with God and men." There had been definite growth and development; mentally, in
wisdom, physically in stature, spiritually, in grace with God and men. The double favor "... with God and men" was the outcome of
the double fellowship of those eighteen years. Through them all He had lived with God and with men; in a close, perpetual fellowship
with His Father and naturally with the people of Nazareth, not aloof from them but mixing in all their life.

As He approached thirty years of age, a strange and wonderful thing happened in Judaea. A voice was heard which was
unmistakably the voice of a prophet crying in the wilderness,

... Make ye ready the way of the Lord;
Make His paths straight.

It was a voice so prevailing that men crowded out to the wilderness to hear him, were swept by his fierce invective and his stern
denunciation, and multitudes of them bent and bowed themselves in repentance. Among those who heard the voice was the
Carpenter of Nazareth, and hearing it He answered it; "Then cometh Jesus from Galilee to the Jordan unto John...." At this point in
the narrative we have a statement which is a very arresting one. When this man from Nazareth presented Himself to the stern, hard,
ascetic, magnificent prophet of the desert for baptism, John hesitated, and said to Him, "... | have need to be baptised of Thee, and
comest Thou to me?" There is nothing really arresting in that, nothing very startling in it if we read it with our knowledge of Jesus; but
if we remember that at the moment when John said it, he did not know Who Jesus was, then it became arresting, startling,
suggestive. John himself distinctly declared later that he only knew that this Jesus was indeed the One Whose coming he had been
predicting when he saw the Holy Spirit descending upon Him. When Jesus presented Himself, John had not yet seen that sign and
so did not know Him as the Messiah. It may be that in their earlier boyhood days they had met and played together, but there had
been long years of separation. John had retired in early life to the desert and there in loneliness, in meditation, brooding over the
sins of his people, he had prepared for the stern ministry to which he was being called. Jesus had remained in Nazareth. Looking
into His eyes he said, "... | have need to be baptised of Thee, and comest Thou to me?" The explanation is not far to seek. John
stands supreme in all the long and illustrious line of Hebrew prophets; brief, stern, and severe, he had so entered into fellowship with



the righteousness and holiness of God that when he looked into the eyes of the Galilean peasant that day, he saw light that he had
seen in no other eyes, purity which he had seen nowhere else, and without at all knowing Who He was, he recognized that here was
One separated from the multitude in His purity, and he said, "... | have need to be baptised of Thee, and comest Thou to me?"

In that connection Jesus uttered the first words of His ministry that have been recorded, and in the uttering of them He struck the
keynote of the whole of that ministry, unveiling in a flash the whole truth concerning it. With gentleness to John He said persuadingly,
"... Suffer it now,..." and then added, "... for thus it becometh us to fulfil all righteousness."

These words were introductory to His mission. They came out of a quiet mind, full heart, and fixed will. They were the utterance of
One Whose mind had grown in wisdom, Whose heart had grown in grace, Whose will had been constantly yielded to the will of His
Father. He clearly saw His mission and understood its deepest meaning and in quiet simplicity in this act He dedicated Himself to it.

In the words He uttered, we have first a revelation of the ultimate toward which His face was set; that ultimate is in this connection
expressed in the word "righteousness"; "... thus it becometh us to fulfil all righteousness." Second, in the declaration we have a
revelation of the work that was devolving upon Him and upon all those who were already in association with Him, John being among
the number, as were the men of the past and those who ultimately come into association with Him, His disciples, and His church; "...
to fulfil all righteousness." In the first suggestive word, "Thus," so pregnant with meaning yet so simple that we may hurry over it, He
revealed the method by which His work was to be accomplished and the ultimate order of righteousness established.

Let us then follow these three lines of thought, considering first, the suggestion of these words of Jesus concerning the ultimate
order, "righteousness"; considering second, the work which He revealed as His work and the work of all associated with Him, "... to
fulfil all righteousness"; dwelling last upon the method revealed, "... thus it becometh us to fulfil all righteousness."

The keynote of our meditation is struck in the word "righteousness." Our difficulty is immediately created, as it is so constantly, by our
familiarity with the word. It is one of the commonplace words of the Christian church, one of the great words which is no longer
confined to the Christian church but has passed out and is perpetually being used by men of the world. What does it mean? We
have sometimes said that by a shortening of the word we may gain access to the heart of the intention, rightness; and by still further
shortening it we may come nearer to the simple statement of its profoundest meaning, right. Yet we are not finally helped by that.
What is righteousness? Righteousness is found absolutely in God and in God alone. Turning back to the Old Testament Scriptures
where the word so often occurs, we find one great illuminative passage in which the word itself does not occur but in which the
whole fact is so poetically and forcefully set forth that nothing can be added to it. In the Book of Deuteronomy, we have the song
which Moses wrote at the close of his life and taught to the people that they might sing it. It is found in the thirty-second chapter of
the book;

For I will proclaim the name of the Lord:
Ascribe ye greatness unto our God.

The Rock, His work is perfect;

For all His ways are judgment:

A God of faithfulness and without iniquity,
Just and right is He.

An inclusive and final definition of righteousness lies within that stanza of the great song of Moses. This righteousness is absolute in
God, and the measure in which man understands righteousness is the measure in which he knows God. All the Divine attributes are
needed for the exposition of the righteousness of God. Righteousness is a greater word than holiness. Righteousness is the positive
of which holiness is the negative. The babe in its mother's arms is righteous but not yet holy; righteous in that it is perfectly related to
God until the touch of another shall spoil it; needing no priestly magic to make it a Christian. Holiness is the negative virtue which
results from the exercise of the positive condition of rightness. In God both truth and grace are included in righteousness. In Him
righteousness is not a hard, ethical condition, integrity alone. In Him righteousness has at its heart love and grace, tenderness and
compassion. He "... will by no means clear the guilty,..." but He will die in the stead of the guilty, cancel sin and so render the guilty
guiltless. Righteousness is absolute in God.

What then is righteousness in man? | want to answer the question individually, socially, and in regard to things. Righteousness in
man individually is adjustment to God, thinking with God, feeling with God, willing with God. That means not merely what man is in
himself, but all his attitudes and relationships to his fellowmen and to things. In man righteousness is adjustment to God.
Righteousness is not the rendering of homage to God on a day, in a place, in an attitude. Righteousness is an adjustment of the
whole life to God, every day, in every place, in all conditions, and in all attitudes. Whereas it is true that we cannot put God on the
same list with our material possessions, it is also appallingly true, tragically true, that many people put their material possessions
where God ought to be. Although it seems almost a frivolous thing to say, the frivolity is tragic, it is nevertheless true, there are men
and women who are entirely adjusted to their houses, automobiles and bank accounts. They think in the realm of these things, they



feel under the impulse of these things, they will under the mastery of these things. The tragedy of the business! That is all
background and negative to our meditation. The thing that stands in the foreground and is the positive end of our meditation is that
righteousness in. a man is life adjusted in all things to God.

In social life, righteousness is the proper articulation of the lives so adjusted. Socially, righteousness is that relation between man
and man which is the outcome of the adjustment of individual lives to God. The motive of relationship and the method of relationship
result from the adjustment of life to God and its right relationship with Him. We imagine too often that we are in right relationship with
God and then proceed in our relationships with our fellow men as though there were no connection between the two. Yet there is
always connection between the two. A man whose relationship with his fellow man is wrong at any point is a man whose relationship
with God is wrong in spite of his song, his creed, and his profession. To be adjusted to God in all truth is to be true, and the man who
is true cannot lie to his fellow man. To be adjusted to God in grace is to be gracious, and the man who is gracious cannot be
mastered by malice in his dealing with his fellow man.

Once again what is righteousness as to things? What do | mean by things? Just things! Houses, cars, bank accounts, trees, fields,
birds, beasts, minerals, mountains, valleys, subtle and hidden forces not yet discovered, things already discovered such as
electricity, anything, everything. What has righteousness to do with them? What does righteousness mean in regard to them? It
means the discovery of things as to their being and as to their true purpose in the Divine economy. There is nothing inherently evil
that God has created. What then, is the matter with the world? Men not adjusted to God, men not articulated as within that great
adjustment have not discovered the forces that they need; or having discovered them, do not know their true purpose and are
misusing them. The ultimate Kingdom of God in this world will not be a kingdom from which are banished all the things that we see
and touch. It will be a kingdom in which man has discovered them and their true meaning, and one in which man will no longer lay
hold upon some subtle potent thing that has its purpose in the universe and use it for a kingdom in which things we call poisons will
be relegated to their proper place, made use of, since all are gifts of God. Righteousness with regard to things means also the
development of the thing discovered. An imperfect flower in your garden is proof of the lack of righteousness somewhere. Arrested
development is proof of lack of righteousness. The opposite is true. Righteousness means that the flower found for the first time in
the forest, under the touch of man in right relationship with God and in cooperation with his brother man will become beautiful with a
beauty of which we never dreamed but which was potential in the flower when first man found it. The discovery and development of
all the great and gracious, sweet and wonderful secrets of old mother-earth.

Finally, righteousness as to things means that they are used and not abused, that they are made the servants of humanity and not
the masters of men; like the very Sabbath of God, they are made for man and not man for them.

In the presence of the great word we dream wondrous dreams, and no dream we dream approaches the glory of the reality of
righteousness. Do you wonder that the New Testament writer upon one occasion made use of the words "... the fruits of
righteousness...." Righteousness blossoms into beauty and produces fruits. Righteousness is a word full of beauty, and we, alas too
often, have made it merely hard, mechanical, ethical. It is bursting with life. It describes man coming to the fulfilment of his manhood
because his face is lifted to the throne of God. It describes humanity finding the true social order because human life is articulated as
the result of the adjustment of the individual to God. It describes the earth, blushing with beauty, laughing with flowers, becoming
more glorious in its light and more full of ease and delight in its being. It is God's great word, a word in which He sings out to men if
they but have ears to hear it, the exceeding beauty of His own being, the exceeding joy of His own heart, the characteristic grace of
His purpose for the people whom He has made.

If righteousness is absolute in God, and relatively in man is man's adjustment and articulation, what is righteousness resultantly?
"For the kingdom of God is not eating and drinking, but righteousness and peace and joy in the Holy Ghost," righteousness first,
then resultantly peace, and finally, joy. What then according to the suggestion of that declaration are the results of righteousness?
First peace. "... thus it becometh us to fulfil all righteousness” said Jesus, in a world which at the moment was hushed and subdued
by an appalling peace. Jesus was born when war had ceased and ceased by the agony of the surfeit of itself. The pax Romanum
was upon the world for the world was worn out with struggle. The temple of Janus had been closed for a generation and there was
peace, appalling peace. Jesus said: "... it becometh us to fulfil all righteousness." Out of the righteousness which He saw and toward
which He set His face, there springs peace, not the pax Romanum but the pax Dei. The peace of God is not weariness, tiredness,
inability to fight. It is rather full activity of life in rhythmic power without friction, without weariness. "... the Lord... fainteth not neither is
weary." The peace of God grows out of righteousness. Humanity will never find that peace save by the way of righteousness. Out of
that peace will come joy and joy is satisfaction, delight, rapture! That is God's ultimate for humanity.

We seem to have wandered very far, but we have come nearer than ever perhaps to the Man Who stood on the banks of the Jordan
as He said, "... thus it becometh us to fulfil all righteousness." These were the visions of His eyes, these the ideals of His mind, this
the golden goal toward which He set His face. Now note His description of His work; "... to fulfil all righteousness." There is in that
phrase the recognition of righteousness as possible. Righteousness in the thinking of Jesus was not a counsel of perfection, a
forlorn hope. It was possible, first, because man can be adjusted to God. There is that in God and in man which makes such



adjustment possible. The deepest truth of man's nature is that he is created for that adjustment. As Augustine put it long ago, "God
has so fashioned the human heart that it never can find rest until it rest in Him." To take the great statement and put it in another
form is to declare that it is possible for man to be adjusted to God. He is made for that, not for houses, cars, and credit at the bank,
but for God. God has that in Himself which is kith and kin of humanity; He made humanity in His own likeness and image. Having
made humanity, it is not merely true that humanity can only rest in Him, it is equally true that He can never rest save as humanity
finds rest in Him. If you challenge that, | remind you of the words of Jesus when they criticized Him for breaking Sabbath, "... My
Father worketh hitherto and | work." God and Christ can never rest until humanity is at rest. Jesus realized, moreover, that man can
be articulated, that it is not impossible. | will borrow a figure of speech from an old prophet: it is not impossible for the lion to dwell
with the lamb; it is not impossible that men of differing and diverse temperaments and races should come into realization of that
unity which does not destroy their distinction. Under the illumination of the teaching of Christ and in the light of His principles and
purpose, man discovers—mark the paradox but follow me—the value of difference necessary to total agreement; differences in form
and fashion, in thought and outlook. Thank God there are differences! Yet differences is an ugly word; there are diversities, that is a
little better. But let us borrow a literary word, diereses, that is differences which merge and mix with each other and make harmony.
That is God's ultimate for humanity. That means differences not only as to types, temperaments, and races, but as to thought, and
that within the Christian church first of all. As the years run on, a man comes to respect with profounder respect than he did, the
opinion from which he radically differs. He comes to see that a man who stands for a doctrine of the church which is sacerdotal may
himself be as true as the man who stands against him. Perchance in some sweet morning, when life's fitful fever is over, we shall
laugh together as sons of God over the things in the presence of which today we quarrel and rend the body of Christ. It is for this
larger outlook that Christ came, this harmony which is not monotony. The word of Jesus recognized, moreover, that righteousness is
already operative. To fulfil is not to create, but to cooperate, and set free, and enable it to complete itself. | believe with John that "...
the whole world lieth in the evil one"; but | also believe that that which lieth in the evil one is potential with righteousness. As the evil
one holds the world in his embrace, he holds that in his embrace which he cannot forever hold. | believe with all my heart

That cannot end worst which begun best
Though a wide compass first be fetched.

Of course there was also recognition of righteousness as hindered, held back. That is the supreme thought and therefore it needs
no argument.

So we come to our last thought. The word "thus" suggested the method. What did He mean by "thus"? He meant that from which
John shrank. From what, then, did John shrink that day when he looked at Jesus? | believe John had welcomed eagerly all who
really came in repentance for baptism, but when Jesus came he said, "... | have need to be baptised of Thee, and comest Thou to
me?" He shrank from the idea that the sinless should confess sin. Jesus confessed sin when He went to that baptism. He shrank
from the idea that the righteous should repent. When Jesus went to that baptism, He repented. He shrank from the idea that the free
with the freedom of purity should seek remission of sins. When Jesus stooped to baptism, He sought remission of sin within His own
soul. John looking into the eyes of Jesus said, It is wrong, this cannot be! Thou art sinless, "l have need to be baptised of Thee, and
comest Thou to me?" How can the sinless confess sin? How can the righteous repent for sin? How can the free ask for remission?
Jesus said, "... thus it becometh us to fulfil all righteousness." By the very things from which thou art shrinking, righteousness will be
fulfilled. Righteousness will be fulfilled by the Sinless bearing sin, by the Righteous repenting for sin on behalf of others, by the Free
seeking to be bound in order to break the bonds and set at liberty those that are bound. Never let us read this story and forget those
meanings of the baptism of John; it was baptism unto the remission of sins by way of repentance. John, or his disciples, plunged
beneath the waters of the Jordan all that came owning their sin, declaring their repentance, and seeking remission. When Jesus was
baptized, He confessed sin, He repented for sin, He sought remission.

Whose sin? Not His own, but yours and mine. When John saw Him again, it was after the quietness of the night, after he had seen
the descending Spirit, and there had come to him the overwhelming conviction that his hands had plunged beneath the waters of
symbolic baptism the Christ of God, the Messiah. On the day after, John looked at Him and said, "Behold, the Lamb of God, that
taketh away the sin of the world."

Now carefully observe our Lord's use of the plural pronoun: "... it becometh us." The word was spoken to John, "It becometh us," it
becometh Me, as well as thee; it becometh thee as well as Me; it becometh us. It is as though He had said: "John, | will show thee
the way. Thy mission has been a Divine mission. Thou hast been the herald of My coming, thou hast proclaimed Me as coming with
a fire and a fan! Lo, | come; but '... thus it becometh us to fulfil all righteousness.' "Righteousness will never be fulfilled by the voice
that denounces sin; righteousness will never be fulfilled by the voice that thunders against it! All of which is necessary but such
ministry will never fulfil it. There is only one way, it is the way of the Cross, it is the way of fellowship with humanity in its sin,
repentance for its sin, and the bearing away of its sin.

He gathered into this "us" all the men of the past who had trodden the sorrowful way. There was a day when Moses said something
that revealed the deepest in him more wonderfully than anything he said before or after. It was the day when in the presence of God,



he said of the sinning people: "... this people have sinned a great sin, and have made them gods of gold; Yet, now, if Thou wilt
forgive their sin; and if not, blot me, | pray Thee, out of Thy book!" That is the way by which the people were lifted and saved. There
was a later day when another man wrote: "l say the truth in Christ, | lie not, my conscience bearing witness with me in the Holy
Ghost... | could wish that | myself were anathema from Christ for my brethren's sake, my kinsmen according to the flesh." That is the
way the Kingdom is coming. Thus it becometh us to fulfil all righteousness; by standing with the sinner, and confessing the sinner's
sin; by sharing the burden of it, repenting for it, going down to death if need be for the saving of the sinner. "... thus it becometh us to
fulfil all righteousness.”

For us the wondrous facts and forces are centralized in Him. He is the Righteousness of God, the Revealer of the beauty of
righteousness, adjusted to the will of God. He in the articulation of Himself with others will set up the Kingdom of God. He is the One
Who fulfils all righteousness.

At last John in mystic vision heard Him speak and this is what He said, "I am the Alpha and the Omega,... the beginning and the
end" of the new heaven and the new earth wherein dwelleth righteousness. He is the strength of our fellowship in the method. |
cannot take up that Cross and share the burden of sin and repent and suffer with the sinner save as it is true of me that the love of
Christ constraineth me and that the life of Christ masters me. Where these things are so, we shall enter into fellowship with the
suffering by which, and by which alone, the Kingdom is to come.

071 - Matthew 3:17 - God's Thought of the King

God’s Thought of the King

This is My beloved Son, in Whom | am well pleased.
Matthew 3:17

These words constitute the inscription stamped around the Image imprinted on this gospel according to Matthew. The Image is that
of the King. We have the book of His genealogy, the story of His birth, the record of the ministry of His herald. Then we see Him as
lawgiver, Administrator of the affairs of a disorganized and chaotic Kingdom, a Warrior proceeding against the foes of the Kingdom
and entering into conflict with them. Finally, He appears as the Conqueror of all His enemies, and we listen to words of sublime
dignity as standing in the midst of a handful of men He says, "All authority hath been given unto Me in heaven and on earth."

This King impresses us with a sense of mystery. No man can take up this gospel of Matthew and read it naturally as human
document, free from all prejudice, without being compelled to say that it presents a Person Who baffles all attempts to understand
Him on the human plane. His words are of the simplest and of the sublimest. His deeds touch human life in all its departments, and
yet to such effect that human life is seen with a glow of glory on it which we do not detect when others approach it. Who, then, is the
King Whose image is stamped on the page? The inscription round about the mystic majestic head of the King is that of my text,
"This is My beloved Son, in Whom | am well pleased.” The voice that uttered the words was a voice out of the heavens, the voice of
God Himself.

These words therefore constitute both introduction and conclusion to the study of this gospel according to Matthew. In them we hear
the voice of God introducing us to the King, challenging our attention; we are invited by this introductory declaration to follow Him in
the light of the claim, and to discover whether it is probable that the claim is justified by the life He lived, by the words He uttered, by
the work He accomplished. Those who follow the story through will find how fitting is this inscription around the image of the King.

Even if it be a work of imagination then he who wrote wrought well, beating his music out in perfect harmony with the chord of the
dominant; for apart from this inscription and revelation there is no explanation of the One Who is revealed in the story.

In this declaration therefore we have the secrets of the Kingly authority of Christ laid bare, and in that sense we approach it. On the
declaration flash the lights of the anticipations of the people who stood round about Him on this occasion, of the immediate
circumstances in which the words are recorded to have been uttered, and of those subsequent demonstrations to which | have
already made reference.

All OIld Testament hopes had centered in the coming of One of Whom the prophets, psalmists and seers alike spoke as Messiah,
the Servant of God, the Messenger of God. These aspirations of the past are explicit in the Second Psalm, and implicit in all the
prophetic writings. In that psalm emerge into clear and definite statement the underlying hope and aspiration of all the singers and
seers of the Hebrew economy. There are different opinions about the psalm. It is said that the reference is to David as the anointed
King of Israel. It is suggested that the reference is to Hezekiah. While there may be elements of truth in these contentions, it is
impossible to read the psalm and imagine that all its values were fulfilled in the case of David or of Hezekiah. If the psalm is of
David, it is of David as God's messenger, His Messiah in a limited sense. If the psalm concerns Hezekiah, it concerns Hezekiah as



God's messenger, God's servant, God's Messiah in a limited sense. But there are values beyond these. In the case of either of
these men, there were local, immediate, incidental applications of value, but shining through are larger meanings than the man
understood who wrote the psalm, and fuller harmonies than the singers detected who sang the songs. This psalm has its fulfilment in
Christ and in Him alone, so that when we hear this word spoken in the listening ear of the Hebrews, "This is My beloved Son, in
whom | am well pleased," we recognize at once that they would understand it to mean that all the hopes implicit in their ancient
prophecies, and focused in this declaration,

| have set my king

Upon my holy hill of Zion.

| will tell of the decree:

The Lord said unto me, Thou art my son;
This day have | begotten thee.

were fulfilled in the One of Whom this word was spoken.

The light of the immediate circumstances is, in some senses, more wonderful. | pray you look at the scene. John has been baptizing
with the baptism of repentance, calling men back from their wanderings toward the reign of God. He has been pre-eminently the
prophet of righteousness, stern, hard, ascetic, tremendous in his denunciation of sin and his insistence on righteousness. Suddenly
he, a man of fine moral character and of intense spiritual insight, is confronted by another Man, Who asks his baptism. The Man
Who asks his baptism is a Man of such apparent moral perfection to the man of spiritual insight as to make this very prophet of
righteousness immediately feel convinced that he needs to be baptized of Him. While | listen to this word of John, and understand it
and yet am amazed at it, | see a yet more strange and wonderful thing. This Man Jesus, of the high and awful purity, which so
impressed the prophet of righteousness that he felt his need of cleansing in His presence, identifies Himself with the baptism of
repentance, numbers Himself with sinning men; the One Whose purity had appalled the prophet of purity demands that He snail be
plunged beneath the waters of the river with men impure and sinning. It is a strange and arresting picture. Immediately following
thereupon that Man emerging from those waters of baptism is anointed by the Spirit of God, and with a visible symbol, for His own
eyes and perchance for the eyes of the prophet, such as had never before been employed and never since has been employed for
the Spirit of God—the symbol of a dove. It was a symbol that suggested harmless-ness and sacrifice.

It was thus, in the midst of such circumstances, that heaven's silence was broken after long centuries, and the voice of God was
heard saying, "This is My beloved Son, in Whom | am well pleased."

On this inscription flashes also the light of subsequent demonstration. The ministry of three years, compelling loyalty in certain form
and fashion, a ministry in which teaching was uttered, the authority of which men were compelled to acknowledge, even though they
did not obey it; a ministry in which His ability to deal with all the limitations and sorrows of humanity was demonstrated so that men
at least never questioned His power to work the wonders of His will; a ministry which wrought in the lives of all who dared to follow
Him such experience of His supremacy that they yielded themselves to Him, and counted it the highest, holiest honor of life that
they were reckoned worthy to suffer shame for His name.

In the terms of this inscription blend the accents of the eternal and the temporal. While they are separated from each other, they
nevertheless merge. In separation we have, first, the eternal word concerning this King, "This is My beloved Son"; and second, the
temporal word concerning Him, having immediate and local value, "in Whom | am well pleased."

But the temporal and eternal merge in each of these separated parts. This Man was visible to the eyes of the prophet, visible to the
eyes of the multitude, a Man of our humanity, a Man of our own flesh, a Man so like the rest of men that none noticed Him save the
one man whose purity of soul quickened his spiritual intelligence and enabled him to discover Him. Did not John say to the
multitudes, "In the midst of you standeth One Whom ye know not"? They had not seen Him, He was so much one of them. Yet the
Divine voice drawing attention to this Man of our common humanity said, "This is My Son"; and in that word, as we shall see,
declared the eternal and abiding relation, uttered suggestively the mystery of the Person of Christ in His relation to the undying
ages.

Or if you take the other part of the declaration, you will find the same merging of the eternal and the temporal. "In Whom | am well
pleased,” and the reference was to the One on Whom our attention has been fixed in such a way that we are impressed with the
majesty of His Person. The Son of God, "in Whom | am well pleased"; and there was an immediate and temporal meaning in the
word, having application and value for that hour, and for the things of our present temporary and present life.

Thus are we introduced by the inscription around the Image, by the first word of God recorded concerning our Master, to the King
Who will pass before us as we take our way through this gospel according to Matthew.

Let us, then, consider the inscription in its two parts. First, the eternal, "This is My Son"; second, the temporal, "In Whom | am well



pleased."

As we approach this strangely difficult theme, which cannot be exhausted, about which no final word can be spoken, we must bear
in mind that the one fact of relationship here declared is that of the Sonship of Jesus.

If we place this word in Matthew against the word in the Second Psalm, we find a distinction and a difference. The word of the psalm
says:

| will tell of the decree:
The Lord said unto me, Thou art my son;
This day have | begotten thee.

| listen for the sound of the voice of God on the banks of the River Jordan, and this is what | hear:
This is My beloved Son, in Whom | am well pleased.

There is not a word in this declaration by the Father about begetting or beginning. We must have that distinction in mind if we are to
approach the subject reverently and intelligently. The two facts are not the same; the first is that of sonship, the second is that of a
begetting, which indicates beginning. That begetting of the psalm has no reference to beginning of being, but to the initiation of a
work. If the psalm be Messianic and its first fulfilment was in the case of David, then the begetting had no reference to the day of
David's natural birth, but to the day when he was anointed king. If the psalm is Messianic and its first reference was to Hezekiah,
then that which the expositors suggest may be true, that the reference was to that day when, rising from sickness and death, he
started on a new life which God had granted to him. Of these things | have no certainty. If | take that psalm and find it in my New
Testament | immediately discover what the word means in relation to Jesus. It is four times cited, two of them certainly by Paul, two
of them in the letter to the Hebrews, probably by Paul. When Paul was delivering his first great message in Antioch in Pisidia he
quoted that psalm and placed it in relation to the resurrection of Jesus, and declared that it was in that resurrection hour that He was
begotten. You will find in his letter to the Romans when referring to Jesus as being, according to the flesh of the seed of David, but
according to the spirit, Son of God, he declared that He was declared, determined—or as | have ventured to say if we dare to
anglicize the Greek word, horizoned—Son of God by the resurrection from the dead. In the letter to the Hebrews it is declared that
He was begotten Son of God, brought into the realm of manifested Sonship by the resurrection, and it is certain that the disciples of
Jesus never perfectly understood His relationship to God until the morning of the resurrection. The morning of the resurrection was
the day of birth for the disciples, because it was to them the day on which He was begotten Son of God to their understanding and
to their comprehension. It was Peter himself who declared in his first letter, "We were begotten again unto a living hope by the
resurrection of Jesus Christ from the dead.”

We may dismiss for the purpose of this meditation all reference to that word in the psalm, "This day have | begotten thee," and take
only the declaration of the psalm, "Thou art my Son," and that of God in the hour of the baptism of Jesus concerning His Person,
"This is My beloved Son."

In that word we have, first of all, a revelation as to the nature of the King. He was of the very nature of God. All figurative terms must
be used with a recognition of limitation. If we speak of a son we implicate a beginning, but that is because we are using our term in
the realm of the finite. Finite sonship results from finite fatherhood; but we must cancel our limitations when we reach the heights of
the Divine. A word which will again defy our finite analysis is the word "eternal," yet it must be remembered that this word cancels
the limitations of time. Eternal fatherhood, eternal sonship, not the beginning of the sonship of this Son of His love. As the
proceeding of the Spirit of God from the Father through the Son is eternal so also Sonship is eternal. That which is of supreme
importance is the revelation of the fact that the King is of the Divine nature. He shares the very nature of His Father, is of the Divine
essence. That is the deepest and profoundest truth about the King. He is not merely bone of our bones, flesh of our flesh, humanity
of our humanity. He is all that, but infinitely more.

In speaking at Antioch in Pisidia Paul argued from the Sonship of Jesus which was demonstrated by His resurrection the
impossibility of death holding Him ultimately. He passed into death, but He emerged therefrom as none other emerged therefrom or
ever will. Death laid no corrupting touch on Him. He did not see corruption. Peter in Pentecostal power declared, "It was not possible
that He should be holden of it." The first fact in this identity of nature is that of eternal being. He will bow and bend to death and enter
into its profound darkness and know its mystery, but He cannot be held of it. It is not correct to say merely that He triumphed over
death by the way of the resurrection. Resurrection was necessary because of His nature. He was not deified by resurrection. He
was raised because He was of the nature of God, and could not, holy One as He was, ever ultimately see corruption.

In the passage in Romans the Apostle teaches that His Sonship connotes His absolute holiness; according to the flesh, He was of
the seed of David; according to the spirit of holiness, He is Son of God, and the resurrection did but demonstrate that holiness of
character which was part of His essential Deity.



In the opening words of the letter to the Hebrews it is shown that His identity in nature with God by reason of His Sonship proves His
absolute sovereignty. "Unto which of the angels said He at any time,

Thou art My Son;
This day have | begotten thee?
But of the Son He saith,

Thy throne, O God, is for ever and ever."

In the fifth chapter of Hebrews the writer declares that because Jesus was Son of God He was moved with compassion and became
a great High Priest, bearing our infirmities, providing eternal salvation for the sons of men.

The Son of God is of the very nature of God, therefore eternal, therefore holy, therefore sovereign in authority, therefore saving,
even at the cost of sacrifice and of death. All the things of Deity were realized in the Kingship of the One manifested in time in such
form and fashion that human nature might gaze on Him and be led to understanding of the hidden and profound secrets of God.

The eternal value also reveals the fact that the King has right to the inheritance of God. Again | go back to this Hebrew psalm, and |
notice that in the seventh verse | have these words:

Thou art my son;
This day have | begotten thee.
And in the twelfth verse,

Kiss the Son, lest he be angry, and ye perish in the way.

Those who may be familiar with these psalms in the original language will at once recognize that we have two different words here.
The word translated "son" in the seventh verse is not the word translated "son" in the twelfth verse. There is the same value in both
words, the suggestiveness, with which we have attempted to deal, of identity of nature. In our reading of the Bible we have been
made familiar with both these words in proper names, as for instance in the names Benjamin, and Bar-timaeus. If | may take these
prefixes as being the simplest way of illustrating what | am attempting to say, this is it,

Thou art My son—Ben.
Kiss the son—Bar.

There is the same underlying value of identity of nature in each, but there are two applications, two thoughts.

In the first you have the great Hebrew word, peculiarly Eastern, so difficult for us Westerners to understand, the word that speaks of
sonship as being that which builds the house and continues it. We know so little of house building in that sense. Ask the man from
the East how old he is, and do not be startled if he tells you two thousand years. He is counting all the family, feeling the solidarity of
the race, recognizing his responsibility for that which lies behind him; he glories in being Benjamin, son of the right hand, builder of
the house, continuer of the history.

The second word simply means heir. The first word indicates responsibility, contribution; the second indicates blessing, the thing a
man receives.

In that psalm we have the suggestion that Messiah should be the Heir of God,

Ask of me, and | will give thee the nations for thine inheritance,
And the uttermost parts of the earth for thy possession.

The anointed King is the House Builder, the One who will accomplish the will of the Father, and therefore He will obtain the
inheritance which is His right. The Son Who shares His Father's nature being of that nature and therefore being eternal, holy,
sovereign, saving, is Heir of all the wealth of God in this world, all the nations, and all the earth.

This eternal Son of the eternal God not only shares His nature, and has a right to His inheritance, He co-operates in His purpose, He
is the House Builder. Moses was servant in the house of God, but the Son is Sovereign over the house, for He is the Builder of the
House. So the King is seen as co-operative with God, building His House, realizing His purpose, moving toward the goal on which
the heart of God is set.

Read the psalm to the end and discover His method—the rule of justice, the rod of iron, the exercise of mercy:

Kiss the son, lest he be angry, and ye perish in the way,
For his wrath will soon be kindled.



Blessed are all they that put their trust in Him.

We turn, in the second place, and very briefly to the next word, that of the temporal relation: "In Whom | am well pleased." | do not
believe that is temporal alone. | think it is the crystallization of all the infinite music of the eighth chapter of Proverbs. The ancient
Hebrew wisdom, the Greek Logos, merge and are fulfilled in Jesus, in the Son of God, in that One in Whom God had forever
delighted.

Yet the first application was local and temporal. We have no record of the life of Jesus for at least eighteen years. How has He been
living, what has He been doing in those strange, mysterious years? That Voice broke the silence. "This is My beloved Son, in Whom
I am well pleased." Being now about thirty years of age He had come to baptism, and these words were uttered. It was a declaration
of earthly conformity to a heavenly pattern, of temporal harmony with eternal order. It was the word of God setting His seal on the
perfection of the human life of Jesus. It was the confirmation of the personal perfection of the human Christ, of His holiness of
character, of the fact that He had reigned in life, suffering nothing to have dominion over Him other than the will of His Father, of the
fact that He had exercised a saving, beneficent relationship as He had come into contact with men. These are the things of God, this
is the Son of God, and for a generation He had lived in human conditions; now it was over, and God sealed the perfection of His Son
as He said, "l am well pleased.”

But there is another value and a profounder one in that statement. John had said, "l have need to be baptized of Thee, and comest
Thou to me?" and the answer of the Son of God to the Hebrew prophet had been, "Suffer it now: for thus it becometh us to fulfil all
righteousness." In that baptism He was numbered with the transgressors. The Pure stood side by side with the impure, consented to
a whelming that indicated the need for cleansing, entered into personal comradeship with sinning men; and that which bent Him
toward that lowliness was His passion for righteousness. "Suffer it now: for thus"by this baptism which is the symbol of death and
which is the symbol of another baptism which awaits Me in the days to come, "thus it becometh us to fulfil all righteousness," not to
observe a rite, but to deal with sin at its fountain head, to master it that so righteousness may be established. A passion for
righteousness filled His heart as He consented to John's baptism. It was His consent to a method of identification with sinners that
must end in awful death. It was as He emerged from these waters which were the symbol of His identification with sinning men that
God said, "This is My beloved Son, in Whom | am well pleased."

Is there not yet another note here, another value? Is there not in this declaration the note of His power for dominion. "This is My
beloved Son, in Whom | am well pleased.” Man can have only one King, and that is God. No man conscious of his own manhood
has ever found, or ever can find in man merely, a king to whom he can and will submit the whole mastery of his being without
question. If Jesus of Nazareth be none other than a pure and upright man, | cannot crown Him my king, for | also am a man. There
can be no King for a man other than God. There can be no final authority for the dignity of human life other than the authority of God
Himself. "This is My beloved Son, in Whom | am well pleased," satisfied, at rest, because in Him man will find Me as King, and
through coming to this Man, the revelation of Myself, man will be enabled to crown God King of the life and thus realize the territory
of his own being.

Thus "God was in Christ reconciling the world unto Himself." Thus at the opening of this great gospel of the King | find the Divinely
graven inscription around the image.

Do we agree with God about Jesus? Yonder is a man at prayer beneath the shade of his own fig tree. Disturbed, he follows the
disturber, until he stands face to face with this selfsame Man just after this baptism. Nathanael and Jesus are confronting each
other. "Behold an Israelite indeed in whom is no guile," said Jesus. This Hebrew looked into the eyes of Jesus and said, "Rabbi,
Thou art the Son of God; Thou art the King of Israel.” In that word he agreed with God.

Christ is the test and touchstone of our relation to God. King in very deed is He. Put not upon this King the measurements of earthly
kings. That was the mistake of the early disciples until the Spirit illuminated them, and they beheld Him as Son of God. He was the
Man of the seamless robe, a homeless Man; but that is God's King. There He is, God's Son, of His very nature, having the right to
His inheritance, in Himself having all power and eternal dominion. Then be it ours to hasten to "kiss the Son, lest He be angry....
Blessed are all they that put their trust in Him."

072 - Matthew 4:4 - The King's Thought of Man

The King’s Thought of Man

Man shall not live by bread alone, but by every word that proceedeth out of the mouth of God.
Matthew 4:4

The story of the temptation of our Lord appeals to men irresistibly by reason of its essential naturalness. In all its central values it is
true to our common human experience. As we read it, far removed as we feel ourselves to be from the Eastern conditions, and



puzzled intellectually as we sometimes may be, by some of the methods which are described, we nevertheless are conscious of
very close and intimate fellowship with the Man Who is being tempted. Those familiar with the New Testament can hardly read the
story without other passages from the apostolic writings coming back to their minds: "One that hath been in all points tempted like as
we are, yet without sin"; "In that He Himself hath suffered being tempted, He is able to succour them that are tempted.”

There are certain arresting facts in the story to which | shall make brief and passing reference by way of introduction. You will
observe that the devil is introduced without any explanation, and that God is admitted without any argument. We stand in the
presence of a Man Who is most evidently of our nature; all the elemental forces of our manhood are discoverable as we observe
Him: intellect, emotion, volition, the physical, the spiritual, the vocational; everything which is essentially human is seen in the Man
Whom we watch in that strange hour of temptation.

The particular text which | have chosen from the story consists of the answer of Jesus to the first temptation. Its first application was
that of reply to the suggestion that life is dependent on the material. The first attack of the foe was in the realm of the physical—
bread. In that connection our text was the affirmation of the fact that while the material is necessary it is not sufficient for the
sustenance of life. It is well that we should observe that our Lord did not speak disrespectfully of bread, did not even declare it to be
in any sense or in any circumstances unnecessary to the maintenance of life. "Man shall not live by bread alone." Do not omit that
word "alone" in your thinking. Christ did not say, "Man shall not live by bread." Man does live by bread; but "man shall not live by
bread alone." While the material is necessary it is not sufficient. Such was the force of the answer to the attack of the first
temptation.

But the statement has a much wider application. Every subsequent answer of Jesus was a deduction from the first. When in answer
to the next temptation He said, "Thou shalt not tempt the Lord thy God," He was not telling Satan that he was not to tempt God, but
that man was not to tempt God. So in His third answer, when for the third time He quoted the words of ancient Scripture, "Thou shalt
worship the Lord thy God, and Him only shalt thou serve." He was not telling Satan what he was to do, but was declaring man must
worship his God and serve Him alone. The "Thou" in the second answer, "Thou shall not tempt,” and the "Thou" of the third answer,
"Thou shalt worship," is the "Man" of the first answer, "Man shall not live by bread alone." Therefore in this first answer we have a
central declaration giving us the key to the true significance of the whole story.

I am not so much occupied now with the story of the temptation as with that central and first word that passed the lips of our Lord in
the hour of darkness, which revealed His conception of humanity and the secrets of life, a conception which constituted the reason
for His attitude under temptation and the secret of His victory over temptation.

Two of the words in the text apprehend us; they are perhaps the simplest, "man" and "live." Of these two elemental words, the
supreme word is "live"; the limiting, distinguishing word is "man."

The supreme word is "live." It brings us into the realm of the infinite and abiding mystery of life. We are, however, immediately
limited by the earlier word "man."

In order that we may pass to the distinguishing, discriminating word "man" we will pause for a few moments with the second word
and with the suggestions which it makes. "Man shall not live." It is life with which our Master was dealing. His own life was being
attacked. It was His own life of which He was holding the stronghold, as He repulsed the attacks. | go back, then, to the supreme
thought for a moment or two, the thought of life. Life is an interesting word. It is a word that you cannot define because you cannot
define that for which it stands. There are some words which we have attached to ideas which exactly represent those ideas. We can
grope our way through the processes by which they came into existence, or feel our way down to the roots, until we see how exactly
the word fits the idea. When we begin that process with this word "life" we are immediately introduced into the realm of mystery.
Philologists feeling their way back tell us that this word "life" came from the Gothic word liban, simply meaning, to be left, from the
same root as the word "leave." Immediately we are face to face with mystery and a sense of indefiniteness. What do you mean by
being left? Then the philologists employ another word to explain what is meant by being left: to survive. | find now | have a Latin
word and | must translate it, and | do so, to live on; but | am back to my original word "live," and so | am working in a circle and there
is no definition, save the idea that to live is to be left: life is the negation of death. Death carries away, life is that which is not carried
away. That is all. That is mysterious, nebulous, insufficient. We turn back to the philologist and ask him to tell us what the word
means. | quote from one alone: "that state in which the organs are capable of performing their functions." Can there be anything
more gloriously indefinite? That state in which organs continue their functions. What is the secret, mystic, mighty force which makes
for continuity, and what happens when it ceases? We are in the presence of the mystery of all mysteries. The mystery of life is
indeed a mystery. It is in the flower, in the glowworm at eventide, in the bee passing from flower to flower and fulfilling a great
mission in the world of flowers; in the bird, in the beast; and it is in man, a common quantity or quality, a mystery.

What is life? There is no answer; and the nearest we can get to definition is by declaration of what this mystic, mysterious force
does. It does exactly the same thing in flower, glowworm, bee, bird, beast, and man. Let every scientist here remember that | am not
a scientist, and | am not a poet. | am a plain, blunt man who speaks the things that | do know, not of life, for that | have never seen,



but of the operation of life, which | can observe. Life is that which appropriates, assimilates, and ultimately gives back to the whole
from which it takes. These are the three functions of life: appropriation, assimilation, giving. That is common to every realm.

| will tell you in one brief statement from the Old Testament all the story about it: "The secret things belong unto the Lord our God:
but the things that are revealed belong unto us and to our children for ever, that we may do all the words of this law." The secret of
life God holds in His own knowledge and His own power, and He has never unveiled it to the sons of men.

Passing from that word to the word which | have ventured to describe as the distinguishing, discriminating word of my text, "man,"
we immediately leave the flowers and the glowworm; the bee, the bird, and the beast; and we look at life in man. Jesus uttered the
essential truth concerning human life in the words, "Man shall not live by bread alone, but by every word that proceedeth out of the
mouth of God." Man must, if he would live, appropriate more than the material, and assimilate other than bread, in order that out of
the mystery of his being he may give larger things than material things. That is our theme.

We turn to this story of the temptation because there we have such a wonderful setting and such a wonderful surrounding enabling
us to understand the profoundest truths concerning human life. In this story we have a revelation of the elemental facts of human
life, a picture of a common experience of human life, that of struggle and of conflict; and a revelation of the secret whereby a man
may live in the full sense of the word, and come to the ultimate realization of the meaning of his manhood.

In the first place, in this story we have a revelation of the fundamental facts of human life. | ask you to observe this Man in the
wilderness facing the tempter, and let your eyes rest on Him rather than on the enemy. As you do so you will see that in human life
there is a threefold demand, to which threefold demand the enemy makes appeal.

There is, first, the demand for the material, hunger for bread. There is, second, the demand for the spiritual, the craving for an actual
spiritual grasp on God. There is, finally, the demand made on self, the passion for a kingdom. Man of the material needs the
material; the hunger is the evidence. Man of the spiritual craves the spiritual, to which craving the enemy made his appeal when he
said, "If Thou art the Son of God cast Thyself down." Man of the regnant faculty—for man is king in the economy of God, as the
psalmist saw and sang so long ago—demands a kingdom over which he can reign. Thus | see the Man in the wilderness and
discover the threefold demand of his life by observing the method of the tempter; and | have discovered the elemental facts of
human life.

There is, first, the demand on the material. Man of the material needs the material. Life must appropriate, assimilate, the material.
Man is not a spirit without a body any more than man is a body without a spirit. It is not for us to reason why; we deal with man as he
is, as we know him, as God has made him; and we assert that life demands that we should appropriate the material and assimilate it
and recognize our relation to the very earth in which for a while we live. It is absolutely necessary that every human being must have
of the earth in order to live. Hunger is a sign of health, it is a sign of strong manhood. It is the man who lacks hunger that you
become anxious about, not the man who is hungry. God has made man on one side of his individuality of the earth, and of the earth
he must have. This Man in the wilderness, forty days fasting, by the health of His perfect manhood, by the splendor of His perfect
physical being, was hungry; and that is one side of human nature that we must recognize and reckon with. In this Bible story
everything is resolved in this simplest formula, bread. Bread is but an emblem of things material and physical. Man is of the earth the
ultimate glory and the ultimate crown, and nothing lies beneath him in all the mysterious scale of uprising life to which he is not
related. Consequently, there is demand in every man's life for that which shall feed the material side of his nature as it is represented
in everything that lies beneath him. The healthy man loves a dog and demands a dog. The healthy man loves flowers and demands
them. The flowers lie within his own material nature. He must have colors, sounds, beauty. When you find a man who turns his back
on music and flowers in the name of saintship, understand he is no saint; he does not understand his own humanity, in his own
thinking of it he will degrade that which God has made, and | will not trust him out of my sight. Bread is the simple formula of the
whole material order, which is not inherently evil, which is a Divine creation, which finds its ultimate glory in man; and man in health
hungers for everything that lies beneath him.

Then as to the next revelation, the demand on God. Man is of the spiritual and he needs the spiritual. In the elemental man, that is,
in the man who is nearest to that which is natural to humanity, that demand for the spiritual will inevitably make itself heard and
known. It may be that the man who feels the hunger for the spiritual will not understand the hunger. It may be that he will not be able
to express in correct words the true deep meaning of this hunger. It may take curious methods of expression; but not merely for
bread does man hunger, but for space, vision, for something beyond the near, the immediate, the dust; for some demonstration of
spirituality that is independent of the near, the immediate, the dust. Get back to the wilderness and listen to the subtle voice of the
tempter, "If Thou art the Son of God, cast Thyself down," cut thyself off from all the ordinary laws of physical being and find out
whether there is any reality in this spiritual relationship; make a venture on the spiritual in order to find out. Have you never felt that
temptation come to you. Remember, the very temptation is directed toward a perfectly right attitude of the soul. In every man there is
the possibility of the realization of the spiritual. A man may affirm that he does not believe in the spiritual, yet within his soul there is
a crying out after God; it may be mere speculation, it may be some adventure, it may be that which man will designate, in what he is



pleased to call his sober moments, fanaticism; but, thank God, humanity cannot get away from this fanaticism, the passion for some
consciousness and grasp of some larger thing that cannot be cabined and confined within the tabernacle of this flesh. That is why
men climb mountains and travel. That is why men venture forth on great enterprises. It is a sign of health.

| come at last to that which is the ultimate thing in all human life. According to this revelation, not the demand on the material of
which every man is conscious, not this demand on the spiritual and on God which every man feels, though he may not understand,
but the demand on self is final. Man is regnant in his very being. He needs a kingdom; he asks some territory over which he can
reign, having captured it, having mastered it, that he may administer it. Every man is asking for that; every healthy man, every
elemental man, every man who approximates in any degree toward the original Divine intention, asks a kingdom. That is the secret
impulse of all production, of all commerce, of all healing ministries, of all art, and—forgive me—ultimately, of all true preaching. It is
the passion for a kingdom. A man does not ask a kingdom that he inherits from his father. Man asks a garden of Eden, not an Italian
garden, but one in which he can walk and touch mother earth brimming with potentialities, and which he can smite and make
beautiful with flowers and golden with harvest. That is elemental manhood. You say you have never felt that? That is the sign of your
sin. Sin paralyzes the passion for a kingdom, and a man is content to say, "Let us eat and drink, for tomorrow we die." That is the
language of a false humanity. Man in the economy of God asks a kingdom that he can win, master, administer, and over which in the
allied forces of his material and spiritual being he can reign in life.

In the wilderness | not only have this revelation of elemental humanity, | have also the revelation of that which is common to man,
the experience of struggle. Of course this is the central value of this particular story, and again | ask you to observe there is no
explanation of it here, no vindication of it. It is a story that accepts facts and reveals the forces.

| pray you also to remember that this is the picture of human life. | wonder whether this fact of struggle obtains through all the
universe of God. | cannot say, | do not know. | know only man and something of the angels through the revelation of Scripture, and
something of all that life on this earth that lies beneath man in the great creation scale; and, so far as | am able to observe, | find the
same principle everywhere. | do not know the history of the angels. It is not perfectly revealed in Holy Scripture. There are gleams in
the revelation, and | read, among other things, of angels who left their first estate, and kept not their proper habitation. | cannot read
a sentence like that without discovering that behind that event in which angels left their first estate and wandered from their true orbit
there was struggle. There was in the mystery of the angelic world some kind of temptation, and the victory over it was the keeping of
a first estate, of abiding in an orbit, the ensuring of eternity, and the yielding to it was the loss of estate, absence from the true orbit.

I turn from that imperfect vision, for the revelation is not perfect, and | look at all the life below man. | would rather speak of the life
below man in the language of one whose understanding of God and Christ was far beyond mine, who lived in closer relationship with
his Lord and through whom the Spirit of God could write things for our profit, "The whole creation groaneth and travaileth in pain.”

| leave these regions and return to man, and here in Matthew | have a picture not of a sinful man. If He were a sinful man, then
everything breaks down, there is no meaning in this story; it has no revealing value; it is merely a record. But this is a sinless Man,
and into clear light for my eyes emerge the facts of struggle, of the force that creates it, and of the way of victory over it. The first
thing that | notice in the story is that according to this story the struggle is caused by a personality who is named the devil.
Remember, this is Biblical. We do not hear much today about the devil; modern views fail to see him—I think that is the kindest way
to put it.

| hear today about the angel and the beast in man. | am told that there is in every man an angel and a beast. What | object to in that
description is that it is rude alike to the angel and to the beast. | am told that in every man the angel is in process of struggling
through, and that the beast is being sloughed off. That is a doctrine of original sin far more terrible than the doctrine of the
theologians, because it makes sin more original than man, and suggests that man is emerging out of that which is vulgar and low.
That is not the Bible doctrine. The Bible doctrine says Satan, the devil, is the beast and that the temptations which come to man
come by suggestion from without.

This story also reveals the process. Let me attempt to put that whole process as | see it into one brief sentence. This story reveals
the fact that the enemy of mankind approaches man through what man is. He appeals to the things which are essential in human
life, he appeals to elemental things, proper things, God-made things. He appeals to material hunger, he appeals to that which asks
for spiritual realization, he appeals to that passion for a kingdom, that passion that demands a territory.

Wherein then lies the temptation in every case? In the suggestion that man shall fulfil the elemental demands of his nature on the
basis of anarchy or lawlessness, that he shall cease to obey any law in the realm of the material, that he shall cease to realize that
there is a law that governs in the spiritual realm, that he shall cease to recognize that there is a law that governs in the vocational
realm.

| look at the story again, and | see not merely the personality and the process, | discover also the pain, the agony, the travail. "He
Himself hath suffered being tempted." There is always suffering in temptation, and when suffering ceases temptation ceases. If



solicitation toward evil causes you no pain, then it is no temptation, and you are in the grip of the evil thing; spiritual mortification has
set in, and God help you, for none other can! Watch temptation at work and mark this: the pain of temptation is felt in proportion to
the perfection of the person who is tempted.

| begin with the child. When temptation is first presented to a child, when a child is first conscious of temptation to do wrong, that
child suffers. Oh, but you say, that is only a qualm of conscience. Only a qualm of conscience! Hell is a qualm of conscience
intensified, prolonged, incurable! What more would you have? The little child suffers. It may be that you will offer it false advantages,
and deceive it, until it will forget its suffering and yield to the sin. The child, who is nearer the heart of God than any other, save
those who are brought back to childhood by grace, suffers in the hour of temptation.

Or take any seeker after the high and holy, that young man who listens to the preacher tonight who has not yielded himself to this
Christ but who has seen the vision and who is aspiring after God, who is desiring to climb the heights—he yielded to temptation
yesterday, but, ah, me, the agony of it when it first gripped him. He yielded, and in the sin for the moment was a damnable opiate
that killed the pain; but the opiate will pass and remorse will be the return of pain. That is hopeful; but, oh, if the day shall come when
there is no remorse, when there is no agony in the presence of temptation! That will be demonstration of the most unutterable ruin
possible. Temptation coming to the seeker means pain.

Temptation means pain to the saint—I use the word in its true sense, not of those who are already perfected but of those pressing
toward the goal. When temptation assails the saint there is agony in it. There may be yielding, there may be sin; but there is agony in
it. Let there be no yielding, there is nevertheless an increasing consciousness of pain whenever temptation assails the soul. It is the
experience of struggle.

Finally, I have in this story, and this is the supreme thing, the secret of victory over temptation and of the realization of humanity. If
life be a mystery what is the supreme necessity? If life judged by its operations is that mystic force that appropriates, assimilates,
gives, and yet cannot be truly and perfectly known, what is the supreme necessity for life? A law. Government in appropriation, that
life may know what to appropriate. Government in assimilation, that life may fling out the poison and keep only that which shall
nourish. Government in giving. This is a sequence, for if there be true appropriation and assimilation the giving will be true. What life
needs is government. Flowers need governing, that they may appropriate and assimilate the right things, and so give the right
things. That law must be formulated by someone who knows the mystery. | cannot formulate any law for the cultivation of flowers; no
horticulturist is able to formulate the law. He discovers the law and by recognizing it is able to make the chrysanthemum infinitely
beautiful which but two generations ago was but the homeliest of garden flowers. What is true of the flower, is equally true of the
bee, the bird, the beast, and of man.

| am now face to face again with my text, "Man shall not live by bread alone, but by every word that proceedeth out of the mouth of
God." Man must live within the law of God, who knows the mystery of his being. Man must live by obedience to commands coming
directly, immediately, to him for the government of his life. Those commands have been given to us in the Scriptures of Truth; those
commands have been given to us in the Son Who is the Logos, the Word incarnate; those commands are being given to us every
day if we will listen; only the commands of today must be tested by the commands of the oracles, and all spiritual illumination must
be tested by the Son of His love, the ultimate, final speech of Deity.

What, then, is man's responsibility? | should be inclined to say to my own soul, as the result of this meditation, Man, thy first
responsibility is that of recognition of the mystery of thy life. The last word of Greek philosophy was, Man, know thyself, a great word
because it brought man face to face with himself. When a man recognizes the mystery of his own life, then the second responsibility
is that he consent to the government of Him to Whom his life is no mystery.

O Lord, Thou hast searched me, and known me,
Thou knowest my downsitting and my uprising,
Thou understandest my thought afar off.

So begins the psalm. How does it end?

Search me, O God, and know my heart:

Try me, and know my thoughts:

And see if there be any way of wickedness in me,
And lead me in the way everlasting.

"Man shall not live by bread alone, but by every word that proceedeth out of the mouth of God." Recognize that. Make it the first,
supreme, essential business of thy life to acquaint thyself with Him, and so be at peace.

073 - Matthew 4:17 - The First Message of Jesus



The First Message of Jesus

From that time began Jesus to preach, and to say, Repent ye, for the Kingdom of Heaven is at hand.
Matthew 4:17

That is the way in which Jesus always begins. His first message to men is always, Repent! He does not end there. He has much
more to say to men than this; and even after He had said much more to His disciples, He finally confronted them, and said, "l have
yet many things to say unto you, but ye cannot bear them now. Howbeit, when He, the Spirit of truth is come, He shall guide you into
all the truth.” But there is nothing Jesus can ever say until this first thing is said, and until this first thing is done. He began to preach,
and said, "Repent ye, for the Kingdom of Heaven is at hand."

It is not only true that this is always the first message of Jesus to men. It is equally true that it is perpetually the first note of the
Divine message to men. Through all the messages of history, utterances of prophets, visions of seers, and songs of psalmists, the
almost monotonous burden of the Divine call is, Repent, repent. The herald, the forerunner of Jesus, came preaching, and saying,
"Repent ye; for the Kingdom of Heaven is at hand." Jesus Himself began to preach, and to say, "Repent ye; for the Kingdom of
Heaven is at hand." Presently He gathered round Him twelve men, and sent them out on their mission, and they went and preached
that men should repent. Presently the new era dawned, the new order came, and Pentecost flooded the world with new light and
new life, and in the first message delivered in the power of the indwelling Spirit, Peter said, "Repent ye, and be baptized every one
of you in the name of Jesus Christ unto the remission of your sins." When Paul stood in the heart of Gentile culture in Athens, he
said, "The times of ignorance, therefore, God overlooked; but now He commandeth men that they should all everywhere repent.” It is
the perpetual keynote of the Divine message to men.

If | seek illustrations outside the Book of Revelation, and come down through the ages, | find that every subsequent visitation of
power has had the necessity for repentance as its keynote. The Reformation under Martin Luther was a reformation based on the
great and glorious doctrine of justification by faith. But the Reformation, based on the doctrine of justification by faith, was a revolt
against the pernicious teaching that by indulgence men might continue in sin. The great revival under Wesley and Whitefield had this
as the very keynote. The whole missionary movement of the last hundred years to the far-distant places of the earth has had this as
its message to all men, Repent. That also was the keynote of the visitation that came to this country a generation ago under the
preaching of Dwight Lyman Moody. Whereas the tone of his preaching was that of a great winsomeness, a definite call to repent
sounded in every message. Wherever God has come to men in restoration, renewal, and regeneration, the first word has always
been Repent. That is the keynote of all true ministry. It is the message that we are called on to deliver to all those who are outside
the covenant of promise, outside the Church, and apart from Jesus Christ. There the chief emphasis must be laid, because on the
repentant and regenerated individual we may build society, cleanse municipal affairs, and create the national outlook. "Repent, for
the Kingdom of Heaven is at hand," is the message to the individual. It is the message to society both in the proper use of that great
word and its popular and improper use. It is the message to the nation in its home and foreign policy. It is always the first message of
Christ, the one in which He arrests men on the threshold, coming to the individual, the society, the nation, always with the same
monotonous burden, Repent, Repent, Repent.

It is well, then, to consider this initial note in the form in which it is stated here at the commencement of our Lord's own public
ministry; and, therefore, | shall ask you to think with me, first, of the great need declared, "Repent ye"; second, of the direction
indicated, "the Kingdom of Heaven"; and, finally, of the possibility affirmed, "the Kingdom of Heaven is at hand."

The need is declared in the words, "Repent ye." Our very familiarity with this message, because it is the message of Christ, is in
danger of making us mistake its point and misunderstand its meaning. We have been affected in our thinking on this word by the
teaching of differing schools of theology, in each of which | believe there is some note of truth. Let us attempt to dismiss from our
mind all the messages uttered concerning repentance by inspired writers before Jesus; let us turn from every attempt to explain the
message of Christ in the terms of accepted theologies, and let us endeavor to listen to what Jesus said, praying that God will help us
to understand this initial message. Not that they of the past were false, or that the messages were unimportant, but because this
word of Christ is absolutely all-inclusive; moreover, because His message is not the property of one age, but is for all time, and this
message is complete.

Let us, therefore, first of all attempt to look at the Speaker, and consider the occasion on which He uttered these words.

Those familiar with the Gospel of Matthew will remember that it falls naturally into three great parts, and this is one of the great
dividing points. In the first part you have the story of the preparation of Jesus for His work; and here it says, "From that time," when
the preparation was complete, "He began to preach." Now it was here, at the parting of the ways, between His private and His public
life, that our Lord uttered this first note. Jesus of Nazareth, the One who most perfectly fulfilled the human ideal, after a life of thirty
years of observation, began to preach, and He said: "Repent." He had observed individual life in a small township, where individual
life is always best seen and best known. We cannot study individual life carefully if we live in London. Men are hidden there by each



other, and we never get to know the real force of individual life in a great city. But there in little Nazareth up on the hillside, far
enough removed from the great centers and the great movements to be isolated from them, and yet near enough to know them, this
pure Man lived and listened and watched, and came to know men by careful observation; and in preaching to the men and women
He knew individually He said to them, "Repent." That is the connection. It was the first note of His preaching, born of His
consciousness of the need of the people, first as the outcome of this personal and individual observation of them. Yet living there in
Nazareth, remember, He had lived close to the place where the great forces of worldly ideals and methods passed and repassed.
Professor Ramsay in his little book on the boyhood of Jesus, a fascinating and interesting book, reveals how the great world powers
passed along the road at the foot of the hill—the Hebrew priest, the Roman soldier, the Greek merchant and traveler. Jesus had
watched, and perceived, and measured. And now He came to preach to Hebrew, the religionist; to Roman, the man of power and
government; to Greek, the man of culture and merchandise; and He had one word for each of them, the word "Repent.”

But this is to say very little. It was not merely the message of the Man of Nazareth, due to His observation of individual life in
Nazareth, and of the great currents of the world thought and action. This was the Son of God, and this was the message of the
infinite and mysterious One, who was familiar with all human history and all human life; this was the message of One who presently
would say, "Before Abraham was, | am." This was the message of One who did not need to ask what was in man, "for He Himself
knew what was in man." This was the message not merely of the Man of Nazareth, who had lived and observed, but it was the
message of the ordained Messenger, who was none other than the Son of God, clothed in human garb, that He might utter in the
words of human speech the fundamental truths of Deity. Standing at the parting of the ways, and beginning to utter the great
message for which men had been waiting, the infinite music, for which the world had been sighing, the great prophetic message
toward which every prophetic message had moved, He said, "Repent ye, for the Kingdom of Heaven is at hand."

Having thus noticed the occasion and the Speaker, let us consider the need. | want to speak about the simplest meaning of the word
"repent," for as we know what this word really means, we shall understand the message of our Lord.

In the New Testament there are two Greek words translated "repent." They have quite different meanings. One of these words
means to sorrow for or regret a deed. The other word means very simply and very literally to change the mind.

Around these two words a great conflict was waged between the Reformers and the Roman Catholic theologians. The Reformers
maintained that the second word, which means a change of mind, was used of the change which is necessary to salvation; while the
former word, which indicates sorrow after an event, was in some cases indicative of a change of mind, and in other cases it was not
so. Such was the contention, in brief, of the Reformers. On the other hand, the Roman theologians maintained that the words were
used interchangeably, that the elements of each were present in both, and they taught that the prevailing value was that of sorrow.
The whole battle was waged around two Latin words, poenitentia, which means the sense of sorrow, and recipiscentia, which means
the recovery of the senses. The Reformers maintained that the essential repentance demanded by Christ and His Apostles, as well
as by prophets, was a change of the senses, or a change of mind. The Roman theologians, on the other hand, maintained that the
prime element indicated by the word "repent" was sorrow, and from that Roman theology we have gained our word "repent" and the
associated idea that sorrow is the prime element in repentance.

| have the profoundest conviction that the Reformers were right, and that the Roman theologians were wrong. A careful examination
of the New Testament use of these two words will show that the essential quality that Christ called for was not sorrow, but a change
of mind. Now do not understand me to say that the change of mind will not be followed by sorrow. My experience is that the sorrow
grows with the Christian life, and is not part of its initiation. | do not say there is no sorrow; | am sure there is. What | do say is that a
man may be sorry, and at last be damned. We may be sorry for sin with the meanness of motive, which means that we are afraid of
punishment, and no fear of punishment ever had in it the evangelical value of repentance. The repentance that Christ preached, and
His Apostles preached, the repentance which is demanded of every man is always indicated by the use of the word that means a
change of mind.

When Christ used that word, and when, as | have no doubt in the hearing of the men who listened to Him, it had exactly that
meaning of change of mind, He had passed beyond the outer circumference of things into the inner center of a man's life. He began
by declaring to men that their thought was wrong, that their conception of life was wrong. Now we say to a man, alas, too often,
Change your conduct. Jesus never begins by telling a man to change his conduct. That is to begin in the externalities of human life.
He comes to a man, and says, Change your mind, and by that word He means that men hold wrong views at the very center of their
being. The word "repent" passes into the fundamental realm, the thought of a man's life. We are not accustomed to think about this
deepest fact, and even in preaching we are too often more occupied with conduct than with creed. | use the word "creed" very
carefully; | am not referring to the creed prepared for us to recite, | am referring to the creed of our life, to the deepest conception of
it, to the underlying and overmastering thing that we absolutely believe.

We all believe something, and it is the something which a man believes that makes his conduct and finally makes his character. "As
a man thinketh in his heart, so is he," and when Jesus came and began His preaching, instead of starting a society to correct the



conduct of men, He faced men, and He said: Change your mind, repent, get right at the center of things.

But the word that demands a change in the thought or mind, or conception, does not tarry there. For the moment a man has really
changed his mind or his belief his conduct will be changed. Let me take a concrete, very simple, and familiar illustration. A man
declares, "l believe in God the Father Almighty." | do not know whether he believes that; | may have heard him say it, but | do not
know whether it is true. How shall | find out? | shall be able to find out on Monday, Tuesday, Wednesday, Thursday, Friday, and
Saturday. A man's creed is not to be measured by the occasion when he recites it, but by the life that follows its recitation. When
Jesus takes hold of a man, and says, Change your mind, He changes the conduct of the man, and then the character. That is the
order of procedure. If a man's conception of life is wrong his conduct will be wrong, and, finally, his character. Jesus does not begin
by changing conduct, for He cannot do it from the outside of things; but passing behind the character, and beneath the conduct, He
says, Change your mind, get right in the deepest and profoundest fact of your life.

This call of Christ is revolutionary. It calls for upheaval, change, and the alteration of all things. It is radical, passing through the
external to the internal. But it is also regenerative, declaring the only way in which it is possible for man to live a new life. This is
always the call of Jesus: Repent. For human life, social life, national life, Jesus Christ is the most revolutionary teacher the world
has ever had. Looking into the face of the priest, He said Repent; you have a conception of life which is false, change it. He looked
into the faces of the pleasure-seekers, and said: Repent, change your mind. Jesus Christ confronts you. You are interested in Him,
and speculative about Him; perchance you are even daring to patronize Him. There is no blasphemy greater than the patronage of
Jesus Christ. He says: Repent; your conduct and character are wrong. They are wrong because your thought is wrong; your
conception is wrong, change it. That is revolutionary. It is radical.

Let us pass to the second point. Jesus in this great word did not merely say, Repent. To leave the word at that point would be to
reveal all | have attempted to say as to its revolutionary and radical nature, and to leave unsaid the thing of chief importance. He
indicated a direction. "Repent... the Kingdom of Heaven is at hand." Repentance there may be, and yet the life be hopelessly wrong,
for repentance means a change of mind; and a man may change his mind, and his new conception be as false as was the old
conception. There was a time when that brilliant and gifted woman, Annie Besant, changed her mind and announced that she was
no longer a secularist and a materialist. She repented, she changed her mind, and she became a theosophist, believing in
Mahatmas among Himalayan heights. She repented, but the direction of her repentance was wrong, the nature of the change was
wrong, a false conception gave place to another false conception. Jesus does not come to men and say, You are wrong, get a new
idea of life. Said He: "Repent, for the Kingdom of Heaven is at hand." Herein is direction. Herein is the indication of what the change
is to be.

The phrase is suggestive. There occur in the Scriptures of truth certain terms, which we need to consider; the Kingdom of God, the
Kingdom of Heaven, the Kingdom, the Church. Now these terms of Scripture are quite distinct in their application. | absolutely differ
from the teacher who tells me they are synonymous terms. They mean different things in different relationships and different
applications. But they are related by a common principle, and it is by that common principle that the direction of repentance is
indicated.

The Kingdom of God means the universal sovereignty of the Almighty. Everything is in it, and never gets outside it. Hell, as well as
Heaven, is in that Kingdom. In Scripture the phrase, the Kingdom of Heaven, is always used in relation to the establishment on the
earth of a heavenly order; and it is used wholly in connection with the redemptive work of God through His Son Jesus. The Hebrew
theocracy culminated in Christ, the King; and in the coming of Christ the Kingdom came, and that is what He meant when He said,
"The Kingdom of Heaven is at hand." But men said, "We will not have this Man to reign over us," and they flung the King out, and
they have never admitted Him since, save to individual hearts and lives. But there were a few souls who said: "We will have Him for
King"; and He said, "You shall be Mine"; and there began the Church in which the principles of the Kingdom are revealed, even
though the King is absent from His world as to manifestation. That is the period in which we live. But the King cast out is coming
back, or else this is all untrue! That Kingdom is being prepared for and is to be set up here, under the direct reign of Jesus of
Nazareth.

Now, without following these lines, what is the common principle in all these? The rule of God, the authority of the Most High over
the affairs of men. The permanent principle in all these phrases is the direct right of God to govern individual life in its entirety, social
life in all its relationships, and national life in its purposes and its policies. Do Christian people realize and believe this? The
permanent principle, that for which Jesus came, and for which He stood, is that of the absolute right of God to govern every man's
life in every part and detail of it. That is the Kingdom of Heaven. The absolute right of God to govern social life in all its
interrelationships, husband and wife, father and children, master and servant, capital and labor. The absolute right of God to govern
in national life, in its purposes and in its policies. We must believe this. Dr. Frank W. Gunsaulus has said in one of his books, "True
statesmanship consists in finding out which way God is going, and getting things out of the way for Him." That is the whole truth.
That is the principle. Now, Jesus did not say merely, Change your mind, but Change your mind toward that, and in the phrase that
indicates the direction there flashes the light that reveals the failure. We can put the whole call into very simple phrases and words.



Change your mind about God, and Change your mind toward God. God is exiled, enthrone Him! That is all, and that is everything. It
is a call from godlessness to Godliness. | leave the national outlook, | leave the social application, and | listen while Jesus says to
us, and God help us to hear Him: "Repent ye, for the Kingdom of Heaven is at hand." We have lived under other lords. We have
obeyed the impulses of sin, of self, of passion, of pride; we are wrong. We have wakened in the morning, and we have said: "What
will please us today?" We are wrong. Change your mind, learn to understand that you never can live, till with the break of day we
say: "Teach me to do Thy will, O my God." "Repent ye, for the Kingdom of Heaven is at hand." It had its local application, but | take
out the eternal principle, the right of God to govern human lives, to direct, immediate, positive, drastic, interference with every man.
This is the keynote of the preaching of Jesus.

Some have dared to suggest what they would do if they were God. Oh, the blasphemy of it, whether it comes from brilliant novelist
or neurotic essay writer! Jesus Christ has no dealing with a man who takes up this attitude. He says to him, "Repent." The first thing
is that we enthrone God, and kiss the scepter, and bow the knee, and learn that we have no right at all except the right of being
where God would have us be and doing what God would have us do. Jesus comes to enthrone God in human life, in human society,
in national affairs, and in the world; and the line of repentance is indicated when He says: "Repent, for the Kingdom of Heaven is at
hand." When men repent in that direction what will happen? Their conceptions will be Godly, their conduct will be Godly, and their
character will be Godly.

And, finally, let us consider the possibility affirmed, "Repent, for the Kingdom of Heaven is at hand." The prophets had all testified to
the abiding fact of the Divine Sovereignty, and yet had looked forward to a centralized manifestation of that sovereignty in a person.
Read them all; what is this they sing of, what is this they thunder about, what is this that makes the wail of their agony, and creates
the passion of their hopefulness? The Sovereignty of God. But, Isaiah, what is your hope? Has the King come? No, harlotry and evil,
abounding wickedness, are about us. What, then, is your hope? The coming Deliverer, and wistful eyes from mountain tops strained
eagerly for the break of day and the coming of the Person in Whom and through Whom this Kingdom should be set up.

At last, the final prophet came, rough John the Baptist, and he said: "I indeed baptize you with water, but He that cometh after me
shall baptize you with the Holy Ghost and fire." The great cry of the Baptist rang over the plains about Jordan, and then another
voice was heard, meek and low, gentle and sweet, and yet uttering the same drastic word, but now whispered with wooing
winsomeness, "Repent." Who is this? He does not speak of another, He utters no prophecy of someone yet to come. He says "The
Kingdom of Heaven is at hand." The Kingdom came when He came. "At hand" as to manifestation, the Kingdom was realized by this
Teacher, this Man. "At hand" as to administration, the Kingdom was executed by Him in the affairs of men in proportion as they
yielded to Him. "At hand" as to discrimination, He opens and closes the doors of the Kingdom, and by Him alone men enter it, and
by refusing so to enter, He will exclude them from personal realization of blessing. Said He one day, "the Kingdom of God is"—not
within you, a mistranslation absolutely, and yet a whole system of teaching has been based on it—"the Kingdom of God is among
you." He meant literally, | am here, and where the King is, there is the Kingdom. Obey Me, and you have entered the Kingdom; trust
Me, and | will unlock the doors of the Kingdom to you. It is by the way of the King that men come into the Kingdom. And, oh, let me
discuss it no longer as a theory, but let me announce it as the evangel. Dear man, dear woman, dear heart, "Repent"—the word is
stern and fiery—"for the Kingdom of Heaven"—and the word indicates the need of your repentance. But, ah, me, it merges and melts
into an infinite music—"the Kingdom is at hand." Just where you are. The King is there. Turn to Him, and that shall be repentance.
Believe on Him, and that shall be thy passing into the Kingdom. Trust Him, and that shall be the dawn of the veritable day of God in
thy soul.

We have attempted to consider this great initial word of the Lord. Wide-reaching circles have stretched out around us. God grant
that their infinite significance may have impressed us. And yet now here is the difficulty of it, here is the point at which the preacher
becomes utterly helpless, save as the Spirit of God will use the human word to deliver the Divine message. Oh that | could so
constrain you that you should forget the messenger and your neighbor and let these far-reaching circles of the Divine Government
contract until you find yourself alone, standing face to face with Jesus Christ in solemn isolation before God His King.

Oh, man, for a moment shut out the nation, for a moment shut out society, shut out this congregation, and now hear this voice as it
says to you, "Repent, for the Kingdom of Heaven is at hand." Oh, the good news! The Kingdom is at hand. Repent; change your
mind and so your conduct, and so your character, and so your destiny, for the King who calls you bears in hands and feet and side
the wounds that tell of how He opened the Kingdom of Heaven to all believers. Trust Him utterly, and enter into His Kingdom even
now!

074 - Matthew 5:20 - The Righteousness Which Exceeds

The Righteousness Which Exceeds

Except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no wise enter into the Kingdom



of heaven.
Matthew 5:20

These are the closing words of the first section of the Manifesto of the King. As to their first value, they reveal the personal
responsibility of all those who are to teach the ethic of Jesus. The arresting notes are two: first, Kingly authority; and, second, ethical
severity. Let us take them in their wider meaning and application as revealing the ethical demand which the King makes on His
subjects.

A matter of supreme importance—if a man is to speak out of the consciousness of his own age, and | think he must so speak if he
teach the word of God to his age—a matter demanding far more attention than has been given to it lately, is the fact that the moral
standard of Jesus is an infinitely more severe one than that of any other teacher. No one will imagine that | undervalue the gospel of
His Grace. | shall have to return to it ere | have done; | cannot preach in the atmosphere of this Manifesto without ending under the
shadow of the Cross. Nevertheless, | fear that sometimes we have preached the gospel of His grace at the expense of the demand
of His ethic. To dwell on the severity of His ethical demand and His interpretation of morality is our present purpose. Yet let us
immediately recognize that to which we shall return by way of conclusion, that these words of Jesus must be heard in the
consciousness of the whole of the mission of the King, in which mission He acted as Saviour as well as Sovereign, as Lover of the
souls of men as well as Lawgiver.

The statement as a statement is perfectly clear, even if it is startling. Speaking to His own disciples, men who had already crowned
Him, so far as they had received light; men who had already yielded themselves to His Kingship, so far as they were able to
comprehend His meaning, He said, "Except your righteousness exceed the righteousness of the scribes and Pharisees, ye shall in
no wise enter into the Kingdom of heaven."

When thus set in their true context, these words of Christ become the more startling: they were words spoken, not to the multitudes,
although the multitudes listened, but to men who had already crowned Him in the measure of the light which they had received, to
men who were to go out and teach His ethic.

Let us attempt to understand this word of Jesus by considering, first, righteousness as the central idea of the declaration; second,
the insufficiency of the righteousness of the scribes and Pharisees; and, third, the righteousness which exceeds that of the scribes
and Pharisees.

The clear implication of the passage is the importance of righteousness. That is the perpetual Biblical atmosphere. Among the
fundamental things of the Bible, so far as human conduct is concerned, is the supreme message, that righteousness is of paramount
importance. That, of course, is the Christian conception, or, to come at once to the very heart of the thought, the master passion of
Jesus was righteousness. The inspiration of that passion, if we may dare to press so deeply into the mind of Christ, was that of love.
The master passion of all His doing was righteousness, not mercy but righteousness, not pity but purity. Mercy, yes, and pity surely;
He was infinite in His compassion and in His tenderness, but never at the expense of right, never by making peace with wrong,
never by lowering the standard of Divine holiness, or explaining away the awfulness of Divine purity. The master passion of all His
teaching, of all the wonders He wrought, of the life He lived, of the very Cross of His dying, was the establishment of righteousness,
and the bringing of all things into harmony with the holiness and purity of God. Those who do not agree with these assumptions of
the text will be entirely outside the line of argument as we proceed. Only as we realize that, in the last analysis, the supreme matter
of all life and conduct is that it should be righteous, shall we really be prepared to listen to these words of Christ, or be able to grasp
their meaning and see how searching and wonderful they are.

What, then, is righteousness? If it be possible for me so to do, | want to escape from theological definitions. | want us to get at the
simplest idea, at the abstract idea, at that which is true and commonly known as true in the consciousness of thinking men. In its
ancient form, as you will remember, our word read right-wise-ness. That is to say, it came from a word "right-wise," which had as its
main value the word "right." That is the fundamental word. Instead of righteousness, say righteous; and instead of righteous, say
right; and you are touching the very central thought. Yet immediately you discover that this is not definition. So we press the question
further. What is right? If we take this actual word of ours we find that its simplest meaning is No crookedness. Do not stay yet to read
into that the moral value, but take it in its simplicity. The root word is a word which means to stretch, so that if you will take in your
hand a piece of string, looped and twisted, and stretch it, that is righteousness, that which is perfectly straight. The straightest course
is the right course. Go back to your school days and remind yourselves of this phrase, a right line, a straight line. What is a straight
line? The one that goes most directly from point to point. Right is that in which there is no loop, no crookedness, no doubling, no
deviation from the truly straight. Such is the idea in the word.

We immediately see why in that wonderful process of the formation of our language, the building up of words by which to express
ideas, that word was made to stand for the supreme idea in the moral realm: no duplicity, no double dealing, nothing in the nature of
a lie either in word or in thought, but straightness, truth, the shortest course.



Twice | have said that righteousness means the shortest course, and | am perfectly sure that in the minds of some there has been
protest against the declaration. | sympathize with the protest. One of the devil's suggestions was that the King should take the short
cut to the Kingdom—I will give thee all the kingdoms of the world for one moment's homage, a short cut to the kingdom, the shortest
way! Would it have been the shortest way? Would He ever have gained the kingdoms so? Was not the lie of evil insidious in that it
suggested as the shortest way the way that never reached the goal at all? That is the method of evil. It confronts the soul with a lie. |
go back to my definition; right is the shortest way. To take an illustration from the life of our Lord makes one pause, and | do it
reverently—Christ's shortest way to the kingdoms of this world was the way of the Cross, and the long travail of the millenniums.
One brief, short moment of homage to the devil, and He the Son of God could never have gained the kingdoms! It seemed so easy
to take the short cut. | pray that God may write the inner value of that on the heart and soul of every one of us. Some of you were
thinking of actually yielding to the suggestion made to you, that you should take the short cut of iniquity toward the goal that you
ought to reach by tramping and travail. In God's name refuse. The lie lies in the temptation that it is a short cut. Right is the nearest
way to every honorable goal. | repeat, the stretched out, straight line, the right line, goes most quickly from point to point.

If that be our word, great as it is in its suggestiveness and its root values, | take up my Bible and ask, What is righteousness as
herein revealed? | am still dealing, not with the word in all its great evangelical values as they appear in the New Testament, but with
the word itself, as to its abstract idea. | find the old Hebrew word translated "right" has exactly the same significance, "straight." | find
the Greek word has another meaning which will help us. The Greek word comes from one which means to show a thing, that is, to
be self-evident. The Greek, former of words, the builder up of language, formed a word for moral rectitude from a root which means
self-evident. There is wonderful illumination in that fact also.

The Bible idea of righteousness may thus be expressed: God is the absolute and eternal standard of right. Consequently, human
conduct is righteous as it conforms to His will and approximates His character. These Bible writers and Bible teachers, of the old
dispensation and the new, never stayed to argue whether God is righteous. That is their fundamental assumption. On that all Biblical
teaching proceeds. The Bible position is that God is holy, and therefore His doings are righteous. He is the one eternal, final
standard of what is right; consequently, righteousness in human life is conformity to His will and approximation to His character.

Those who do not accept this standard are totally unable to follow the argument of Jesus in my text, for the man who does not admit
that God is the ultimate, eternal standard of right, whatever his own view of right may be, stands on a lower level than the Pharisees,
for the Pharisees started there, as | shall try to show you. That was their fundamental conception. Those who believe that God is the
absolute, eternal standard of right, and that man is right in the measure in which he lives in conformity with the will of God and
approximates His character, may go forward in this meditation.

All this is fundamental; but there are differences in the apprehension of what the will of God is, and in these distinctions we shall
discover what our Lord meant when He said to the men who were entering into His Kingdom that their righteousness must exceed
the righteousness of the scribes and Pharisees.

| think we shall be very unfair to the meaning of our Master if we begin in the twenty-third chapter of Matthew, that chapter from
which | read one extract in connection with our lesson, that chapter vibrant with the thunder of His awful woes against these very
men. | think we must not begin there. | think we very often miss the keen edge of what Jesus said by beginning at the wrong place.

Where, then, shall we begin? Let us ask who these Pharisees were. The answer to the inquiry may thus be stated. The Pharisees
were the Puritans of Maccabean period in Jewish history. Their very name means separated ones, and | do no violence to the name
"Pharisee" when | say it means Separatist. That is precisely what they were. We have no history of the actual period in our Bible, but
we have the history of its beginning in the books of Ezra and Nehemiah, and we have revelations of the conditions in the books of
Haggai, Zechariah, and Malachi. God's ancient people, or a remnant of them, were established at Jerusalem, without any king or
prophet. There originated the order of the Scribes, for Ezra was the first. As time proceeded these people were threatened with
complete absorption by the Greek power that swept over that whole region, and in that period, of which we have no Biblical history,
but of which we have a good deal of authentic history, Judas Maccabeus became the deliverer of the people. There was a period of
victories, and these Hebrew people suffered as a result, for they were in danger of forming alliances with the surrounding peoples
and of being corrupted by that Greek influence which stood in direct opposition to their own conception of God and religion. It was
then, when, humanly speaking, the Hebrew people were threatened with that most terrible form of extinction, absorption, that the
Pharisees arose. The passion which actuated those who founded the order was one of loyalty to Jehovah. They constituted
themselves into a definite order. | think when we read the New Testament we sometimes forget that the Pharisees were members of
a very definite order. There were not more than six or seven thousand of them. The order was a close religious corporation. They
banded themselves together as men who would be entirely separated from the Gentiles, from those whom they described as the
common people, that is, those who did not take those special religious vows, and especially from the Sadducees, who were the
rationalists in religion. The movement was born of the highest, holiest, passion. The order of the Pharisees was an order of men who
stood for purity in religion in an hour when Hebraism was threatened by contamination by Greek influence, which would have cut the
nerve of the religion of Jehovah. There can be no question, and those who are most familiar with the history of those times will



agree with me, that they were the saviours of the nation, the men who enabled that remnant to stand against the encroachment of
the forces of worldliness that were sweeping down on the people. These were the Pharisees, and these were the men with whom
Jesus Christ was brought into immediate contact, when He began His public teaching.

From the commencement of His public ministry to the close we see Him flinging Himself with all the force of His personality against
them and against their teaching. How are we to account for this? Let us look at them again. Let us see what had happened to them
in the course of the years, not tracing the movement but seeing the result as it is revealed to us in the New Testament. What had
their righteousness become? Let us inquire what was the base of it and examine the structure of it in order that we may understand
the failure and insufficiency of it.

What was the base of the righteousness which the Pharisees taught? Conformity to the will of God. When you speak of the
Pharisees, remember that they were the most religious people of that period, they were the most orthodox, the men who stood by
the old theology. No one will imagine | am condemning orthodoxy, or sneering at old theology.

When we come into the Acts of the Apostles we find that the opposition was not Pharisaic, but Sadducean. So long as Jesus was
teaching morality, the Sadducees had no quarrel with Him; they were indifferent; it was the resurrection doctrine that put the
Sadducees into opposition with Christ. The Pharisees were religious, orthodox, and the base of their morality was their belief that
man must conform to the will of God. Wherein, then, lay their failure? In order to answer that question, let us observe the structure
which they had built on that base. Three things characterized their righteousness: it was, first, external; second, it was exclusive;
finally, therefore, it was evasive of essential righteousness.

It was, first, external. It consisted in a most complex and elaborate system of regulations of life by habits. As every man entered the
order he took two vows of initiation. The first was to tithe everything eaten, bought, or sold. The second was not to be the guest of
the Gentiles, and to observe all ceremonial purifications. These were the fundamental vows of initiation to the order of the Pharisees.
Now observe what had happened in the process of the years. In their desire to interpret the law of God and to make it binding they
had added tradition to tradition. A little careful study of the Pharisees reveals things that are almost too absurd to be mentioned.
Here is one simple illustration of their traditions. If a man should walk through the cornfields on the Sabbath day he must wear the
lightest sandals, as if he wore heavy ones and trod on the corn and thus forced it from its husk, he was threshing on the Sabbath!
You smile at that, but | know Puritanism today which is quite as foolish! They attempted to explain the meaning of the thought of
God by their own foolish tradition until they had heaped tradition upon tradition, and the Lord said to them, "They bind heavy
burdens and grievous to be borne, and lay them on men's shoulders; but they themselves will not move them with their fingers."

Moreover, their righteousness was exclusive. They held in supreme contempt all who were outside their own order. In the New
Testament we become quite familiar with their attitude toward the publican. That phrase, the "common people," in itself full of beauty
because it describes, not the people of one class or caste, but all sorts of people, when used by the Pharisee included all those who
were not Pharisees, learned and illiterate, rich and poor, bond and free, the common herd outside the Pharisaic order, on all of whom
the Pharisee looked with profound contempt. Notice another revelation of the exclusiveness of the Pharisee, and | shall reveal what
is in my mind by again quoting from the words of Jesus, "Ye compass sea and land to make one proselyte: and when he is become
s0, ye make him twofold more a son of hell than yourselves." There is no stronger proof of exclusivism than the passionate desire to
proselytize someone else and bring that other person to your view. You reveal your exclusivism in no surer way than when you
attempt to take hold of the man you hold in contempt because he is not with you, and compel him to your way of thinking.

Finally, their righteousness was evasive. Accentuation of the letter had destroyed the spirit. The Sabbath was held so sacred that in
the observance of it its hallowed sanctions were denied, so that when His disciples passed through the cornfields and plucked the
ears of corn the Pharisees complained that they were breaking the Sabbath, and Jesus said, "If ye had known what this meaneth, |
desire mercy, and not sacrifice, ye would not have condemned the guiltless." Have you ever really examined that answer of Jesus?
These men were insisting on the sanctity of the Sabbath in such a way as to harm humanity, and Christ swept their traditions away,
declaring that even the sanctity of the Sabbath must give way to the sanction of caring for humanity. They would not work on the
Sabbath, but they would hold their feasts on the Sabbath, provided Gentiles prepared them. Consequently, | repeat, the very
accentuation of the value of the letter had destroyed the spirit.

Wherein, then, lay the failure of these men? What was wrong? If the base of their righteousness was the conviction that
righteousness is conformity to the will of God, wherein were they wrong? In that they did not know God. Consequently, they were
unequal to the interpretation of the will of God. They did not understand the nature of His holiness. They did not understand the
nature of His love. Out of that ignorance of God they proceeded to attempt to bring men into conformity to the will of the God Whom
they did not know, and Whose will therefore they did not know, with the result that they libeled the God Whom they professed to
extol, and degraded the national conception of God by misrepresentations, enforcing a righteousness which was external, exclusive,
and evasive.

The result was the degradation of all life; the degradation of their own spirit to the hard, harsh, critical, cynical, self-satisfied temper



which they manifested, the degradation of all their disciples, on whom they laid burdens that they themselves would not lift.

As Jesus moved among these men, the most religious and the most orthodox of men, He flung Himself with holy passion and fervor,
and strangely biting words of sarcastic denunciation against their righteousness, against their conception of righteousness, against
their attempt to establish righteousness. | will defy you to find me a single unkind or harsh word Jesus ever spoke to sinning man or
woman; harsh words were all reserved for false religious teachers, men who misinterpreted God to other men, and who cut the
nerve of essential righteousness by attempting to substitute for it the righteousness of triviality and tradition, men who did not know
God. Against these He hurled the final anathemas, the awful, appalling woes, of the twenty-third chapter of Matthew.

What, then, are the bases of the righteousness that Christ calls for? Knowledge of God. That is first. According to Christ, all
righteousness is conformity to the will of God, Who is love, and Who therefore is a God of holiness. As we read the Manifesto and
follow its teaching concerning life and its value, marriage and its sanctity, truth and its expression, justice and its manifestation, until
we come to the last expression of love, love of enemies, we are driven to say, Who is sufficient for these things? And the answer is:
None other than the child of God, for he alone knows God and is able to obey Him.

The manifestations of the righteousness which exceeds are suggested by the words, "Ye therefore shall be perfect, as your heavenly
Father is perfect." The word "therefore" tells us that we cannot read that command alone, we must go back. What is there before?
"Your Father which is in heaven... maketh His sun to rise on the evil and the good, and sendeth rain on the just and the unjust." God-
likeness is righteousness according to Jesus Christ. Love active, love so active that the sun shines on the evil as well as on the
good, love so active that God does not withhold His rain from the fields of the unjust man. That is righteousness in the economy of
heaven. | am perfectly well aware that we have left some of you far behind. We have left the mere moralist out of sight! This is more
than mere morality. The manifestation of righteousness according to this ethic is God-likeness, active love, positive purity, fellowship
with God. Presently, the King continued: "Take heed that ye do not your righteousness before men, to be seen of them," and He
gave three illustrations, the giving of alms, the offering of prayer, and fasting, all things that are unnecessary! The merely moral man
who has no conception of spiritual things, and no knowledge of Jesus Christ, puts all this out as unnecessary. Christ takes these
things and says they are to be observed but not to be announced; they are to be secret things. "Let not thy left hand know what thy
right hand doeth" in your giving. When you want to pray, do not announce to the crowd that you are going to pray. Some of these
things ought to sift us. | think there are some people who never pray unless there is a special convocation and everyone knows they
are going to pray. If you want to fast, fast in loneliness, and do not go out wearing the solemn face which plainly says, | have been
fasting; but wear a joyful countenance while your hunger is helping you to do things for God.

The victories of the righteousness which exceeds are those of personal tone and relative influence. The supremest proof of
righteousness for the other man is your tone, your temper, your spirit; "Love rejoiceth not in unrighteousness, but rejoiceth with the
truth; heareth all things, believeth all things, hopeth all things, endureth all things. Love never faileth." | know people who are very
careful never to smoke, and never to go to the theater, never to play cards; and | listen to them when they suppose they are talking
religiously, and they are saying hard and bitter things against Christian brethren with whom they do not agree. That is the Pharisaism
that Christ hates!

Pharisaism became the chief force against Christ because it lifted the incidental things to the level of essential things, and degraded
the essential until ultimately it destroyed them. Said Christ, "Ye tithe mint and anise and cummin," to the neglect of judgment and
mercy and faith. Christ does not undervalue the observances which express life. He did not say your righteousness is to supersede
the righteousness of the scribes and Pharisees, but it is to exceed it. He went on, and said: "These ye ought to have done,"
judgment, mercy and faith, "and not to have left the other undone." He is not careless about the expressions of life, but demands
that the details of habit shall be expressions of life, and not substitutes for life. Righteousness in the economy of Christ is an
inspiration and not a prison. The Pharisees made it a prison and shut men inside it. What did Christ say of the men they shut in? "Ye
make him twofold more a son of hell then yourselves." Righteousness must be the inspiration that touches the secret springs of
action, purifying everything at the source.

Behold the King Who uttered the words, Himself realizing righteousness in all the fact of His life, Himself manifesting righteousness
in all the glory and beauty of His tender compassion and His tremendous loyalty to truth and holiness.

Finally, behold the King enabling men to be righteous according to His pattern as they put their trust in Him.

| never can have the righteousness that exceeds the righteousness of the scribes and Pharisees save only as He will take me, dwell
in me, and make me love with His love, and see with His eyes, and be compassionate with His compassion, and angry with His
anger, compassionate toward the sinner, but angry with his sin. May we know that righteousness through the Lord Himself.
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The Way to the Altar

If, therefore, thou art offering thy gift at the altar, and there rememberest that thy brother hath aught against thee, leave there thy gift
before the altar, and go thy way; first be reconciled to thy brother, and then come and offer thy gift.
Matthew 5:23-24

These words are found in the Manifesto of the King, and constitute part of the section safeguarding the sacredness of human life.
After the enunciation of fundamental principles of character and influence, and the value of law in itself, that Manifesto contains the
new laws of the Kingdom conditioning earthly and heavenly relationships. The laws of earthly relationships deal first with the
foundations of society, forbidding murder and adultery; then with the pillars of society, insisting on truth and justice.

The sacredness of human life is recognized, and murder is forbidden. The method of the King in the enunciation of His ethic was to
put His own commandment into contrast with that of the old economy, not abrogating it, but fulfilling it. In the old economy the word
of the law, definitely, sternly, simply, forbade the act of taking life: "Thou shalt do no murder." The new prevents the act by dealing
with the mental attitudes which precede it. The King warned the subjects of the Kingdom against anger, for in that there is peril.
Anger in the sense of intense displeasure may not meditate revenge at the moment, but it would rejoice if the one against whom it
proceeds were to suffer. Yet sterner words fell from the King's lips in condemning contempt: "Whosoever shall say to his brother,
Raca," the supreme term of contempt, "shall be in danger of the council," that is, citation before the whole Sanhedrin. But if a man
shall say to his brother, "Thou fool," the language of malice, of insult with intention to wound, then the only fit punishment for such as
he is that he be taken outside the city walls and cast into Gehenna, the place of refuse and of burning in order to destroy it. The
severity of the ethic is apparent. Yet the tenderness of the ethic is equally apparent. Under the old law the sinner is arrested red-
handed. Under the new law he is arrested because of those attitudes of the soul which, unless they be held in check, canceled,
made not to be, may eventuate in the act of murder. All this is tremendously searching, but the matter is not done with. Our Lord did
not end at that point. This preliminary survey has been necessary in order that we may find the atmosphere of our text.

Let me ask you now carefully to observe in this text the word "therefore." "If, therefore, thou art offering thy gift at the altar..." It would
be manifestly unfair to take this text without recognizing its relationship to all that has gone before. It is impossible to read any text
which is ushered in by the word "therefore" without inquiring, Wherefore? What, then, is the simple meaning of the text in its first
application? Because these mental moods of anger and contempt and malice are forbidden, therefore, if any man has given his
brother occasion for such moods he is to act at once so as to remove them. If thou art angry with thy brother, thou art in danger of
judgment; if thou shalt say to him, Raca, in contempt, thou art in danger of judgment before a higher tribunal; if thou shalt say to
him, Thou fool, thou art refuse socially, fit only for destruction. Then turning to the brother man, Jesus said: Therefore, if when thou
art coming to the altar thou rememberest thy brother has something against thee which may inspire a feeling of anger, contempt, or
malice in his breast, go and be reconciled to him, not for thy sake only, but for his sake, lest he become guilty of sin. That is the first
application of the text. We shall return to it in the course of our meditation.

Realizing this to be the first application, we may consider its wider reaches as they include the subject of restitution and reparation in
their relation to our acceptance with God.

We shall observe three things in these words of Jesus: first, a supposition, "If, therefore, thou art offering thy gift at the altar and
there rememberest..." Second, the clear, definite, imperative command of the Lord: "Leave there thy gift before the altar, and go thy
way, first be reconciled to thy brother." Thirdly, and finally, the gracious, ultimate welcome: "Then come and offer thy gift."

In dealing, first of all, with the supposition | desire to remark that this was not a doubtful hypothesis; it was the recognition by our
Lord of a fact not only generally experienced, but always experienced. Approach to the altar of God always quickens the activity of
conscience: "If, therefore, thou art offering thy gift at the altar, and there rememberest that thy brother hath aught against thee..."

Let us think of this a little carefully. First, it is interesting to note our Lord's references to the altar. He never referred to the altar
except here and on one other occasion, so far as the records reveal. The other occasion is found, interestingly enough, in the twenty-
third chapter of Matthew, wherein is chronicled that last terrific address of His in Jerusalem. Here we have the Manifesto introduced
by beatitudes, "Blessed..."; there, in the last address, we have denunciation, with ringing, thrilling thunder, "Woe... Woe... Woe..." In
that first Manifesto, and in that last denunciation, our Lord referred to the altar. It is quite evident that He was making reference to an
existing order and that the men who heard Him knew exactly what He meant. The whole religious symbolism of Hebraism was
present to their minds. The picture suggested is the common one of a Hebrew man coming to the altar of God, bringing a gift. It will
readily be admitted further that if our Lord made reference to the existing order He did so in harmony with the highest, deepest,
spiritual intention of that order. It was not a mere passing reference to that which was external, spiritual, formal; it was a reference to
that which was internal, spiritual, dynamic, to that true coming of man to the act and attitude of worship which was symbolized by the
altar. The reason for reading as part of our lesson the passage from the Old Testament in which we find the first instructions ever



given to the Hebrew people concerning the altar will immediately be seen. It is important to remember that those first instructions
concerning the altar were given immediately after the enunciation of the decalogue containing the inclusive words of the law. After
they had been pronounced, the people besought Moses that they should hear the voice of God no more, but that he alone should
speak to them, so filled were they with fear. In answer to that request Moses declared that there was no cause for fear, that the
purpose of God was good and gracious. Immediately following that, these simple instructions concerning the making of the altar
were given. If an altar was made it must be of earth; or if of stone, of unhewn stone. It was to have no steps. All this was primitive
and simple, but suggestive of tremendous spiritual necessities and principles. By the altar men were to be for ever reminded that
their approach to God was not on the basis of their own ability or righteousness or cleverness. The altar must be of earth, the
commonest material, or of unhewn stone, so that man should not glory in that by which he approached God which was of his own
creation. There were to be no steps for the ascent to the altar of God—and mark the word—"that thy nakedness be not discovered
thereon," a word unveiling the spiritual fact that if a man climb to an altar for his approach to God he reveals his nakedness and
unpreparedness for approach. The altar suggested approach to God by man, and more, approach to man by God, for "in every
place where | record My name | will come unto thee and | will bless thee."

The altar, moreover, was the place of sacrifice. Man approaching the altar was coming to God always recognizing, even though he
might not be able to explain, the mystery of the whole fact, the necessity for approach by the way of sacrifice. We know how far
these people wandered from spiritual comprehension, and remember how in the day of Christ they were almost blind to spiritual
values; but when our Lord referred to the altar He was not a ritualist, He was not a formalist, He was referring to all that the altar
stood for; man drawing near to God by the way of sacrifice. When He uttered the great word of the Manifesto, He already knew that
the time would come when under the constraint of the Spirit, an inspired writer would write, "We have an altar"; that in Himself the
way of fellowship was being provided, all the foreshadowed values were being fulfilled; that in Him man would find his way to God,
as in Him God had found His way to man. In His Person and through His mission,

Grace comes down our souls to greet,
While glory crowns the Mercy-Seat!

With all this in mind, we listen to the supposition of the Lord. Coming to the altar is approach to God. Coming to the altar is coming
to the hour and place of worship. Coming to the altar is finding our way into fellowship with God by means of mediation and sacrifice.
Coming to the altar is the recognition of the sovereignty of God, of the supremacy of His will. Without any further argument, it is
perfectly evident that coming to the altar produces recollection of any violation of that will. No man ever seriously draws near to the
altar without remembering.

This is invariable, and it is inevitable. Let it be borne in mind that the wrong done, to whomsoever it was done, whensoever it was
done, is fixed in the mind of the man who did it. There are forgotten things that are not forgotten. They are forgotten, | am not
conscious of them now; but they are not forgotten, they are hidden away in my mind, covered over by other things. Some of you
remember how Scott in Guy Mannering, in a very quaint way, refers to the disorderliness of some minds. He says that Dominie
Sampson's mind was like "the magazine of a pawnbroker, stowed with goods of every description, but so cumbrously piled together,
and in such total disorganization, that the owner can never lay his hands on any article at the moment he has occasion for it." There
are minds like that. However orderly our minds may be, there are things buried away in it of which we are not conscious at the
moment; but they are there. There is a little expression we often use in conversation and public speech: "Call to mind"; we all know
the possibility of calling to mind. No wrong we have committed have we really forgotten; it is there, covered over, much to our own
ease, guilty ease, perilous ease, dangerous ease; but it is there. When we approach the altar we remember. There is no need to go
far for illustration. Thank God, we do not know each other's secrets, and thank God we need not unveil them to any human being;
but in this very hour we have been remembering. One of Watts' greatest pictures is called "The Dweller in the Innermost." It is a
representation of conscience, with a star on her forehead, with a trumpet and arrows lying on her knees. The outstanding wonder of
the picture is the green, fiery eyes. Yes, but we forget her. We are unconscious of her eyes, and we do not hear her voice, and the
trumpet and the arrows seem forevermore to lie on her lap. But when we approach the altar, she looks, and her glance searches us;
she speaks, and with trumpet tongue; she acts, and those "arrows are sharp... in the heart of the King's enemies." The dweller in the
innermost is awakened when we draw near to the altar. This word of Jesus was not a rhetorical allusion, it was the recognition of a
psychological activity of which everyone who really knows what it is to draw near to the altar of God is conscious. When men first
come to the altar of God they remember sins of the past; and in every subsequent approach, if wrongs have been done, they are
remembered. It is so whether we will or not. "O Lord, Thou hast searched me, and known me." It is desirable that it should be so,
and if we really know our own hearts, the mystery of them, and the meaning of sin in its vileness and poison and power, then we
shall cry out as did the psalmist:

Search me, O God, and know my heart;
Try me, and know my thoughts;
And see if there be any way of wickedness in me.



The supposition being considered, let us hear what the Lord says to a man in that moment when approaching the altar of God he
remembers. "Leave there thy gift before the altar, and go thy way, first be reconciled to thy brother." That is the command. We may
express all that the command means by saying that the activity of conscience which results from the approach to the altar must be
the inspiration of immediate action. Observe with great care what is meant by these words. By them our Lord has revealed the fact
that the altar never condones or cloaks sin. The altar is the way to purity, not an excuse for impurity. The intention of the altar is to
loose from sin, not to hide it. If for a single moment we imagine that in our coming to Christ we come that sin may be hidden, we do
not understand the meaning of Christ's mission.

The altar calls on man to co-operate with God to the utmost of his ability in this moral restoration. The very first value of the altar is
that it reminds a man of his sin. The very first value of Christian worship is that it starts the activity of conscience, and compels men
to think of the actuality of sin. The first value of Christ's presence in the world is not forgiveness, but conviction. In His presence men
know sin. When men come toward God through Him they discover sin. One of the last things of religious and social significance that
W. E. Gladstone said was that our age was suffering from a lowered sense of sin. | do not know what he would have said had he
lived today! We often mourn that men seem to have no consciousness of sin. We are under the spell of certain pseudo-scientific
attempts to deal with religion. When a modern scientist tells us that the intelligent man does not think about sin it is a most
unintelligent statement. The intelligent man faces every fact of life, and sin is a fact from which there can be no escape. | say that the
first value of man's presence before Christ is that he will know himself a sinner. Coming to the altar—for "we have an altar"—we
remember the things of wrong, the things of evil.

A consequent value of the altar is that it absolutely refuses to harbor the man who is not prepared to co-operate to the utmost of his
ability with God for his own moral restoration. "Leave there thy gift before the altar, and go thy way, first be reconciled to thy brother."

What, then, we inquire carefully and with solemnity, is man's utmost? What can a man do in this hour when conscience is awakened,
when his whole life is suddenly arraigned before the penetrating awfulness of the eyes of his own conscience? He can do the thing
he knows. That of which conscience has just spoken to him indicates his immediate and only responsibility. That one thing demands
immediate action. Go to thy brother directly, immediately, without hesitation, crucifying pride; and, looking into his eyes, be
reconciled to him. The one thing that conscience speaks of must be dealt with.

Look, | pray you, at the spiritual significance of all this. The man is seen leaving his gift, and leaving the altar. Geographically, he is
traveling from it; but the near way to all the values of the altar is that journey on which he goes to find his brother. He is leaving the
altar only geographically; all the while the altar holds him to its own spirit and intention, brings him near to the God Whom he is
seeking, and leads him along the pathway that eventuates in purity. The journey away is the near way to the altar.

The limits of responsibility are set further out than we generally think. That which man seeks as he seeks his brother is not his own
peace of mind, but saving his brother from those attitudes of mind, anger, contempt, malice, which may make his brother sin. No
deeper social note is found in all the teaching of Jesus than this. Why am | to co-operate with God for my own moral restoration?
Not alone for my own heart's ease and quietness, but because | am involving the man | have wronged, not by the wrong | have done
him, but by the wrong he may do himself if he become angry, contemptuous, malicious toward me. Every journey from the altar that
leads back to the altar is a journey to serve someone else and save him. So has God bound us up in the bundle of life. "None of us
liveth unto himself"; each one lives unto his brother. Therefore, because the law in the Kingdom is stern, forbidding anger, contempt,
malice, therefore take this journey and find thy brother.

The limitations are entirely reasonable. We are to deal with that which is remembered between ourselves and the man we have
wronged. | am to go straight away to him; there is to be a meeting between two; | am to make my confession to him, and such
restitution as | am able to make, such reparation as lies within my power. Somehow, | am to find my way into his heart.

There are other teachings of our Lord which would warrant us in saying that if that man will not receive me | am not to blame; the
Lord will deal with him. But have you ever thought how remarkably rare a thing it is for any human being to refuse to forgive?
Sometimes we hear of such refusal, most often in novels, but sometimes also in actual life. Alas and alas! | have known such cases,
but they are rare. | have often been amazed to find how a bad man, to whom another confesses sin and asks pardon, is ready to
forgive and blot it out. In any case our responsibility ends at that point, and in that direction lies easement from morbid and unworthy
regrets.

If | am speaking to some individual soul, and | pray and believe that | am—perhaps to many such—I pray you do not interfere with
the Lord's quite clear command. Do not say, | remember that one thing, but then there have been other things; | will try to remember
them all. Perhaps | may as well say that the sermon this evening is in answer to the letter of a troubled soul that has reached me
from the other side of the world, telling me of agony, of desire to make restoration. The writer said, | beseech you preach on the
subject and send me the sermon. That | propose to do. Therefore let me say that the letter is a revelation of false attitudes towards
this question of restoration and restitution; perfectly sincere, to be pitied, to be loved into the light, but wrong. The one responsibility



concerning restoration in order to be reconciled to God is that we definitely go and deal with the one thing conscience names. To-
morrow it may name another thing; then we are to deal with that. Do not let us trouble ourselves with things that in the last analysis
are very doubtful, or force ourselves to deal with things in the past with which it is quite impossible that we should deal.

Finally, listen to the welcome. "Then come and offer thy gift." Here we may summarize the teaching by declaring that such
immediate action in response to conscience whose activity has been aroused by approach to the altar prepares for the appropriation
of the advantages which the altar offers. Let that man come back who has taken his journey, who has, so far as he is able,
accomplished its purpose, and let him take up his gift and offer it. The altar is for putting away sin. This man has co-operated with
God to the utmost of his ability; his approach is now sincere, open and worthy; let him come.

Now the altar is of value. There is an activity of grace which that man still needs, and of which he never felt the need so profoundly
as in the hour when he has done his utmost to co-operate with God toward moral restoration. Never so perfectly before did he know
his need of absolution, cleansing of the soul, restoration to fellowship with God. Then, said Jesus, Let him come. He will come now,
not as a formalist, but in reality. He will come sincerely, and coming sincerely will be received.

The grace of which the altar is the symbol is now to be received. Grace to deal with the wrong which has been righted, for its stain is
still on the conscience of the man; its desolation abides. Grace will now deal with that. As between this man and his brother the
wrong has been righted; but only God can right it as between man and Himself. This God does, and that is grace in its meaning and
value, in its mystery and its mercy.

Let the man remember that he may now come to the altar not alone for the wrong which he has righted so far as he is able, but also
for the wrongs which he cannot right. In the moment when conscience has awakened are some to whom it is too late to go. Thank
God for the altar! Without it | could have no hope. There are some to whom we cannot go without involving others, and therefore we
must not go. We can make restoration only when it may be between ourselves and those whom we have wronged. The confessions
that we sometimes hear in inquiry rooms when dealing with souls about sin, made flippantly, involving another, are never sincere. So
far as | am concerned, | have no pity for such, and no dealings with them. The confession of sin is lonely, singular, peculiar. There
are confessions | can never make, speaking impersonally and as a representative man, for | have no right to involve others. | can go
to the altar. | shall carry with me the shame and the wrong and the suffering of some things to the end; but | can trust God's grace for
both myself and all the influence of the wrong | did to others, knowing this, that He will not hold them responsible for that for which |
alone was responsible. So we must rest in the grace of God. All the strange involutions and intricacies of wrongdoing we must leave
at last at the altar.

Those who in the presence of the altar have no questionings of this kind, no remembrances, need very seriously to consider their
religious life. Let us be practical, let us be immediate, let us exclude all the world but this congregation, this sanctuary, this hour, this
service. Then let us inquire; This coming to God, is it vanity, or is it reality? If it be reality it rebukes us; we remember! If it be vanity
we remember nothing, and pass flippantly through the service—the singing of the hymns, pleasant; the sermon, endured!

To the sensitive soul to whom coming to the altar is reality let me say that continuous approach in sincerity enables us to keep short
accounts with our own conscience. The thing rebuked in this service can be set right if we will have it so.

The dire peril of carelessness in such matters as these is that conscience becomes hardened. The dweller in the innermost
becomes blind. The altar brings nothing to our remembrance. We never blanch with fear or blush with shame. It is an appalling thing
that a man may come to that condition.

There is, however, another peril, the peril of unbelief in the mercy of God. The conscience becomes morbid and sees things that are
not there, multiplies transgressions that have never occurred, and turns certain things in life into sins which are not sins at all in the
economy of God. Spirituality is diseased, anemic, weak, trembling, often simply because man will not trust in the incredible mercy of
God. Do you remember that supreme line in F. W. H. Myers' poem, one of those lines of poetry of which there are few in our
language that come out of the essence of eternal things?

God shall forgive thee all but thy despair.

The only thing God cannot forgive is refusal to trust in His love. "O Jerusalem, Jerusalem... how often would | have gathered thy
children together, as a hen gathereth her chickens under her wings..." Was ever figure so vibrant with the infinite passion of God?
"And ye would not." Ye would not trust My love! Ye would not respond to My love! "Behold, your house is left unto you desolate."

| pray you, do not doubt the mercy of God. If you have heard Him calling you to some hard task, some rough pathway, some difficult
business between thyself and thy brother, know this; that if thou wilt tramp that pathway, and "lay in dust life's glory dead," then from
the ground there shall blossom red, "life that shall endless be." The hard journey leads at last to the altar, and the way of the altar is
the way of peace.



076 - Matthew 5:48 - Ethical Perfection

Ethical Perfection

Ye therefore shall be perfect, as your heavenly Father is perfect.
Matthew 5:48

Perhaps no words in the teaching of our Lord have given more pause to honest hearts than these. With a due sense therefore of
their solemnity, combined with a conviction of the reasonableness of our Master, we approach their consideration. In doing so it is of
great importance that we should guard ourselves against two perils which threaten us.

First, we must be most careful not to exclude from these words any of the Lord's meaning. We must not say that our Lord did not
quite intend what He said. We must not indulge in that most pernicious form of Biblical criticism, the attempt to accommodate some
high word of Jesus to the low living of our own experience.

Second, we must not include any more than He intended. It will be healthy for us if we can escape entirely from all merely technical
theological ideas as we approach these verses. We have heard much of Christian perfection, a fine and beautiful phrase. | have
occasionally been startled by Christian people who have said to me, Do you believe in Christian perfection? My reply to such an
inquiry has been to ask, Do you believe in Christian imperfection? or, Do you believe in imperfect Christianity? Every man who is a
Christian believes in Christian perfection. That such an answer to the inquiry may be an evasion of the intention of the questioner |
know right well. There may be involved in the question certain conceptions, interpretations, doctrines, theological opinions. Now, it is
from these that | desire to escape. Let us hear these words of our Lord just as He uttered them, with the simplicity of children.

With regard to the second of these perils, that of including nothing which our Lord did not intend, let us at once recognize that the
change which we find in our Revised Version is most important and most accurate. The mood of the verb is future indicative, and not
imperative. Our Lord did not say, "Be ye therefore perfect." He said "Ye therefore shall be perfect.”

Yet immediately, in the interest of the first warning, let us recognize with equal care that the sense of the indication is imperative in its
bearing on our responsibility, for all His declarations involve responsibility, just as all His commands implicate resource.

Comprehensively, this word of Christ is a summarized declaration of what He expects of those who are in His Kingdom, and
therefore it is a summarized declaration of what is made possible to them by Himself.

He came unto His own Kingdom, and found it disorganized, degraded; He came to organize, to restore, to uplift, to supply all the
forces that were necessary for the remaking of men and the re-establishment of the Kingdom of God in the experience of the race.
Confronting His own disciples, and speaking in the hearing of the multitude that had gathered about Him, He said, This is the sum
total of My ethic, "Ye shall therefore be perfect, as your heavenly Father is perfect." Speaking to His disciples in the hearing of that
larger multitude, He said, You shall be perfect, for | am here to make you perfect; that is the meaning of My mission.

Let us, then, consider, first, the central idea of the text, perfection; second, the perfection of the Father to which our Lord referred
when He said "as your heavenly Father is perfect," and, third, the perfection of the sons which He declared to be necessary.

First, then, the general idea of perfection. The arresting word of the text is undoubtedly the word twice repeated, "perfect." This is
the word which gives us pause, surprises us, the word which we have been so anxious to undervalue, the word which has made us
declare that our Lord did not really mean what He said, but that we were to be as good as we could. It is impossible to consider or
apply this statement of our Lord without carefully considering this word, both as to its actual meaning, and as to its use.

What, then, does the word mean? | am referring, of course, in the first place, to the actual word of the Greek New Testament. Let us
get behind the actual word to that from which it came. A third remove from the word here translated perfect is a simple word,
meaning to set out for a given point, not to go promiscuously, but to go toward a definite place. The suggestion of the word is that of
traveling toward a goal. That is the root idea. From that word another was derived, meaning a limit, the conclusion of the journey, the
destination of the traveler, the place toward which the journey was taken; and so the word came to mean a termination, a result, and
ultimately, a purpose. From that word was derived the word which is translated "perfect" in this passage. The word therefore means
realization, arrival at a destination, the state of being at the limit toward which the start was made.

In classic Greek this word was used of adults, as distinguished from infants, or children undergoing discipline. It was also used in
the religion of Greece of those who were initiated into the mysteries; those who had passed beyond the novitiate were perfected,
that is, they had arrived, they had reached the goal, the limit toward which they set out when they became novices.

In the New Testament this word occurs only in my text, and in one other place in the gospels, where our Lord said to the rich young



ruler, "If thou wouldest be perfect, go, sell that thou hast and give to the poor"; if thou wouldest arrive at thy goal, come to fulfilment
of that toward which thou hast been moving, crown everything that has preceded; then yield thyself to My control by sweeping out all
that hinders, "sell that thou hast... and come, follow Me." In the epistles it is found over and over again. It is there used constantly of
those who are ethically adult, not complete in the sense of including everything that is intended by the being, and excluding
everything that is not of the being; but grown-up, adult, having arrived at a definite goal. Such is the word, "Ye therefore shall be
perfect," not babes ethically, not youths and maidens, but full-grown men.

The varying value of the word is illustrated by our word "perfect." We are conscious of the natural ambiguity of that word. We always
need to interpret it by the subject of which it is used. It is not a word that always means exactly the same thing; it cannot. Here is a
baby in its mother's arms. Is it perfect? Ask the mother. Meet the baby seventeen years hence, a youth. Is he perfect? Ask the youth.
Add another four, five, half a dozen years, he is a man. Is he perfect? Ask the woman he considers perfect. Perfect as babe, perfect
as boy, perfect as man; but always room for growth, advancement, development.

Perfect, then, means arrival at one particular stage of completeness, not the impossibility of procedure from that stage to another.
Perfection is the reaching of a given limit. When that given limit is reached, there may be a new enterprise, a new vision luring to
new heights, and so consequently a new process toward a larger perfection.

We are by this consideration brought fact to face with the supreme difficulty, in the presence of which men have halted, have
indulged in criticism, and have attempted to escape the force of the word of Christ, that of the consciousness of the necessary
difference between the perfection of God and our perfection. All that we need for the moment is a recognition of the fact that in each
case we must interpret by the subject of which we use the defining term. There are certain senses in which it would be absurd to
imagine we can ever be perfect with the perfection of God. Therefore, all such senses are necessarily and properly excluded from
our consideration. Our Lord, in infinite condescension, used this particular word "perfect" of God in order to accommodate to human
understanding a great principle of human life and conduct. So much then for the abstract idea.

Before we consider in separation the perfection of the Father and the perfection of the sons, it is of the utmost importance that we
remember that the statement of Jesus has as its central value the suggestion of likeness, and that most definitely. As your heavenly
Father, that is just as your Father, exactly like your Father is perfect. That is not unwarranted emphasis. Whereas there are things
we shall necessarily have to eliminate from our consideration, in the matter to which Christ was drawing attention He used the
strongest word possible as He demanded on the part of His subjects perfection like the perfection of God.

The consideration of the two perfections will emphasize the difference. The perfection of the Father, the perfection of the sons, these
terms marking distinction which must be multiplied by the difference between the Divine and the human.

Admitting that fact of difference, it is ours to look for the likeness which our Lord intended, for in the discovery of that likeness is the
supreme value of our meditation.

What, then, is the perfection of the Father to which our Lord referred? This word "perfect” is never elsewhere used of God in the
whole of the New Testament. It was manifestly an accommodation on the part of Christ. A great subject is suggested at this point,
which is quite aside from our theme. | am more and more impressed, however, as | study these gospel narratives, with our Lord's
choice of words. | suppose we are all undergoing a very interesting and profitable revolution in regard to the language of the New
Testament as the result of the work of Deissman and others. This, however, is helping us to see more clearly with what accuracy
and delicacy our Lord made use of words. He never spoke of His Father by this word on any other occasion. No New Testament
writer ever dared to use this word of God. It was, | repeat, a manifest accommodation in order to teach some central lesson.

If the word means reaching a goal toward which a man has traveled, then immediately it cannot have any application to God, for
essentially God has no goal toward which He travels. In the fact of His essential being God knows nothing of infancy in His own
being, nothing of youth, nothing of age. The vision of Daniel, while poetic, is at the same time strangely illuminative, expressed in the
figure that always arrests us, "the Ancient of Days." God, if | may use such poor human words, is always adult in the mystery of His
own being. He is taking no journey toward a larger perfection. His perfection is absolute and final and eternal. Yet our Lord spoke of
Him here by a word which is entirely on the human level, accommodating His word to the necessity of His teaching. Therefore it is
evident that the word "perfect," when used of the Father must be interpreted by the limitations of the context. Moreover, Christ's use
of the word is so closely associated with something He had said a moment before that we are compelled so to interpret it.

To diligent students of the whole teaching of our Lord—those who today are standing in a place of far greater privilege than these
men occupied who were listening to Him—the interpretation of Fatherhood may be, for certain purposes, much wider. We have all
that He said about the Father, we have all that He revealed concerning the Father, and we may, nay we must, take all into account
when we desire to know God.

For the present purpose | confine myself to the Manifesto. In this Manifesto, of which our text is, as we have said, the crystallized
declaration of requirement and resource, these are the things He taught about the Father. First, that He is in the heavens. | cannot



help feeling that we lose a great deal sometimes by not being more literal in our translation. Our Lord said, Your Father which is in
the heavens; He taught us to pray, "Our Father which art in the heavens" always in the plural. | should not like to base any very
definite doctrine on that, but it is at least suggestive of the omnipresence of God and the immanence of God, that He is as nigh as
the very heavens of the atmosphere in which we live, and as far as the ultimate reach of the final heaven. In this Manifesto He also
made these simple declarations concerning God: Your Father seeth, Your Father knoweth, Your Father feedeth. Yet all this is but
the atmosphere, not finally revealing the perfection of God to which our Lord referred at this point, but helping us toward an
understanding thereof.

Let us look back to some earlier words in this paragraph: "That ye may be sons of your Father which is in heaven: for He maketh
His sun to rise on the evil and the good, and sendeth rain on the just and the unjust." Now connect these words with our text, "Ye
therefore shall be perfect, as, just as, your Father in the heavens is perfect." Do not quarrel with that illustration. | did not choose it. It
is the Lord's illustration. The particular words of my text rise straight out of it, and must be interpreted by it. It is of the essence and
reality of the teaching of this particular passage. "Ye therefore," not "ye shall be perfect," but "Ye therefore." Wherefore? On what
does the "therefore" depend, and from whence does it derive its strength and urgency? "Your Father... maketh His sun to rise on the
evil and the good, and sendeth rain on the just and the unjust." That is a revelation of God. First, it is a revelation of beneficence.
Make the word "beneficence" as great as it is; do not degrade it by the low level of our common use of it. When we use great words
let us think great thoughts. Beneficence is well-doing, doing well to, doing good to. Your Father is beneficent toward man as man,
whether he be evil or good, toward the unjust or the just. Behind the beneficence is benevolence, well-wishing.

That is the Divine perfection to which our Lord referred, love desiring the good of all men, love doing good to all men, love set on
men irrespective of what they are in themselves, love for the evil as well as for the good, for the unjust as well as for the just. There
comes to my mind a story from the earliest days of my preaching. | have often told it. | will tell it again. A boy in a Sunday-school
class one day said to his teacher, Does God love naughty boys? Certainly not, said the teacher. What blasphemy! Yes, God does
love naughty boys. God loves wicked men, in their wickedness, and out of the arch of His blue heaven makes His glorious sun to
shine on them, and out of the secret chambers where the rain is generated sends it forth in beneficent floods on the unjust as well as
on the just. Do not quarrel with the illustration, it is not mine. You might criticize this if | were imagining it, but it is Christ's definition of
the Divine perfection. "Your Father... maketh His sun to rise on the evil and the good, and sendeth rain on the just and the unjust.”
That is our Lord's description of the perfection of God. It is the ultimate distinction of God, that He makes His sun to shine on the evil
as well as on the good. In the Colossian letter we have a great word of Paul's applied to human conduct which is equally applicable
here, "Love is the bond of perfectness." What does that word "bond" mean? Ask your medical man to explain it to you; he can do it
better than | can, sundesmos, the ligaments of perfectness, holding all other things in unity and making them act harmoniously. The
love of God is the bond of His perfections. Deny His love, and what, then, of His justice? How hard it will be, like the justice of man!
What, then, of His holiness? How impossible for a man as man ever to find His way into it, to climb toward the light of it. Love is the
bond of perfectness in God, and our blessed Master and King caught this one song out of the infinite music, and sang it to the ages.
This is the Divine perfection, that He "maketh His sun to rise on the evil and the good, and sendeth rain on the just and the unjust.”

What, then, is the perfection of the sons to which our Lord is calling us? "Ye shall be perfect" exactly as your Father is perfect. Mark
the idea of perfection thus interpreted. Again | pray you remember the necessary distinction between a father and sons multiplied by
the difference between God and man. While remembering that, let us emphasize the thought of likeness. Christ said to His subjects,
You must be ethically full-grown. To be ethically full-grown is to be men of whom it is true that thoughts and words are mastered by
love, men of whom it is true that action is always love-inspired. In our previous meditation we considered the fundamental word of
Jesus, "Except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no wise enter into the
kingdom of heaven." The ultimate expression of that righteousness is love-mastered thinking, benevolence; and love-mastered
activity, beneficence.

Take this whole Manifesto and see how the Lord interprets His own ideal. This word about love is the climax of our Lord's
enunciation of laws as to earthly relationships. | glance back, and | find, first, the law of life as to murder and hatred; second, the law
of purity as to the marriage relationship; third, the law of truth, that no man shall take any oath, but say yea, yea; the law of justice,
that the man in His Kingdom shall overtake the demand of justice by such living as will make it forevermore unnecessary. The
attitude toward human life as He describes it, the sacredness of the family, the preservation of the purity of the state; the attitude
toward truth, the simple statement; the attitude toward justice. How are we going to fulfil these ideals? Only in love. Only out of life
love-mastered can these things proceed.

This, then, is not a low standard. It is the ultimate, the highest of all ethical conceptions. Love is the secret of all righteousness,
personal, social, national. That does not need arguing; it does need thinking about and remembering. Could war last for a single
four-and-twenty hours if love mastered the peoples? That never will be until the King of love shall come and establish His Kingdom;
but when He comes, that will be the issue. Every social problem that confronts us today would be solved if only we could make men
live a life love-mastered. No sentinel is half so severe as love. If love stands sentinel in our lives, watching over our actions, we



cannot lie, we cannot hate, we cannot slander. The measure of high and noble life is the measure of love-mastered life. How we
admire that man who in company will not allow another man to be ill spoken of.

Who steals my purse steals trash...

But he that filches from me my good name,
Robs me of that which not enriches him,
And makes me poor indeed.

Such a man is of all men most despicable, and the man who will not allow it to be done in his company is the man who is love-
mastered.

Do not imagine that love is sentimental, sickly, mawkish, anaemic. If it were, then God deliver the world from it! Love is strong, virile,
tremendous in its demands. Love makes demands on self. Love thinketh no evil, "rejoiceth not in unrighteousness, but rejoiceth with
the truth; beareth all things, believeth all things, hopeth all things, endureth all things."

That is the God-like perfection which Christ demands, the love-mastered life which expresses itself in gifts bestowed on men without
respect to what they are in themselves.

As | ponder these words, as | have pondered them in trying to understand our Lord's meaning, everything has at last gathered itself
up for my own soul and my own heart into one question. | am not now so much speaking as a preacher, an expositor; | am telling
you the things that have been happening in my own soul while | have been preparing for this service. As the light has shone on me,
and | have caught His revelation of God in the perfection of His love, and have then heard Him say, You therefore shall be perfect
exactly as your Father is perfect, the effect has been that | have been driven to the asking of one plain question: How?

For in the name of God, if that be the ideal it mocks my impotence. | grant its beauty and glory; | grant that if men live love-mastered
lives all the problems are solved and righteousness is established. But how am | going to be perfect with that perfection, how am | to
arrive at that ethically adult condition of life when | shall be mastered by love in my thinkings, in my wishings, in my judgments, in my
actions? How?

The answer is in the text and in the context. | venture to suggest that our Lord might have used other figures of speech here. In
some senses other figures of speech would have been as illuminative as this is, but they would have lacked exactly that thing which
I am now feeling after. He might have said, "Ye shall therefore be perfect, as your King is perfect." Would not that have done? Yes,
as the revelation of an ethic, but it would have lacked dynamic, it would have lacked the essential Christian secret. Your King makes
His sun to shine on the evil and the good, and His rain to fall on the just and the unjust. Would not that have done? Quite perfectly
for the revelation of an ethic, for the King is a King of love, but a King cannot give life to His subjects.

But our Lord did not use that figure, He used the figure of the Father, "that ye may be sons of your Father. Now the arresting word is
not the word "perfect" but the word "Father." That is a word of hope, a word that woos me, a word that suggests dynamic as well as
ethic! | go back to the beginning of the Manifesto and | find that the word first appears when our Lord was telling these very men the
purpose for which they are called to high character, "Let your light shine before men, that they may see your good works, and glorify
your Father which is in heaven." He never used that figure of speech again till He came to the climax, the love-mastered life, "That
ye may be sons of your Father... ye therefore shall be perfect, as your heavenly Father is perfect." Then everything that followed
thrilled with it. Take the sixth chapter at your leisure, and do what | did when | was reading just before coming to this service, put a
red line under the word "Father." Life is to be lived before "your Father" and not before men to be seen of them. Your alms are to be
given so that "your Father" may see them. When you pray, get alone and pray to your Father, and your Father will reward you. When
you pray, say, "Our Father." When you forgive men, remember your Father will forgive you if you forgive them. When you fast do it
alone with your Father. Do not be anxious about the necessities of this life. Your Father feedeth the birds, and your "Father knoweth
that ye have need of all these things."

So the music runs. The King is Father; the subjects are sons. And therein is suggested the central verity of the gospel of the Lord
Jesus Christ, that He comes to give men not an ethic alone, but dynamic; not light on a pathway merely, but life enabling them to
walk therein.

Such love of our fellow men must proceed out of life, and the Manifesto is not all the mission of the King. There was not merely the
Mount of Light, whereon He enunciated the ethic that burns us:

There is a green hill far away,
Outside a city wall,

Where the dear Lord was crucified,
Who died to save us all.

We may not know, we cannot tell



What pains He had to bear,

But we believe it was for us

He hung and suffered there.

He died that we might be forgiven,
He died to make us good,

That we might go at last to heaven,
Saved by His precious blood.

Oh dearly, dearly has He loved,
And we must love Him too,

And trust in His redeeming blood,
And try His works to do.

077 - Matthew 5:48; Luke 19:10 - The Ethic and Evangel of Jesus [[@bible:mt Lk 19:10]]

The Ethic and Evangel of Jesus

Ye, therefore, shall be perfect, as your heavenly Father is perfect.
Matthew 5:48

The Son of man came to seek and to save that which was lost.
Luke 19:10

Here we have two superlative utterances of Jesus, which, at first glance to the thoughtful man, seem contradictory, yet, as a matter
of fact are most closely related. They condense into the briefest declaration the sum total of Christ's teaching. On the one hand, we
have a word of superlative truth; on the other, a word of ineffable grace. One is a word of light, searching, revealing, shaming, filling
the heart with fear; the other is a word of love, caressing, healing, lifting, filling the heart with hope. The apostle John declared of
Jesus, "We beheld His glory, glory as of the only begotten from the Father, full of grace and truth." Here the two things find
expression from His lips. If we take a larger outlook than that of the text in each case, we shall immediately see that there is no
contradiction. While the first word is a word that demands perfection, it is set in relationship to declarations of love. The definition of
the Divine perfection in the context is this: "He maketh His sun to rise on the evil and the good, and sendeth rain on the just and the
unjust." In the atmosphere of the demand for love flashes the great word of light. On the other hand, the story from which the second
text is taken is purely an ethical story. Jesus entered the house of Zacchaeus, a notorious wrong-doer, and within a short period of
His entry the most marvelous moral reformation had taken place. In the presence of that mighty ethical change Jesus said, "The Son
of man came to seek and to save that which was lost." So that when | set each text in its context | find the value of the other
constituting that context. The first text is a text of light set in an amosphere of love; the second text is a text of love set in the shining
of light.

For these two things Jesus stood in all the days of His public ministry. For these two things the Lord Jesus Christ stands at this hour.
His demand is for perfection, and if He says no more than that to me He leaves me on the highway of life having discovered my
failure and unable to realize the high ideal; but His gospel is that He finds the man whom His ethic condemns, and enables him to
fulfil that ethic—"The Son of man came to seek and to save that which was lost." These two things must never be separated from
each other. The proclamation of the evangel which even suggests that the mission of Jesus in the world was to persuade God to
excuse sin is a blasphemy. The proclamation of the ethic which declares that God has set a high standard to which He demands
that a man shall climb ere He receive him is equally a blasphemy. When, on the one hand, we realize that Jesus Christ, in the days
of His flesh, through every successive century, and at this hour, calls for absolute perfection, and then see Him holding out to the
condemned soul hands in which are the arguments which declare His power to realize in the life of the failing man the very thing He
demands, then we have begun to understand the real message and mission of Christ.

A generation ago there was a phrase which was largely the phrase of the schoolman, the phrase of the scientist. It has become the
phrase of that ubiquitous and remarkable individual we describe as "the man in the street,"” whom no one has ever seen but
everybody knows: the survival of the fittest. With strange, intuitive accuracy, humanity has fastened on that phrase, and now applies
it everywhere. Whatever it meant when it was first used a generation ago by the physical scientists, today it stands for the
conception that only fit things ought to survive. Men have been applying it physically and mentally, and the Church has, or ought to
have, been applying it spiritually. It embodies an essential truth. It reveals a profound necessity. It reveals a principle apart from
which our life is not worth living. Only fit things must survive; the unfit must go to the wall. | go further and declare that it is a law of
God, and that the chief exponent in human history of that particular law and that particular principle is Jesus Christ. There never
passed the lips of Jesus a single plea for the excuse of incapacity. Through the centuries He is not leading into some heaven that



lies beyond an army of mental, moral, and spiritual cripples. He demands perfection. In the presence of such a word as this we must
not indulge in any of that kind of criticism which is far more destructive than the higher or the lower criticism—the profane criticism
which says that Jesus did not mean exactly what He said when he uttered the words, "Ye shall be perfect." If we want to know the
severity of the demand we must remember the location of the text. There never was a day when the context will search us more
than today. "Ye shall love your enemies." "Ye, therefore, shall be perfect, as your heavenly Father is perfect." This is Christ's demand
for the ultimate fitness, the fitness of the soul, love baptized, love inspired; the fitness of the soul that cannot stoop to untruth or to
meanness, cruelty or devilry, because it is mastered by love. The last spiritual, mental, physical, fitness of humanity is created by the
mastery of love. Christ stands with that great word forever sounding in the listening ears of astonished, ashamed, confounded
humanity, "Ye shall therefore be perfect"; and, lest there should be some lowering of the ideal, He interpreted His meaning, "as your
heavenly Father is perfect."

What does all that mean? It means that | stand in the presence of Christ and say: "If that be the standard, then, verily, | am guilty and
a failure! Oh, it may be, my masters, that by the ordinary standards of respectable society you will pass; it may be that even by the
standards of the Christian Church you will pass; but if you come to that solemn loneliness of spirit which is the self-consciousness of
a man in the presence of Jesus Christ, you also will say: If that be the standard, God help me, | am not that. Yet that is Christ's
demand. | declare that if that is all Jesus Christ has to say to me, it is a word of condemnation, and there is no help in it for me.

Now | listen to Him again, the same Christ; and with no lowering of the standard, | hear Him say, "The Son of man came to seek and
to save that which was lost." He bends over me, the man whom He has condemned; He bows over me, the soul whose unutterable
failure is revealed; and as | lose all heart and hope, and feel that if that be the standard, not only have | not attained it, but | cannot
attain it, He whispers to my heart this word of hope. Forgive me if | change His wording that | may express His meaning—I have
come to make you the very thing that | demand you shall be—"to seek and to save the lost." Here, then, we have the ethic of Jesus.
Here, then, we have the evangel of Jesus.

Let us consider a little more carefully this ethical ideal of Jesus. | think we must try to understand it by trying to understand Him, for if
John declared that the glory which shone from Jesus' Person was "glory as of the only begotten from the Father, full of grace and
truth," it is also recorded by John that upon occasion Jesus said, "I am the truth." Not, | teach it, not | declare it, not | explain it; but "I
am the truth." That is to say, He claimed to be the incarnation of that perfection which He demanded. | am not going to defend His
claim. Believing it to be true, | want to see the perfection, first, by listening to His teaching; second, by observing His example; and,
third, by noting one stupendous fact of Divine relationship to Him.

First, then, by listening to His teaching. The first of my texts is taken from His ethical manifesto. It breathes the spirit of that
manifesto. It catches up the ultimate claim, appeal, demand, thereof. Yet, because it is so inclusive and so vast, let us think of the
manifesto itself, not in detail, but in general outline. First, we find in this manifesto of Jesus that He insists on supremacy of
character, and of character of a particular type. As | read | am impressed with the fact that no blessing is pronounced on any human
being for having anything, or for doing anything; every blessing is pronounced on men for what they are in themselves. Then |
discover that Jesus reveals the nature of the character on which He pronounces His blessing. He declares that character is a matter
of the soul, a matter of the hidden life, a matter that is entirely inward. There may be external attitudes and actions which convey the
idea of rectitude; but if the heart be wrong there is no beatitude. He declares that the character must be purity in the inward parts,
"Blessed are the pure in heart; for they shall see God." Not the overt act of sin is that which is supremely to be condemned, but the
inner lust after it. God does not shudder and tremble where man does, in the presence of the murderer with blood on his hands; God
shudders at those movements of the soul which are of contempt, of hatred, and which presently may express themselves in murder.
While the man who does not inflict bodily harm on his neighbor will escape the law of humanity, the man who speaks in terms of
contempt of his fellow man is judged in the courts of heaven as being iniquitous and unholy. This is the ethic of love. These are the
demands that love sets up on the human soul, and which can be realized or answered only when love masters and inspires the life.
Life must be true and gracious, it must be according to light and according to love. It must be stern and hard with irrevocable justice.
It must be tender and sweet with unfailing compassion. A man must steadfastly refuse to bend the neck in the presence of any
oppression and wrong; and yet he must be ready immediately to embrace the wrong-doer with the love of a great forgiveness. That
is the ethic of Jesus, all contained in the ultimate conception of likeness to the God Who is love, and expressed in the terrific word of
my text, "Ye shall therefore be perfect, as your heavenly Father is perfect." In the manifesto, moreover, something is added which is
entirely peculiar to Christ and Christianity. Jesus says that the true value of character is not that it secures safety to the men who
possess it, but that it scatters blessings on other men. Those who have this character are the light of the world, are the salt of the
earth. Men are to be men of holy character, true and gracious, not that they may secure their own safety, either for time or for
eternity, but in order that from them light may fall on the pathways where men stumble and are lost; in order that they may exert the
aseptic influence of salt, salt that hinders the spread of corruption and gives goodness in other people its chance.

When | have done listening to this Teacher | look at Him. When | look at Him | am more than ever impressed with the awful glory of
the standard, for the purity of Jesus is something that fills the soul with ever-growing awe. There came a day when Paul was writing
a letter in which he declared, "The grace of God hath appeared, bringing salvation to all men." That is the value of the second text.



Then he continued: "instructing us, to the intent that, denying ungodliness and worldly lusts, we should live soberly, righteously, and
godly in this present world." That is the value of the first text. The words Paul used | reverently use of Jesus Himself. "Soberly"; that
means with perfect inward self-government. It is a word that refers to the individuality, and describes life as held in check, in poise, in
restraint, none of its passions destroyed, but all held in check by principle. Look at Jesus. We cannot find in the records a single
instance in which he lost control of Himself. | can find instance after instance in which He surged with passion as He denounced
hypocrisy in language which even at the distance of two millenniums is white-hot and scorching. But He was always Master of His
language; no word passed His lips that He had to recall. | have seen Him, His bosom heaving with emotion, and His wondrous eyes
of matchless beauty suffused with tears; but | never find Him sickly in sentiment. Thrilling through the threnody of His complaint is
the thunder of His righteousness. "O Jerusalem, Jerusalem... how often would | have gathered thy children together, even as a hen
gathereth her chickens under her wings, and ye would not! Behold, your house is left unto you desolate." He lived soberly, that is,
with personality powerful, but controlled. That is perfection.

The word "righteously” here defines human interrelationship. It refers to the world around. To live righteously is to maintain the
relationships of justice and mercy with our fellow men. Righteousness is supremely merciful. When our Lord commenced His
ministry He said to John the Baptist, "Thus it becometh us to fulfil all righteousness." He said that when He was bending, stooping,
to a baptism that was symbolic of the death whereby He would extend mercy to men. Even His enemies never attempted to bring
against Him any charge of ever having wronged man, woman, or child. They did charge Him with profaning the temple, with violating
the Sabbath, with being overfriendly with sinning men and women; but never with wronging man or woman, or being unjust to a
child. When at last they would murder Him, they must lie in order to do it, and procure false witnesses to trap Him. They charged
Him with the violation of the trivialities of their ceremonial in order to nail Him to the Cross; but they could not charge Him with being
unjust to His kind.

The last word, "godly," reveals relationship with the great over-world, the ultimate world of the human spirit, the world with which man
essentially has to do, whether he admits it or not, for in the hand of God is man's breath, in the government of God are all man's
ways. No life is perfect that has no traffic with heaven, no commerce with eternity, no dealings with God. The godliness of the life of
Jesus was revealed, not conventionally, not according to the religious standards of His day. The supreme trouble was that He was
not a religious man in the thinking of the religious men of the day. He broke the Sabbath, He violated tradition, He failed to give His
hands ceremonial cleansing before eating food. But He was godly. Hear His own beatitude, and discover in it a chaplet of glory and
beauty that found its first resting place on the head of the Man Who uttered it: "Blessed are the pure in heart: for they shall see God."
See God! Where? Everywhere. See God! When? Now. Jesus saw God everywhere, in the beauty of the lily, in the safety of the bird,
in the glory of the harvest field, in the faces of men and women, in the vast movements of history. The vision of God was the
inspiration of His humanity. His life was adjusted to God with a familiarity that often fills the soul with wonder. He spoke of God as
Father, and declared His unity with Him, and His submission to Him; made the declaration that He never said anything of Himself,
but uttered only the things He heard whispered in His soul by His Father, God; that He never did anything on His own initiative, but
only as the Divine will constrained and controlled Him. That is godly life, perfect life. The ethic of Jesus was incarnate in Himself.

Once again, and finally, the perfection of Jesus was demonstrated by that supreme and final act of God wherein He raised Him from
the dead. On the day of Pentecost Peter for the first time became a truly seeing man, all the blindness gone, understanding as he
never had understood, by the sudden, glorious coming of the Holy Spirit apprehending the meaning of the Man in Whose presence
he had been for three years. Referring to Jesus' resurrection, Peter declared, "It was not possible that He should be holden of it."
Why not? Because of the perfection of His righteousness, the righteousness of His godly life, the righteousness which He perfected
in the mystery of His dying. When God raised Jesus of Nazareth from the dead He said to humanity by that act, This is the type of
human life acceptable to heaven. By the resurrection of Jesus Christ from the dead He rejected every other ideal of human life and
every other conception of human greatness. By that raising from among the dead of One Who had bowed to buffeting and sacrificial
death God declared in human history that the man who desires to rise to power by the oppression of others is rejected of heaven
and doomed in the ultimate economy of eternity. By that raising from the dead of this Man God declared that merely intellectual
attainment can never be the final ground of humanity's acceptance. By that raising from the dead of Jesus He declared that every
ideal and every conception of man that does not harmonize with the perfection of that wondrous life is rejected. The raising of Jesus
from the dead is God's signature to the perfect glory of the human ideal that had been incarnate in the Man of Nazareth.

Now | listen again to His second word, so familiar is its ineffable music, and so has it comforted the hearts of multitudes that perhaps
there is need to do little more than repeat it: "The Son of man came to seek and to save that which was lost." The seeking involves
the whole of His mission, not merely the earthly mission, but His mission through the Spirit, the methods by which He approaches
man's soul and makes His great appeal, seeking, ever seeking. The saving involves not merely the initial act whereby a soul is
received, but all the disciplinary processes which follow, until that soul is perfected and presented faultless before the throne of God.

He came to seek, and why to seek? Because of the distance between those whom He came to seek and the God from Whom He
came. But God is not far from any one of us. In Him "we live, and move, and have our being." He is "the God in Whose hand our



breath is, and Whose are all our ways." Our distance is that of inability to know and apprehend the near. It is the distance of the blind
man from the glory of the picture that is in front of him. It is the distance of the deaf man from the beauty of the symphony sounding
round about him. It is the distance of the insensate man from all the movements of life in the midst of which he lives. Men live and
move and have their being in God, and do not see Him. His voice, broken up into a thousand inflections, is ever speaking in their
ears, but they do not hear them. He is close at hand, and they do not feel or touch Him. This Man saw God everywhere, heard Him
always, and always touched Him. Man's distance from God is the distance of death from life in the midst of life. How appalling is the
fact that men everywhere are near to God but never see Him. There are men who never see God in a flower, never see Him in a
bird; who never see God on the mighty ocean or amid the vastness of the eternal hills. There are men who cannot see God in the
war today. They are blind souls. God's judgments are abroad in the earth. His grasp is on all humanity, making humanity work out its
own choice to inevitable expression, that He may correct the wrong and bring the light of life to light. Yet men do not see Him.
Therefore, He came to seek, to open blind eyes, to unstop deaf ears, to touch the hard heart until it thrills and throbs with emotion.
Those who are thus at a distance from God have become unlike God. He seeks them that He may restore to them the Divine image,
and them to God Himself. Souls who are remote from God by reason of death are at enmity against God, hating, not God, but what
they think is God. He came to seek them, to shine through the gloom, and destroy all false conceptions of God by being Himself
incarnate Deity, revealing to men through the glance of the eye, the strength and tenderness of human speech, the glory of human
life, all the perfection of grace and beauty, the wonders of what God is in Himself.

He came not only to seek, but to save. He begins with that central, essential fact of human personality, the spirit, linking it again to
God, opening blind eyes, unstopping deaf ears, making it keen of scent in the fear of the Lord. He renews the mind also,
transforming it until it becomes spiritual. The body He preserves as a temple of the Holy Ghost, and promises that at last there shall
come to all trusting souls the infinite wonder that came to Him, resurrection from among the dead.

The announcement at the beginning thus becomes not a command, but a promise. Because He bends and stoops to me in my low
estate, and lifts me notwithstanding all, and takes me into His fellowship while as yet | am a polluted man, sitting down to eat with
me, a sinner; because He does this, | dare look into His face with reverent awe, and glad emotion of soul, and | dare say to Him in
spite of my growing consciousness of failure and weakness, "Thou wilt perfect that which concerneth me."

God help us to submit ourselves to the measurement of His standard. Let us be done with comparing ourselves with ourselves, or
finding some crumb of paltry satisfaction in the fact that we are not worse than other men, or a little better than a few. Let us press
into His presence that He may measure us and condemn us, for by that process we shall be led to press nearer and yet nearer to
His wounded side of ineffable love, that we may know His restoring and healing power, and at last be presented faultless before the
throne of God.

078 - Matthew 6:10 - The Kingdom: "Thy Kingdom"

Thy Kingdom

“Thy Kingdom....”
Matthew 6:10

Our theme this evening is that of the Kingdom over which the King reigns. The phrase | have read as text is taken, apparently,
almost ruthlessly from its setting. These words are selected from the Lord's prayer. My theme this evening is not the prayer, but
rather the Kingdom for the coming of which our Lord taught us to pray. In speaking of it let us remember that He Who taught the
prayer was Himself the King; that the prayer itself is formulated with wonderful care, and is part of the King's Manifesto.

At the fifth chapter in the Gospel according to Matthew, we have the account of Jesus looking upon the multitude, and as a result
going to the mountain, taking with Him His own disciples, and there upon the mountain height, enunciating in their hearing the ethic
of His great Kingdom. At the heart of the ethic is this prayer, and at the center of the first part of the prayer is this phrase, "Thy
Kingdom come."

Of that Kingdom Jesus is King by way of manifestation and for the purpose of demonstration. The one sovereign Lord is God. In
order that men may know the King, He came into human form; and so coming, not nearer to man, but nearer to his consciousness
by the way of incarnation. Therefore in Jesus of Nazareth, Man of our manhood, Bone of our bone, Flesh of our flesh, Life of our life,
there has appeared in human history all that it is necessary for us to know concerning the Kingship of God, for in the King, the
Kingdom is revealed.

With that thought in mind, we turn to the consideration of the Kingdom for which He taught us to pray that it may come, not that it
may be created, not that it may be established, but that it may come, that it may be realized, that it may appear, that it may reach its
ultimate fulfilment. In human history kings have often been great only by reason of the greatness of the empire over which they have
reigned. But the greatest kings, even in human history, are the kings who have created a great kingdom. The greatness of our King



is created by the greatness of the Kingdom over which He reigns, and the greatness of the Kingdom over which He reigns is created
by the greatness of the King. Yet, it seems to me sometimes that we can only come to any recognition of the greatness of the King
as we attempt to see the Kingdom over which He reigns. We spoke of the abstract things of Christ's greatness in our previous study;
of His character, of His qualifications, of His authority. Now let us try to see the Kingdom over which He reigns.

| shall ask you to follow me as | attempt to speak; first of the actual fact and extent of the Kingdom; and secondly of the present
expression of the Kingdom in human history.

First, then, as to the fact and extent of the Kingdom. We are in danger of limiting our outlook when we speak of the Kingdom. | am
not going to enter into any discussion of the interesting problem of the difference between the Kingdom of God and the Kingdom of
heaven. Whatever difference there may be of application, there is no difference in the central thought. All the realms of which we are
conscious are in the Kingdom of God. "King of kings" was the word of our last meditation. As we remember it we think of rulers and
principalities; of dominions and powers; of kings over certain restricted areas. Over all these Christ is claimed by Scripture to be
King. All realms are in His Kingdom. The material universe is in the Kingdom of God. The mental realm is under the government of
Christ. Over the moral realm He is the one supreme ruler. So climbing up the ascending scale from the material through the mental
and moral, we reach ultimately and finally to this: that the whole spiritual universe is within the Kingdom of God and is under the
dominion of Christ.

Let us begin with the first of these thoughts; the material realm. To declare that this is in the Kingdom of God is to utter something
old and commonplace, and therefore difficult of belief; that is of the belief which touches the heart and moves the emotion and fires
the imagination. Yet, | believe that we are losing greatly in our Christian thinking and teaching by forgetfulness of this fact. No words
of mine can set forth that truth with such lucidity, with such force, as the words which | read to you at the commencement of our
service, selections from the writings of John and Paul. | halt you one moment to ask you to think of the difference between these two
men, because as we recognize that difference we shall see how remarkable it is that they both came to identical conclusions
concerning the Kingdom of the Lord Jesus Christ. John was the mystic, the dreamer; a man of intuition and insight. If | were asked to
designate John, | should never speak of him as Saint John the Divine, but as John the Interpreter. | never read "Pilgrim's Progress"
and the account of the visit to the house of the Interpreter without thinking of John, the man who saw things never seen, and was
conscious of things that other men did not dream existed. The dreamer, the mystic, the poet, the visionary, the seer. Paul was a man
of sincerity and honesty; a man of logical acumen; a man who would bring to bear upon the most trivial matters the profoundest
powers of the mind; the man who wrote the great treatise on salvation which plumbs the depths, and scales the heights, and shows
accurately the movements of God toward the accomplishment of His purpose. | am not saying there was nothing of the mystic in
Paul, no vision of the gleam, no consciousness of the glory. In this very treatise he adds to all his statement and his logic, the wings
of song, and having begun with the degradation of the Roman Empire, describing it until we shudder at this description, he at last
says, "Let us rejoice in hope of the glory of God." He was preeminently a man of logic, a man of argument, a man of debate, a man
of strange and strenuous reasoning power, a man who saw his way through all the processes. These two men, brought in different
ways into comradeship with Christ, came to the same conclusion. The mystic words of John concerning the Christ are, "The same
was in the beginning with God. All things were made by Him; and without Him was not anything made that hath been made." "In Him
was life," and there is dramatic magnificence and inclusiveness in that use of the word "life." There follows a fine differentiation
between the lower forms of life and the highest, as John continued "the life was the light of men." Such is the language of the mystic.
| turn to Paul and | read in his Colossian letter, "Who is the image of the invisible God, the firstborn of all creation; for in Him were all
things created, in the heavens and upon the earth, things visible and things invisible, whether thrones or dominions or principalities
or powers; all things have been created through Him, and unto Him; and He is before all things, and in Him all things consist." Such
is the language of the logician. The conclusion in each case is the same. Jesus of Nazareth, the Christ of God, the Man known of
the Galilean fisherman as an intimate human friend; the Man arresting Saul of Tarsus, learned in the law of his people and
enthusiastic in his opposition to Christianity; impressed Himself upon the mind of the mystic, and upon the mind of the thinker, and
the result was the same. They both saw Him as the Creator and Sustainer of the material universe. That is the Kingdom of Christ. In
imagination | stand upon the mountain side, and | see the touch of His beauty in everything. | watch the procession of the seasons
as they come and go, and mark their wonderful regularity, notwithstanding the impatient blasphemy of people who are afraid that a
week's rain will spoil their harvest, and | know that "In Whom all things consist." There is no flower outside His Kingdom. There is no
ploughed field sweeping up the hillside in folds of russet velvet which is not His handiwork. He holds the world in His hand, and is
Master and Lord of the material universe. The first fact then for us ever to remember, is that the Christ Whom we crown as King, is
King in the material universe; present at creation, He is the Word of creation; He upholds it by the word of His power; and all things
made through Him, move toward Him, and will find their final glory when they have attained that form which harmonizes with the
infinite perfections, which had their unveiling for the eye of mortal men in the strange and wonderful Person of Jesus of Nazareth.

He is also King in the mental realm. All the powers of thought are under His control, and under His government. There is rebellion in
the world, in the universe; but ultimately all is under His control, for no thinking being in the universe can finally escape the strength
of the mind of God. He is absolute Sovereign. All beautiful thought owes its origin to this one King; and every expression of beauty is



the outcome of His reign and His Kingship. Of music, art, poetry and philosophy, He is the Lord and Master. Test your music by the
harmonies of His perfections, and it sings its last unutterable note when it celebrates the Messiah. Art comes finally to Him, and that
in art which is untrue and unclean is that in art which is unlike Christ and against the purposes of His Kingship. Poetry sings itself out
in highest strains when it celebrates the name of this one great King. Philosophy is final when it is true to His wisdom. Thus through
all the mental realm He is King.

The fact of His Kingship in the moral realm is beyond dispute. His law is the standard of morality. Gradually the word in its
progressive civilization is coming to understand His ethic and obey it. Men outside the Church at this hour, sincere men, are telling
us that we need to set up a new social order, and the proportion in which these men are uttering the truth about society, the relation
of man to man in brotherhood, is the proportion in which they have heard the ethic of Jesus. In civic life, national life, here or
anywhere else; the proportion of its purity is the proportion of its approximation to the ideals of Christ. In our moral ideals for the
individual, the community, the nation, the world; the final standard is the ethic of Jesus. Thousands of men who have refused
personally and individually to crown our Lord and Master, are crowning Him indirectly when they accept His ethic and bow before His
standard of morality. From His Sermon on the Mount, light has flashed upon every age, rebuking it, shaming it, and gradually men
are coming to honor the great ideal. | will put the whole case in other words. No ethic has ever yet been enunciated so severe, so
searching, so high, so perfect as the ethic of Jesus. Twenty years ago a man who was filled with doubt and questioning concerning
the Christian religion, said to me quite frankly, "My only complaint against the ideal of Jesus is that it is impracticable; no man can
fulfil it." | only quote that, | need not argue it. | agree with it, No man can fulfil the ethic of Jesus save as He receives from Him the
necessary dynamic force. | quote it in order to say that it was a recognition that Christ is King in the moral realm. To obey Him
absolutely, completely, finally, is to come to the ultimate in morality.

Christ is King finally over the whole spiritual realm. The highest side of life develops under His rule. He has so spoken to men who
have questioned and doubted and groped in the darkness after God, that they have found Him and come to know Him. By His
interpretation of truth concerning God, men have come to such conception of God as has enabled them to worship and to serve.
The whole spiritual world has been opened to the consciousness of man by the ministry of Jesus. He has given us back into a
present fellowship, the faces "loved long since and lost awhile." "We sorrow not as those that have no hope." The simple phrases of
our holy faith link us in that communion of saints which laughs at the terror of the tomb. They are not dead, but gone before. "Absent
from the body, present with the Lord." We know that when Christ shall appear, they shall appear with Him in glory. He has not killed
the capacity for sorrow; but He has gilded the teardrop with His smile and made the desert garden bloom awhile, by opening before
us the gates, and giving us to see the infinite distances, and to enter even here amid the dust and turmoil of this present life into the
communion with the saints who have gone before. If we follow Jesus we have no need to mutter in the dark in order to talk with
spirits that have gone. We are their fellow citizens. If for a little while we wait amid the conflict, in this waiting we are not divided, but
one with those who have gone. And presently, when the end comes, the followers of this Christ, this King, will look into the face of
the rider upon the pale horse, and hail him as friend rather than foe, recognizing, as Bishop Taylor once so exquisitely put it, that
Christ has taken from him his sting, and made him forevermore a porter at the gate of life. The consciousness of the spiritual world is
born of the touch and presence and victory of this Christ King. He reigns over all things material, over all things mental, over all
things moral, over all things spiritual.

Let us consider secondly, the present expression of the Kingdom.

| am speaking out of the midst of a world, and out of the midst of a condition of affairs, which made it necessary for the King to teach
men to pray "Thy Kingdom come." The Kingdom is not apparent, it is not perfectly patent, it is not seen of ordinary men save in
partial degree. It is an actual essential fact. It is seen of such as have seen the face of Christ. We remember the word of the writer
of the letter to the Hebrews, that old and familiar world, let us recite it now with this particular meaning in it: "We see not yet all
things subjected to Him. But we behold Him Who has been made a little lower than the angels, even Jesus." The writer of those
words recognizes the fact that within the Kingdom there is rebellion; but he affirmed that at last the victory would be won, and all
things would be subjected unto the King. His words suggest the unfinished work of Jesus, "Not yet all things subjected unto Him";
and the assurance that it will be finished, "We see... Jesus."

Yet, while we recognize His actual sovereignty in all these realms, let us also remember that it is not only actual, it is active. Think of
the rule of Christ today. We must remind our hearts of it or we shall lose courage in many a day of battle and darkness. He holds the
reigns of government over all the forces in the midst of which we live. Think of the crowned heads of the world, kings as we name
them; think of the merchant princes of today; think of the rulers of the scientific world; or yet again, think of the great spiritual leaders
of this and every age. Think of all these, and then hear again this word, He is "King of kings." Begin on that first and simplest level
where it sometimes seems impossible to believe it; He is King of all the crowned heads. It is not manifest; but it is an actual and
active fact. Go back to the Old Testament and catch one gleam of light. Speaking to Cyrus, Jehovah said, "I have surnamed thee,
though thou hast not known Me." There was a man of faith in the olden days who was agnostic in the presence of what he saw
about him, and Habakkuk said in his honest agnosticism, "Why is God doing nothing?" The divine reply was, "l work a work in your
days, which ye will not believe though it be told you." Then said Habakkuk, "If that be true, | will up to the watchtower and watch and



see." Then God told Him what He was doing. "I am taking people outside the covenant, cruel, brutal people, and making them the
ministers of My sovereignty, for the chastisement of My people, that they may be ultimately saved." The man who began his
prophecy by saying that God was doing nothing, ended by singing:

Though the fig tree shall not blossom,
Neither shall fruit be in the vines;

The labour of the olive shall fail,

And the fields shall yield no meat;

The flock shall be cut off from the fold,
And there shall be no herd in the stalls:
Yet will | rejoice in the Lord,

| will joy in the God of my salvation.

Do not forget the significance of these old-world pictures. Things are different today you say. Only with a superficial difference. At
this moment God girds Cyrus though Cyrus does not know Him. The whole philosophy of the government of Jesus over crowned
heads, and parliaments of the world, is contained in this Old Testament declaration, "Surely the wrath of men shall praise Thee: The
residue of wrath shalt Thou gird upon Thee."

If you take all that away from me, then | am a lost man indeed, without any hope. My hope is not in Parliaments. My hope is in the
fact that God reigns, and that His King holds the reins of government. | do not always understand the process; | get so weary of
waiting. Oh, feverish heart of mine, be stilll One day with Jehovah is as a thousand years, and a thousand years is as a day. Mount
up to the mountains, and see the going of God; live in the spaciousness of eternity, and know this, that all hell, and all the
devilishness of men, cannot finally defeat the enthroned King. He holds in His own right hand the government of the world. Though
the process may seem long, and the conflict may be severe, Christ is reigning and ruling, this anointed and appointed King.

He is King also of merchant princes. Have you ever heard a business man talk about creating wealth? You cannot create wealth;
you can amass it. God must ever create wealth. What is the ultimate, final wealth? Money? Surely not! The thing that He creates is
wealth. Only that which comes out of life is wealth. A man may reap his fields of golden grain, and garner all the wheat, but he has
not made wealth; he has reaped in order to make himself rich, which is quite another matter. It is the King Who creates wealth. If
Christ hold in check the resources of His universe for one year and there is no harvest, then what is the use of money? He is King
over all merchant princes, and can beggar them if He will.

Christ is King of science. Let every young Christian hear that word. Never be persuaded for one single moment either by the man
who attacks Christianity, or by the man who defends it, into believing that science and religion are out of harmony with each other.
Of course we need to be very careful to draw a distinction between scientific facts and scientific hypotheses; and to draw a
distinction between Biblical declaration and human interpretation of its meaning. | stand for no man's interpretation of the Bible, not
even my own, but | stand for the Bible. | am interested in every hypothesis of science, but | hold in reserve my judgment, and ask for
the ascertained fact; and when | find the ascertained fact, and the simple statement of Scripture, | find that they are one. In all the
scientific world Christ is King. All scientific discoveries and investigations in modern years have been made possible by the coming
of Christ and the preaching of the gospel. Every discovery is a revelation. You speak to me of the discovery of some force. It was
there before you discovered it. Why did we not discover it before? Because the hour had not arrived, and we were not ready for it.
Take electricity for example; when the hour arrived the King discovered the secret to man, who forevermore says he discovered it. It
was revealed to him rather than discovered by him, in answer to his endeavor. Ask, seek, knock, that is not merely for the Christian
man when he is praying in his own inner chamber; it is the law of life. When a man asks, there is the answer; when he seeks, he
finds; when he knocks at the door of entrance to hidden secrets, the King discovers them. In all the scientific realm it is by the
coming of the Christ that men have been set free for investigation and equipped for investigation. Christ is King in that realm.

Once again, and | need not stay to enlarge upon this: He is today King over all spiritual leaders. Men who lead in spiritual matters,
men who help other men to vision, are all men who have kissed the sceptre of Christ, and bent themselves before His Cross.

What is the present expression of this great fact of Christ's Kingship? We thank God for the measure in which His Kingship is
acknowledged directly or indirectly in this and every land. We cannot, however, say that the Kingdom has come in England. Where
then is its expression to be found? It ought to be found in His Church, for there He is crowned King, there His laws govern, there His
commands are obeyed, there His interests form the supreme interest. No man can say that without shame. There is a measure in
which it is all true; and the measure in which it is true is the measure in which the world knows something of the Kingship of Christ;
but in how much greater degree it ought to be true than it is. | find it almost impossible to rejoice in the expression of the Kingdom
when | think of the corporate Church of Christ, for very shame of our failure. Therein is the secret of the unrest and indifference and
rebellion of the outside world. The rebellion is against the Church that fails to manifest the Kingship of Jesus. There is no rebellion
against the Kingship of Jesus when truly manifest in the Church. We have not realized His Kingship in our corporate capacity. The



armies of the Captain of Salvation are engaged in internecine warfare when they ought to be confronting the foe. Yes, we must
recognize that the measure in which the world knows anything of the glory of the Kingdom is the measure in which the Church has
revealed it.

Whereas criticism of the Church's failure is of very little use save as it may inspire us to face individual realization; | turn to that
matter in conclusion. The reign of Jesus can be expressed in individual life. If life is in His Kingdom, then it expresses His
Kingliness. He desires that His Kingdom shall be manifest through His Church and through His people; and He has indicated the line
of present expression and the value thereof. Salt is pungent, aseptic; potent for the prevention of the spread of corruption; and it
gives goodness its opportunity, wherever it exists. Not only salt, but light; "Ye are the light of the world," said the King to His own
disciples in His manifesto; and He explained His own figure. "A city set on a hill cannot be hid. Neither do men light a lamp, and put
it under a bushel, but on the stand; and it shineth unto all that are in the house." The lamp is individual, local, personal; the
illumination of private places by His own children; the city is the Church in its corporate capacity, flashing its light upon the darkness,
illuminating the far distant places. These are the ideals of Jesus. The world can only know the King as it sees the Kingdom; and it
can only see the Kingdom through those who are in the Kingdom.

| discard all larger applications, and close upon this note.

How far are we exhibiting to the world the meaning of the Kingship of Christ, and so revealing the King Himself? When we pray for
the Kingdom, do we mean it? When we say, "Thy Kingdom come," if we simply utter words, allow them to pass our lips, we take the
name of God in vain; and our blasphemy is more terrible than the blasphemy of the man in the slum. We can only pray that prayer
out of our inner life when the Kingdom has come there. If we say, "Thy Kingdom come," while still the idol holds sway in our lives,
and unholy, filthy things, which are an abomination to the King, are retained in our lives, then are we taking His name in vain. God
have mercy upon us and deliver us from such blasphemy. Let every man, and woman, at this hour, by solemn affirmation and
solemn oath, surrender to the King, saying: "Here, O King, is my life, rule over it, be Master in it, realize Thy purpose therein; take
the territory and subdue it to Thy perfect will; and through it show, my children, the servant maids in my house, the men to whom |
pay wages, all the people | meet, what is the meaning of Thy great Kingdom." We can be microcosms of the Kingdom, in which its
laws, its purposes, and its beauties are seen. God help us so to be.

079 - Matthew 6:24 - Righteousness or Revenue

Righteousness or Revenue

Ye cannot serve God and mammon.
Matthew 6:24

These words occur in that part of the Manifesto of Jesus in which, after enunciating His laws for the government of human life, both
in its human and Divine relationships, He declared the necessity for a super-earthly consciousness in dealing with all the things of
the earth.

You will at once recognize that the paragraph which | read to you this evening, beginning with His charge, "Lay not up for yourselves
treasures upon the earth, where moth and rust doth consume, and where thieves break through and steal; but lay up for yourselves
treasures in heaven," is a paragraph bringing those who listen to the King face to face with the truth upon which He perpetually
insisted, that it is impossible to live the earthly life as it ought to be lived unless there is an abiding consciousness of things above
and beyond the earth.

In the course of this particular instruction, He warned His disciples and all the subjects of His Kingdom against two perils, those of
covetousness and of care; the two opposites, the desire to possess, and the anxiety lest not enough may be possessed to meet the
bare necessities of life. His charge against covetousness closed with these words, "Ye cannot serve God and mammon." They are
emphatic, clear, and final, and constitute one of those brief declarations of which it is almost impossible to miss the meaning, unless
we come to the text with prejudice, and desire to read into it things that are not in it, "Ye cannot serve God and mammon."

This evening | propose, first, an examination of these words of Jesus; and secondly, an immediate application of them.

First, then, let us take the statement itself, "Ye cannot serve God and mammon." Three words arrest our attention; the emphatic
words around which all the rest are grouped, and to which the rest do but serve as connecting links to create the declaration. The
three words are God, mammon, serve.

Because it is always necessary to get back to the simplest and most elemental things in our study of the words which fell from the
lips of Jesus, | am going to ask you to take these words one by one, and examine them, before we consider the declaration. Let us
for the moment put the whole declaration out of mind; we will come back to it, for the text is the message of the evening. In order



that we may return to the declaration and consider it, let us then look at the words God, mammon, serve. If | am to understand this
declaration of Jesus, | must seek to find out what He meant by God, what He meant by mammon, and what He meant when He
used the word serve.

This is a very large inquiry, and one to which for a perfect answer it would be necessary to take the whole scheme of His teaching
as you find it in the gospel narratives. | suggest to you that we take another method in order to answer the inquiry, which | think will
be perfectly fair. In the whole of this Manifesto what conception of God is manifest?

Mark carefully this thing. He neither argued for the existence of God, nor attempted to define the mystery of the Divine nature. So far
as the teaching of Jesus is concerned, we are left without anything in the nature of definition. He came and exercised His ministry,
taking God for granted, never occupying one single half-hour in defending the doctrine of His existence, or in defining the nature of
His Being. Therefore, if | would know what He meant by God | must listen for the incidental things, and must pay attention to the
underlying conceptions which manifest themselves through those incidental references. In order to find these, | read again this
Manifesto of the King, going through it merely to take out of it the direct, immediate references to God which occurred in the course
of its deliverance. With what result? The first reference is in the fifth chapter and the eighth verse, "Blessed are the pure in heart: for
they shall see God." The next is in the ninth verse, "Blessed are the peacemakers: for they shall be called the sons of God." The
next are in the thirty-fourth and thirty-fifth verses of the same chapter, "Swear not at all; neither by the heaven, for it is the throne of
God; nor by the earth, for it is the footstool of His feet." In the forty-fifth verse, "That ye may be sons of your Father which is in
heaven: for He maketh His sun to rise on the evil and the good, and sendeth rain on the just and the unjust.” In the forty-eighth
verse, "Ye therefore shall be perfect, as your heavenly Father is perfect." Then | read through chapter six and | find these references,
"Your Father Who is in heaven," "Thy Father which seeth in secret shall recompense thee." "When thou prayest, enter into thine
inner chamber, and having shut thy door, pray to thy Father which is in secret, and thy Father which seeth in secret shall
recompense thee." "Thy Father Who seeth in secret shall recompense thee." "Behold the birds of the heaven... your heavenly
Father feedeth them. Are not ye of much more value than they?" "If God doth so clothe the grass of the field, which today is, and
tomorrow is cast into the oven, shall He not much more clothe you, O ye of little faith." "Your heavenly Father knoweth that ye have
need of all these things." "If ye then, being evil, know how to give good gifts unto your children, how much more shall your Father
which is in heaven give good things to them that ask Him." These are the references He made to God, never arguing for His
existence, never defining His being, but, incidentally, referring to Him.

From these | discover a God of essential purity, the pure in heart shall see Him; a God Who is a God of peace, the peacemakers are
His children; a God Who is a God of authority, supremacy, power; heaven is His throne, the earth His footstool; a God Who governs
in all things in the material world, and is in that sense a God of providence, making His sun to shine, sending His rain; a God of
perfection, "as your heavenly Father is perfect”; a God rewarding men, recompensing men in the sense in which the great word
appears in Hebrews, "He that cometh to God must believe that He is, and that He is a rewarder of them that seek after Him"; a God
of infinite resources, caring for the birds, clothing the flowers, giving food and raiment to all who put their trust in Him. This is not
exhaustive, it is only suggestive. If we let the sublime and glorious thought of God, which evidently filled the soul of Jesus, break
upon our consciousness as the result of these incidental allusions, we shall see what He meant when He said "God."

Turn to the next word, mammon. The word represents wealth, material possessions not necessarily in particular quantity, but the fact
of them, material things. The only place in which the word occurs in the New Testament is here in the Manifesto, and once when
Christ, speaking of material wealth, said, "Make to yourselves friends by means of the mammon of unrighteousness; that, when it"—
the mammon—"shall fail, they"—the friends—"may receive you into the eternal habitations." What then is mammon? What is
mammon according to the conception of Jesus? Something about which men should never be anxious. Something which God
knows men must have. Something which God promises He will add in the proper measure and proportion to men according to their
need, "Seek ye first His Kingdom, and His righteousness; and all these things shall be added unto you." Something which a man
may so use as to transmute it into infinite possession in the land of life which lies beyond. The word suggests material possessions,
nothing inherently evil, and nothing necessarily improper.

| turn to the third word, served, which need not occupy us above one minute to understand. To serve as does a slave, for the word is
one that suggests bond slavery. Its root suggestion is, to be bound by. The interrelated word in the text is master. "No man can serve
two masters." "Ye cannot serve God and mammon." It is a word which suggests the supremacy of another; the idea is that of being
mastered, and of yielding supreme obedience.

My own conviction is that my task is now really accomplished, that every man and woman can come to this simple statement and
see its true impact and discover its true meaning, "Ye cannot serve God and mammon."

This is not a comparison of equal forces in opposition to each other. Jesus is not putting God on that side and mammon on the other
as necessarily antagonistic. Had this text said, Ye cannot serve God and the devil, it would have been quite another thing. | am not
saying that that is not true, but that is not the text. The underlying thought, the suggestiveness, the philosophy of the text is not the



same as it would be under such circumstances. Jesus is not putting God and mammon necessarily into opposition. Everything that
mammon connotes is in the Kingdom of God. It has its place in the fulfilment of His purpose. He knows man's need of material
things. He will add to man the things he needs. Mammon can be the means to the highest ends. It is possible for man by means of
mammon to make friends who will receive him into age-abiding habitations. There is nothing inherently evil in it. The tragedy
suggested is not that of man standing between two forces that are forever in opposition, choosing which he will serve. Mammon is
simply non-moral. Lay your hand upon a coin, | care not what the coin, a sovereign or a copper, and think with me. That coin is non-
moral. There is no inherent evil in it. There is no inherent good in it. The questions of right and wrong lie wholly in the spiritual nature
of man, and mammon is affected thereby. You can take that coin and put it to such base uses that it will damn you. You can take
that coin and put it to such good uses that it will make you richer forever and ever.

Christ does suggest two possibilities which are in opposition. The one, that man can serve mammon. The other, that he can serve
God. What is it to serve God? To be His bondslave, yielding all to His absolute supremacy. The abandonment of everything to which
the name of God connotes, purity, peace, and all those other facts of which we spoke. That is a possibility for every man and nation.
There is the other possibility, to serve mammon. To be the bondslave of material possessions, and every poor man can be that; to
yield wholly to the sway of the things which are only material; the abandonment of the life to husks. Jesus declared the possibilities
to be mutually exclusive. To serve God and be His bondslave. To serve mammon and be its bondslave. To serve God is to
command mammon, not to serve it. To be wholly yielded to God is to be the master of all material things, not to be bound in slavery
thereto. To state the case from the other side. To serve mammon—to live saying only, What shall | eat, what shall | drink,
wherewithal shall | be clothed, and how shall | possess these things, is to dethrone God. "Ye cannot serve God and mammon."

Take two illustrations. First, an individual one. Here is a man standing at the parting of the ways, facing a moral crisis. He knows
perfectly well that two ways are stretching out from the point where he stands. He knows perfectly well that he is at a moral crisis in
his life. What are these two ways? There is the way of temporal advantage, and there is the way of eternal advantage. These things
are not always, necessarily, forever antagonistic to each other, but the hour comes in which they are in opposition. Which will the
man do? That is the hour of crisis. We leave him at that point.

Take another illustration, a national one. The hour has come in the history of a nation when two ways lie out before her; one is the
way of righteousness. Let us abbreviate the word and make its impact greater, rightness. Let us further abbreviate the word, the way
of right. What is the other way? The way of revenue. These two things are not altogether, always antagonistic. They are not
necessarily in conflict. There is a way of revenue which is the way of righteousness. There is a way of righteousness which is the
way of revenue. But the hour comes in the history of a nation when these two are in opposition. There is the crisis. That is an hour of
destiny for the nation because it is the hour of crisis.

Take your two illustrations again and let me say a second thing. We have seen the crisis, mark the choices. | see a man standing at
a moral crisis, at a place where two ways meet, the way of temporal advantage and the other way of eternal advantage. | say to that
man, "Ye cannot serve God and mammon." Which will you serve? | say to the nation, as the nation stands at the parting of the ways,
when the hour has come that she must decide between righteousness and revenue, "Ye cannot serve God and mammon." Which
will you serve?

| go back to the individual in the place of crisis, in the place of choice, and | now look for the consummation. He says, "l will seek first
the Kingdom of God." Then all the things which are necessary to him will be added unto him. In that hour, when he has made God
supreme, he has come to mastery over mammon.

| go back to the nation and watch her as she makes her choice. | inquire what the consummation will be. | see the nation decide that
"righteousness exalteth a nation, but sin is a reproach to any people," and make her choice to do right at all costs, and | see that
nation never lacking the revenue necessary for the maintenance of her moral integrity and abiding strength. "All these things shall
be added unto you."

You will notice there are no neutral tints in this sermon. | stand here tonight first, always first, so help me God, as a minister of Jesus
Christ, but | stand here as an Englishman. It is time that we have done with neutral tints, and that we come back again to the clear
dividing lines of Jesus Christ. "Ye cannot serve God and mammon." You say, Is there not such a thing as policy? The Church has
nothing to do with it. The Church of God must stand in every hour of crisis by the side of the individual man, in the presence of the
nation, insisting upon the hard, clear, sharp, beneficent dividing lines which the Christ of God creates; to the right or to the left, life or
death, light or darkness, heaven or hell, for the man or for the nation. "Ye cannot serve God and mammon."

What is the application? You will find in the pews a pamphlet scattered broadcast. My only regret is that | was unable to secure
enough to be sure that every man and woman would go home with that pamphlet in their hands at the close of this service. | want
those of you who are interested and can lay hands upon one to take it home and read it. That is the second part of my sermon. |
cannot pause to read it, neither is it necessary that | should. It is from the pen of a man for whom we all thank God, Mr. Arnold
Foster, one of our missionaries in China.



Tomorrow a conference will meet in Shanghai. How many of us know of it? Does the Christian Church in England know of it? | have
seen some incidental references to it, some few things said concerning it in the religious press. | have seen more in what men call
the secular press than in the religious. The Church of God is asleep about this matter. What was the genesis of that Conference?
The answer is in the pamphlet on pages five and six. There Mr. Arnold Foster tells us that this Conference is the outcome of an
approach made by the United States Government. What is the constitution of the Conference? Twelve nations are to be
represented, China, Japan, Siam, Persia, Russia, Germany, France, Great Britian, Italy, Holland, Portugal and the United States of
America. For what are they gathering in Shanghai? The answer is given in the pamphlet. To consider, "The character of the opium
habit as a habit. The results of opium on the Chinese as a nation. The volume of the trade, its sources of supply, and the rights of
the traders." That is very technical. | do not profess to understand diplomacy or policy. All these things are very necessary |
suppose. It is necessary that our Government should send these commissioners. | am profoundly thankful she has consented to do
so and that they have gone.

Nevertheless, there is a sense in which the whole thing is a farce. We know perfectly well what the opium habit has done for China.
We know perfectly well that the blame and shame is on us. If there were such a thing as a national conscience that was worth
anything, we should blush to remember that America had to ask us if we would not consider this problem.

Well, the Conference is to meet. Its object is thus stated, "Suggestions of measures which the respective governments may adopt
for the gradual suppression of opium cultivation, traffic, and use within the Eastern possessions, thus assisting China in her purpose
of eradicating the evil from the Empire." | quote from the communication sent out to diplomatic agents by the United States State
Department.

England has twice declared, through her elected representatives in Parliament assembled, that the opium traffic is "morally
indefensible." Since doing so, within the last two years, the Government has steadily resisted China's own efforts to rid herself of it.
It is said that we must proceed slowly, that there is the need of policy. | know nothing about policy. | face the facts. | stand in the
presence of China's undoing, and | can hardly speak of this thing as | feel it. | know perfectly well that some people will say, the
preacher was in danger of getting excited. | am terribly in danger of it. | can hardly possess my soul. Where attempts have been
made in certain quarters, during the last two years by China's government, to put an end to this traffic, our Government, by its
agents and representatives, has declared that it cannot be done because of existing treaty rights, and that there must be a gradual
ending of the thing. That is where we are.

This is not a question of politics, party politics. By unanimous vote, not merely of men sitting on one side of the House, but of the
whole Assembly, England has said through her elected representatives, this thing is morally indefensible: but we are halting. Why?
There is only one word. Revenue! India is perpetually quoted if we urge haste. Make your calculations of what it would mean to end
the traffic forthwith, and then remember that the amount of money necessary for the doing of it, costly though it would be, falling
upon this nation by way of taxation, would not begin to compare with the two hundred and fifty millions spent on the Boer war, and
the forty millions we have added to our annual expenditure as the result of it. | am not dealing with the Boer war. It may have been
absolutely necessary. It may have been a piece of devilry. | do not know or care anything about that now. The fact is that for
purposes of wrong or right we spent that money. Here is a great nation crippled, blighted by a traffic we have forced upon her, and
we are now standing at the bar of an awakening world conscience. The world is watching this conflict. The representatives of these
other nations, however we may question it or wonder about it, will be principally interested to see what Great Britian suggests or is
prepared to do. What a chance we have, not wholly to redeem the past—that we can never do—but to set ourselves right with
China. We profess an interest in China. Here is our opportunity. What a chance to show the awakening world conscience that we
prefer righteousness to revenue.

Has Christ anything to say to us, to England? Who am 1? | am but a voice crying in the wilderness. How can | speak to England, or
to governments? | may not be able to do so, but | must speak as | can. | say here tonight solemnly in the name of God the Father,
the Son, and the Holy Spirit, the word of Christ to this Government and to this nation at this moment is no other than this, "Ye cannot
serve God and mammon." If we serve God we shall prefer righteousness to revenue. If we serve mammon, we shall put revenue
before righteousness. If we do that, then it would be for the benefit of the world and all the coming ages that we should cease to talk
about God. It is this attempt to persuade ourselves that we can still be Christian and worship God, while we persist in the wrong and
shameful thing for the sake of revenue, that is harming the Kingdom of God, and flinging a blight o'er all the earth.

The issue is clear cut and definite. To serve God is to co-operate with Him, and to have done at all costs with the thing that is
blighting another people. To serve mammon is eventually to be destroyed by God.

We need to be saved from our national pride, from this actual devilish conviction that neither God nor man can harm us. Already the
judgment of the moth and rottenness—to use the language of one of the old Hebrew prophets—is upon us. Already, everywhere
there are evidences of weakness. | say again, | have said it in other connections, our safety is not in the two-power standard. | am
tired of the monotony of the phrase. Our safety is not in the new territorial army. If we do wrong persistently, we are doomed as the



nations of the past have been.

Now is the hour of the Church. She should be gathering everywhere in assembly for prayer and humiliation, and insistence upon this
great truth. Half the resolutions passed in our denominational assemblies and Free Church Council Federations are of little
importance in the light of this. What we need is to come to the knowledge of the fact that we stand nationally at the parting of the
ways.

When | have said all, | have not said half that should be said. When | have said all, the last thing and the best thing is that | should
get down, and that you should get down before God, taking the sin of our nation into our own hearts. We make our boast that we are
of Great Britian. Her shame is ours also. Let us get down before Him in humiliation. Let us cry to Him that He will at this moment
guide, direct, and deliver us from this shame, to the glory of His name.

080 - Matthew 7:28-29 - The Authority of Jesus

The Authority of Jesus

And it came to pass, when Jesus ended these words, the multitudes were astonished at His teaching: for He taught them as one
having authority, and not as their scribes.
Matthew 7:28-29

These words occur at the close of the manifesto of the King. They chronicle for us the fact of the impression produced upon
multitudes who had been listening to His teaching of His followers. That which supremely arrested their attention was the note of
authority. This becomes the more striking in view of the contrast suggested by the evangelist as he records the fact: "The multitudes
were astonished at His teaching: for He taught them as having authority, and not as their scribes.”" Now, as a matter of fact, the most
prominent note in the teaching of the scribes was that of authority. As revealed to us in the life of Jesus, these men were
argumentative, dogmatic, critical, ready to ostracize and excommunicate all who did not receive their teaching. The people regarded
them as the official interpreters of the law of Moses and the traditions of the fathers.

Yet, when the gathered multitudes had listened to Jesus unfolding the law of His Kingdom to His disciples, when they had heard Him
pass from the winsome tenderness of the opening beatitudes to the solemn severity of the closing warnings, they were astonished
at His authority as distinguished from that of their own teachers.

What, then, was the authority of the scribe? It was interpretative, dogmatic, official. None of these words is necessarily indicative of
wrong condition. Interpretation is of infinite value; dogmatism has its place, and an official position is not necessarily false. To this
kind of authority the people were perfectly accustomed, but having listened to Jesus, they said He taught as having authority, and
yet they declared that it was not as their scribes.

His was not the authority of interpretation, although He was the great Interpreter. Neither was it that of dogmatic statement, although
He taught without reference to other authorities and without apology. Neither was the sense of authority created in the mind of those
who listened that of one who had a right to be heard because of some official position.

It was rather that of the self-evident truth of His teaching combined with a sense of His personality resulting therefrom. To put this in
other words, men listened, and then said, "That is true." As they listened, moreover, they were conscious that this man was speaking
not in the name of another. He was not exercising the authority of words already spoken. His was the authority of origination, of
Kingship, of supremacy, the thrilling, awe-inspiring authority of the final voice.

We are not surprised to read the statement which immediately follows our text: "And when He was come down from the mountain,
great multitudes followed Him." Authoritative speech is always attractive, because man everywhere is conscious of his need in this
respect. The authority may be false, but nevertheless it is attractive. Dogmatism always draws. It has been demonstrated that a man
may erect a great organization upon the basis of a lie if only he will utter it with authoritative emphasis. We have no right to be angry
with people who follow a false authority, for it must be remembered that the desire for government is one of the essentials of human
personality. Angry with the false leader we may be, but pity should fill our hearts for those who are deceived. The great cleavage in
the Christian Church between Romanism and Protestantism has been created, not by a difference as to the need for authority, but
concerning its true seat. The watchword of the Romanist is the authority of the Church. The watchword of the Protestant has been,
and | pray it may remain so, the authority of the Scriptures. Man instinctively seeks for authority. This is especially true in the realm
of spiritual things, in those matters which affect creed, and conduct, and character. Therefore it is not surprising that the authoritative
note in the teachings of Jesus drew the multitudes after Him. What the issues of their following were is not the question under
consideration. We must never forget that the element of will enters largely and finally into the question of issue. My ultimate relation
is determined not by what is said to me, but by what | answer. For example, the claim of the Bishop of Rome to authority in matters
of Christian doctrine does not constitute authority for me. | deny the claim, and therefore am not bound by it. If | am able to establish



the claim that the authority of Christ is based on truth, even then how it affects any of us will depend upon one's answer. We may
keep His sayings and so build upon the rock, or we may refuse them and erect the superstructure of character upon sand. In this
lies the awful majesty of human life. The supreme and overwhelming dignity of human personality is that of will. The majority of the
multitudes who were attracted by Hisority did not crown Him.

This whole question is a most vital one. | do not desire to discuss it academically, but rather in its living relation to those choices by
which character is built.

Thank God, we are emancipated very largely from the intervention of men in the realm of conscience, but we remain profoundly
conscious of the need of authority. For the sake of illustration let me speak personally. | cannot allow any man to decide for me what
line of action | am to pursue, or what is to be the creed upon which my life is based; yet | do need someone to direct me, someone
who shall tell me what for me is really right or wrong. In hours when the consciousness of life's strength is strong upon us we
imagine that we are masters of our own thinking, and are free to do exactly as we please. Sooner or later, however, there comes to
every soul the crisis when the need is keenly felt for a voice of authority, for one who will lead us into the highest, and the best, and
the noblest. In order to the perfecting of life we need guidance in the finer decisions and subtler choices of the will. Any authority, to
be finally satisfactory, must satisfy the reason and move the heart, and so energize the will. It is only such authority that will enable
us to make our decisions with a sense of perfect rest. The message | bring you is that this need is profoundly important and is met
only by the One of Whom the multitudes of olden days declared that "He taught... as having authority." | affirm, therefore, at once,
and shall attempt to prove my affirmation by argument and illustration, that there is but one voice which can perfectly answer the
clamant cry of our souls. There is but one Lord and Master to Whom we may absolutely submit ourselves, and know that in such
submission we tread the pathway leading to the highest realization of the possibilities of our own personality, and that one is Jesus.

So wide is the field of illustration that it will be better for us to confine ourselves to one portion of survey. Therefore | shall draw my
illustrations from that Manifesto, the uttering of which created the sense of authority in the minds of those who heard it. We shall
follow two lines: first, that of the consideration of the authority of Jesus, and, secondly, that of our relationship thereto.

At first it might seem as though something in the manner of Jesus impressed the crowds with His authority. While admitting that
almost certainly there were dignity and authority in the very way in which He spoke, there can be no doubt that this manner was
associated in the closest sense with the matter of His speech. It is almost impossible to dissociate these two things in studying His
Manifesto. To minimize the value of the teaching is to rob the personality of its dignity. On the other hand, to be convinced of the
truth of the teaching is at the same moment to realize the Kingliness of the One Who speaks. We find ourselves constantly
contemplating the Teacher as we listen to His teaching. As His words fasten upon my conscience, sometimes scorching, sometimes
soothing, | find myself irresistibly appreciating the Kingliness of the Person. Each utterance of His convinces my reason, carries my
heart, constrains my will, and | stand in the presence of the one and only royalty, the King of men. The manner and matter alike
appeal. The "how" is born of the "what." The manner is created by the matter, and thus the great sense of Mastership breaks upon
the soul. In attempting to see the Person through the teaching, nothing is further from my desire than to indulge in any merely
imaginative speculation. | do not propose to attempt an ideal portrait of Jesus, but only to discover Him as He is revealed through
His teaching. Taking for granted your familiarity with the general scheme of the Manifesto, | submit that it reveals One Who speaks
with the authority of perfect knowledge, of pure emotion, of poised volition. His perfect knowledge is manifested in His clear
conception concerning God, concerning man, and concerning their interrelationship. | do not mean to say that in this Manifesto final
knowledge concerning God is given to us. Such knowledge is not possible to man. My argument is rather that the conceptions of
God which underlie appeal to the deepest in man are absolutely true. As the unfolding of law proceeds, God is revealed to the mind
as being essentially supreme, relatively interested, and actively reigning. There is no discussion by this Teacher as to the difference
or agreement between the doctrines of the transcendence or immanence of God. He speaks familiarly rather than argumentatively.
In the appeal it makes to the deepest in us every reference indicates His perfect knowledge. "Seek ye first the Kingdom of God," and
in that word as in a flash of light | find that this Teacher places God in the position of absolute and final supremacy. "Be not anxious,"
"your... Father knoweth that ye have need of all these things." In that sentence, and in the paragraph of teaching connected with it, |
learn His estimate of God's interest in all things which He has made. "Seek ye first His Kingdom... and all these things shall be
added unto you." And in these words | discover His declaration of the active government of human affairs by God. Thus, listening to
His teaching concerning God, | am constrained to say, "He speaks truth." Every view which He sets before me carries conviction to
my reason, sways my heart, and woos my will into submission. According to Him, God is supreme, is interested, and reigns.

And yet again, while convinced that this man knows God, | ask, "Does He know man?" And | listen for His estimate of human life.
First of all, | discover that He thinks of man as a being in whom the spiritual is supreme. According to Him, the measurements of life
are not those of time but of eternity. The deepest consciousness of human nature is not that of the senses but that of the spirit. "Lay
not up for yourselves treasures upon the earth,... but lay up for yourselves treasures in heaven." According to these words, man is
able to possess things in the infinite life that lies beyond the present. Moreover, Jesus' view of man is that it is his nature to be
anxious or to seek. Jesus recognizes the restlessness which is the inspiration of endeavor. No word of His treats this as wrong in
itself. He corrects the method of its activity. There are things about which man should not be anxious. There are matters in which he



may seek. Jesus deprecates the turning of this power to the issue of acquiring that which is sordid and material, and urges that it be
exercised toward the realization of all the highest and abiding things. Moreover, He is evidently intimately acquainted with all the
facts of human nature. Every beatitude suggests a common human capacity, and as we hear them falling from His lips we know that
they make their appeal to the facts and forces which are part of our nature. Thus, by way of His teaching, | find myself in the
presence of One who knows God and man.

Moreover, the Manifesto reveals to me His intimate knowledge of the true lines of relationship: the relationship of man to God, the
relation of man to man, the relation of the things of time and sense to those of eternity and the spiritual world. Here is a Teacher
Who is not an ascetic withdrawing Himself from the thousand and one matters which | must touch every day, but One Who
understands me in all these, even to eating and raiment; One, moreover, Who understands the passion of my life for possession,
and Who comes into the midst of everything with such light as enables me to see clearly all relationships. Thus | have found through
this teaching a Person Whose knowledge is perfect—knowledge of God, of myself, and of all the interests of my life.

But this Teacher is more than One of intellectual accuracy. He is also a Man of pure emotions. His sense of justice is of the keenest.
His words are characterized by a fine scorn of imperfection, and yet they thrill with the tone of delicate and exquisite sympathy. He is
not a mere man of tears, maudlin in His pity, and unable to help me. Neither is He merely an iron-handed administrator. He is both.
The same lips said, "He that looketh on sin with desire hath committed it," and "Your Father knoweth." No tone of mine can give full
expression to either of the things in these words. The first scorches and burns. The second has in it the infinite music of the love of
God.

And yet once more, through this Manifesto, | discover a Person of perfectly poised volition. For Him it is evident there is one center
for all life, and that is the throne of God. His conception of life in all its varied capacities and responsibilities is that it must maintain
its relation to that throne. All His decisions are regulated by that central passion of His being.

"Having authority." And it is the authority of One who knows God, knows me, and knows the lines of relationship. It is the authority of
pure emotion. | cannot fear and dread Him, though His sense of justice be of the keenest, though His scorn of imperfection be of the
finest, for both are atmosphered in a sympathy which is exquisite in its tenderness. It is the authority of a will perfectly poised in the
good, and perfect, and acceptable will of God. Standing in imagination among the multitudes of old, and listening to Him, | am
constrained to say, "l have found my King."

And yet, again, let us think of the teaching, for it was this which led to the Person. As we attempt to review in general outline that
teaching, let us ask ourselves the simple question, Are these things so? A survey of the Manifesto reveals certain estimates of
Jesus. He first of all declares that character is supreme. That is the meaning of the opening of this discourse. He pronounces no
blessing on having or doing, but all on being. This is certainly startling and remarkable. Men have never come into perfect
agreement with this view—at least, in their active life. We still say, "Blessed is the man who has" money, property, position. We still
say, "Blessed is the man who does." Jesus says, "Blessed is the man who is." According to His estimate, the great man is the man
of character rather than the man of property or of activity. Now, whether in active life we yield to this conception or not, | affirm,
without fear of contradiction, that we are all convinced that the estimate is true, that the great man is the one who is pure and strong
and tender rather than the one who owns anything or even everything. In the presence of that fundamental estimate of the King the
heart is convinced.

To take another emphasis, having declared the supremacy of character, Christ proceeded to declare to the men who by yielding to
Him had accepted his view of the supremacy of character and of its nature, "Ye are the salt of the earth.... Ye are the light of the
world." In these words He affirmed the importance of influence, and revealed His conception of the kind of influence which the world
most needs. Salt is pungent and antiseptic, and not always pleasant in the vicinity of a wound, but it saves, it heals, it blesses. Light
flashes and flames, and is not always welcome to the man hiding in darkness, but it will help him to find his way out if he desires to
come.

Take another emphasis, that on the necessity of law, concerning which He said, "I came not to destroy, but to fulfill." Do any of us
think that He was wrong in this? | will not stay to argue it. Every man's deepest conscience assents to His wisdom. Or, again, mark
another emphasis, that which He laid on the matter of the true motive of righteousness of the scribes and Pharisees. The
righteousness of the scribes and Pharisees consisted in doing right in order to be well thought of by their fellow men. The motive
was bad, as it is not strong enough to ensure righteousness under all circumstances. The righteousness which exceeds is that
which acts in response to the throne of God and for the glory of God. When | was a boy | remember writing in my copybook,
"Honesty is the best policy." No one questions the truth of that, but the man who is honest only because it is the best policy is at
heart a rogue. Again we are compelled to consent to His view as to the motive of righteousness.

Further, He recognizes that there is a place in human life for anxiety, and the recognition appeals to me. It is useless to tell me not to
be anxious, that it is wrong to think, and plan, and arrange. The capacity for these things is in my very nature. This King does not
forbid them, but brings them into highest use. He says in effect, "Take the capacity, which is restlessness to achieve, and use it, not



finally to procure things which pass and perish, however necessary they may be, but rather to put the fire and passion of it into the
business of seeking the Kingdom of God." Thus He places anxiety in its right relation to infinite things.

Or to refer again to things already dealt with, His emphasis on the care of God and the true responsibility of man appeals to the
deepest within us.

Taking a still more general view of all, we find that this Teacher has a twofold intention. He is seeking by His enunciation of law to
realize the glory of God, and this by securing the good of men. Now let us pause a moment and earnestly ask ourselves certain
simple questions. Are these conceptions true? Has He said one false thing? Where do we differ from His positions? Where does our
criticism commence?

| think | can answer the questions. We begin to criticize by saying, "It is too high. It cannot be obeyed." And at this point | will not
argue. All | ask at the moment is, Is it high? Are we prepared to grant this?

Many years ago a man in Birmingham said to me, "My quarrel with your Christ is that He is not practical." And | said, "Give me an
illustration." He replied, "Confucius said to his followers, 'Be just to your enemies." Christ said, 'Love your enemies.'" Confucius is
practical. | can be just to my enemy, but | cannot love him." That was a criticism honest and straightforward. | said to my friend, "But
suppose you could be brought to love your enemy, what then?" He answered, "Then you would solve all the problems of human
nature." That is all | ask. Is this ideal high? Is it noble? Does it at least command your admiration? Do you recognize its tone of
authority? The multitude of Jesus' own day passed from the mountain impressed with the authority of His teaching. "He taught as
having authority, and not as their scribes." The scribes dogmatically interpret authority, but Jesus has authority.

Then it would seem as though there were no more for the preacher to say. The issue is so evident. Yet here begins his most solemn
and tremendous work. What are we going to do? There is really only one thing to do, and that is to be true to conviction. There is
only one honest attitude in the presence of established authority, and that is obedience. And yet, here is the realm of uncertainty.
The relation between conviction and issue is dependent upon that most awe-inspiring power of human personality, the power of
choice.

Therefore, in conclusion, let me say three things. First, a word concerning the logical relation between conviction and conduct. That
may be expressed in one word—submission. If there is authority in this teaching of Jesus, when the logical issue is that | submit.
Submission may be explained simply as the crowning of the Person and consequent obedience to His teaching. But there is a
possible alternative. This also may be stated in one word—rebellion. Rebellion against the truth of which the intellect is convinced—
that, namely, of the authority of His teaching and the consequent supremacy of the Teacher—must mean submission to the base,
surrender to the low, which, in turn, means ultimate degradation. Mark the fact carefully. This high truth stands before you, claiming
the consent of your inner consciousness. That you have granted. You have said, "Yes, that is the ideal, that is the Teacher." Now, if,
after having given such intellectual consent, you turn your back on Him and choose to disobey His teaching, by such action you
submit yourself to that which is low, to that which is a lie, to that which will inevitably degrade. That is the appalling alternative. If we
could but see this hour as God sees it, then we should see how, within the next few minutes, crowds of men and women, yea, all of
us, will pass into close personal contact with the Teacher, and in that contact shall crown Him, and so find our feet set upon the
highway which leads to the realization of life at its best; or, rejecting Him, shall hand over our lives with all their capacities to the low,
the mean, the ignoble. There is no middle course for anyone who has stood in the presence of the King.

Let us follow this thought of the issue a little further. What follows submission? Inevitable conformity to the likeness of that to which
we submit. Obey the truth and the truth will make you free. Crown the high ideal and it will transform you into its own nature. What is
that? Heaven. Where? Here, and forever. On the other hand, rebel against conviction, deliberately refuse to crown the Christ,
decline to submit to the true. What then? Instead of conformity, disparity, difference. Instead of growing likeness to Him, increasing
dissimilarity, drifting further and further from truth, and what is that? Hell. Where? Here, and forever. You make your own choice. God
grant you may choose aright.

A final word. Someone in this audience is saying, "l will submit." Such decision immediately brings the one making it into a new
consciousness of sin and failure, a consciousness more profound and overwhelming than it has ever been before. Consent to the
truth of what Jesus utters and abandonment to its claims is always followed by a keen sense of past sin and present inability. | have
often said, and sometimes have been misunderstood, that having been brought up in a godly home, and saved thereby from many
of the vulgar forms of sin into which others who have lacked my privilege have fallen, | never trembled in the presence of Mount
Sinai. | always feel the profoundest sympathy with the young man who looked into the face of Jesus, and said, "All these things have
| kept from my youth up." But while the majestic mountain of the ancient law never filled me with trembling, when | came to the clear
shining of the ethic of Jesus, and stood in the presence of the rare and radiant loveliness of His perfect humanity, then | cried, "l am
unclean, a sinner before God." Such is the experience of any soul honestly submitting to Him. And more, sin is not merely a
pollution, it is a paralysis. | am not only defiled, but weakened. It is not merely, and not principally, that | cannot wash out the stain; it
is that "when | would do good, evil is present with me" as a poison, as a disability. In the presence of these things, what are we to



do? The acceptation of the ideal of truth never enables a man to realize it in experience.

Thank God, when the King had ended His Manifesto He had not finished His work. He went forward until He hung on the cross, and
in the stupendous and unfathomable mystery of that darkness bore our sins in His body on the tree. Yet more, He returned from
among the dead, victorious over all the forces which are against us, and having won out of death a life which He communicates to
all such as put their trust in Him.

Now, as | come to the wicket gate to enter the Kingdom in obedience to the call of the King's authoritative voice, He first gives me
pardon for my sin upon the basis of infinite justice, but He gives me infinitely more. He gives me His own life as the dynamic which
shall work to the realization of His ideal. Trust Him as the Saviour, crown Him as the King, and you will find, not only the quiet rest of
the reign of truth, but the infinite ability of the communication of power.

081 - Matthew 8:9 - Submission and Responsibility

Submission and Responsibility

| also am a man under authority, having under myself soldiers: and | say to this one, Go, and he goeth; and to another, Come, and
he cometh.
Matthew 8:9

All the scenes of New Testament history lie in the atmosphere of Roman government. lts earliest stories are connected with the
decree that went forth from Caesar Augustus that the world should be taxed. The last definitely historical picture that it presents is
that of a notable prisoner, at large in his own house in the imperial city. As we read we grow familiar with Roman armies, with
cohorts, legions, and bands; with captains, centurions, and soldiers. We meet with seven centurions. The first one appears in the
passage from which my text is taken. He came to Jesus about his servant who was sick; the next one we see at the close of the
Gospel narrative, in charge of the crucifixion of Christ; then in the book of Acts we find Cornelius, a devout man, the first Gentile
believer to be baptized by the Hebrew apostle; then a centurion placing bonds upon Paul, and, as Paul objects, immediately seeking
the advice of his superior officer; then two centurions taking Paul to Felix and protecting him from the threatened hostility of the
crowd; then one who took charge of Paul and gave him great indulgence by the direction of Felix; until we come to the last, Julius,
who was Paul's custodian on his voyage, and who became interested in Paul, so much so that he saved him from death at the
hands of the soldiers in the hour of threatened shipwreck. In all these centurions there is something to admire; in some of them
much to admire; and in one of them at least everything to admire. The three first mentioned stand out upon the page of the New
Testament, and are remarkable in many ways. This one came to seek the aid of Christ for his slave, and uttered the remarkable
words of my text. At the crucifixion another centurion watched the dying of the Man of Nazareth, and so keen and accurate was his
observation that he said, "Truly this was the Son of God." Of Cornelius the highest things are written.

How is this excellence to be accounted for? If | were to declare that the military system accounted for it, | am inclined at once to say
that would be too broad a statement, yet there is a sense in which it is true. | want to discover that sense, and to make it the method
of my appeal to the young manhood of this congregation, to whom this message is to be particularly delivered. The end of the life of
the soldier is not in view. | am not dealing with that. Whether that end be war, or whether it be that for which war is waged, | am not
discussing that question at all at the present moment. It may be that if | were | should arouse the hostility of some of you, or, rather, |
should not find you in perfect agreement with my own standpoint. | think there is a wonderful amount of insight in words which occur
in The Comments of Bagshot, "There is no peace at any price party. There are only various parties which disapprove of each other's
wars." | was recently reminded that so eminent a theologian as the late Dr. Dale once said, "l am for peace at any price, even at the
price of war if necessary." | am not discussing that. | am attempting to bring you to a consideration, not of the end of the soldier's life,
whether that end be war, or the reason for which war is waged; but of the method of the soldier's life. In understanding that method
we shall discover why it is that these men of the old Roman armies had an excellence that attracts us.

That method is declared clearly and simply and inclusively in the words that the centurion uttered to Jesus, "l also am a man under
authority, having under myself soldiers." That is a philosophy of life. | wonder if he had ever said that before. | think not. | am inclined
to think that it was a sudden expression of a subconscious philosophy. Remember, while he spoke in the first person singular, and
while the philosophy was stated in the terms of experience and not in the terms of theory, this declaration was drawn from him by
what he saw in Jesus. With an accuracy that should make us very thankful, the revisers have restored to the text a little word
omitted in the Authorized Version, "also." You can drop the word "also" and you still have the philosophy, you still have the
experience. "l am a man under authority, having under myself soldiers." That is my whole text, and yet it is not my whole text. It is
the "also" that attracted me to the text. It is the supreme word. The centurion implied that Christ was a Man under authority and that
He had those under Him. He looked at Christ and he saw in Him the fulfilment of the highest ideal of life as He knew it, and so Christ
compelled from him the confession of the level upon which he was living his own life, the confession which revealed the philosophy
of his life, which | think he had never formulated before.



| shall ask you, first of all, to consider this philosophy of life, "l am a man under authority," that is submission: "having under myself
soldiers"; that is responsibility. | am a man under authority: | have soldiers under me. | know how to bend the knee to a throne: | am
able, to exercise the power of a throne. | have kissed a scepter: | sway a scepter. | am responsible to a throne: | therefore am able
to be responsible for those who are beneath me. | am a man under authority, submission. | have soldiers under me, responsibility.
That is the highest philosophy of life that can be stated for a young man.

Let us attempt to see a little more clearly what it really means. So far, then, as the method of the life of the centurion is concerned, |
borrow the career of such a one as the ideal for young men. First consider the view of life suggested, and then see how the Christian
life realizes that ideal at its highest and best.

What is this view of life suggested? This man first said, "I am a man under authority." To illuminate this | will take three simple
prepositions: "to,

of," "for." "l am... under authority." That is submission to, submission of, and submission for.

Submission to. The Roman soldier was submitted to the cause of the Roman Empire, but for the Roman soldier the cause of the
Roman Empire was personified in the emperor. The Roman soldier was under authority, and so was submitted to a cause
personified in a person. You need not stay with the Roman soldier. It is true all through the ages. For king and country is the motto of
the soldier today. The king is the personification to the soldier of the larger purpose and issue. The soldier is submitted to the cause
of his country as it is personified for him in the king.

Submission of. The submission means submission of the central will. Upon enlisting in the army of the emperor the Roman soldier
surrendered his will, his property, his relations. From the moment when he enlisted he had no will of his own, no possession of his
own, no property of any kind. He could not hold property. Neither could he speak of his relations as any longer being his. He gave up
everything. The soldier submitted to a central authority has submitted his will and everything else. His time, his habit of dress, his
choice of foods, and all his ability are handed over.

Submission for. The Roman soldier was submitted for fitting himself for his work. That meant drill. He was submitted also for his
work. That meant war.

The centurion was submitted to the service of his country personified in a sovereign; he had made submission of his will and of all
he had: he had submitted for the purpose of his own perfecting, for the accomplishment of the work to which he was called.

Turn to the other side of this: responsibility, "having under myself soldiers." | want you very patiently to follow me as | say that the
responsibility of the centurion was connected intimately with his submission. He was responsible for the soldiers under him, to the
state to which he himself was submitted. He must identify himself with them. He must exert an influence upon them. He must insist
upon certain things in their lives. All this for the sake of the state. The state looked to him, held him responsible, for all those who
were placed under him, that he should recommend it, utter its requirements, and insist upon the realization of its purpose. So there
was the most intimate connection between the soldier's submission and his responsibility. "l also am a man under authority, having
under myself soldiers." The first was an upward look to the throne to which he bent; the second was a downward look to the territory
over which he reigned. The upward look was in order that he might realize the territory over which he reigned. The downward look
was in order that he might satisfy the throne under which he served. In order that we may understand this great philosophy of life, |
am more anxious that we should realize the connection between these two things than that we should see either in isolation. This is
not a picture of the two sides of a man's nature, the one side subservient to authority, and the other getting satisfaction out of the
fact that he was able to make others bend the knee to him. Here is a man who says, For seven years | have been serving a master,
now it is my turn. | am going to make someone else serve me! Or here is a man who says, In a certain department of my life | have
obeyed; now | am going to compensate myself for the irksomeness of that by making someone else obey me. That is not the picture
presented by these words. Let us be careful to draw the distinction. The unifying conception of life to the centurion was the Roman
Empire. He said, | am under the empire and of the empire. | submit to its authority and | represent its authority. | look up to a throne
in order that | may represent the will of the throne to those over whom | reign. | look down upon the territory over which I reign in
order that | may realize in it the will and purpose of the throne to which | am submitted. This is a perfect harmony and
interrelationship. There can be no right and perfect government of the territory over which | reign, save as | am in right relationship to
the throne over me. The reason why | should perfectly submit to the throne over me is that | may exert its influence among those
who are placed under me. | am under authority, submission; | have soldiers under me, responsibility. The responsibility of reigning is
intimately connected with submission.

That is a revelation of perfect life. Before | turn to show that the Christian ideal realizes that, do you see the importance of it? Let me
get my sermon out of shape and take the application now. To what throne is your life submitted? What territory are you reigning
over? Have you found a throne to which you bend the knee? Have you found a kingdom over which you reign? That is the meaning
of human life. Every man is intended to reign, but before a man can reign he must submit. Every man here has found a throne.
Every man has found a territory over which he is reigning. You cannot escape it. These are the deep things of human nature which



no man can elude. The trouble is that men submit to the wrong throne, and therefore their reign is that of despotism, destruction,
death. The influence you are exerting within the circle of your own manhood, the circle of your friends, in your home, your city, is an
influence created by your relation to a throne. If the throne before which you bow is the throne of the world, or the throne of the
flesh, or the throne of the devil—and these are not separate thrones, that is the trinity of evil—if you bow before that throne, you are
still reigning, but it is a reign of devastation, a reign of death. You cannot escape submission to a throne. You cannot escape the
exercise of influence, of power. Whether the power be constructive or destructive, for life or death, for lifting or flinging down,
depends upon the throne to which you bow the knee. Every man can say, "l also am a man under authority, having under myself
soldiers." | am not here to press young men to go forth and find a kingdom. | am here to press them to see to it that they find the
right authority, and are exercising the right influence in the place where they reign.

That leads me to the second point. The Christian revelation most perfectly realizes this ideal of life. That ideal was perfectly
presented as a pattern in Christ. That is what this man meant, though | do not imagine, or suggest, that he perfectly understood it.
Thou art a Man under authority, and Thou hast soldiers under Thee. That is the story of Christ's life. Jesus of Nazareth might have
said with perfect accuracy and with far fuller, richer, more spacious meaning than did the centurion, "I am a Man under authority,
having under Myself soldiers." Jesus Christ was under authority. He was under authority to the state, the great universal empire of
God, which He expressed in that term which we are still using and are only beginning to understand the meaning of, "The Kingdom
of God"; and that for Him was personified in God Himself, Who was King, Ruler, Sovereign over the whole empire. He was a Man
under authority. "I do nothing of Myself... | do always the things that are pleasing to Him." "My meat is to do the will of Him that sent
Me, and to accomplish His work." It was a life under perfect and absolute authority. It was a life of perfect and absolute submission.
It was a life, therefore, responsible, "having under Myself soldiers," all the forces of the Kingdom of God over which He was
appointed to reign. He was under authority and exercised authority. The authority He exercised over the things under Him was the
authority to which He submitted, as He yielded Himself wholly to the will of God. The authority of love, light, love, the authority of
pure, high, noble ideals; to these things He yielded Himself, for they were in the will of God. These are the very elements of the
empire of God. Wherever He exercised His authority it was toward the realization of these things in human life.

Christ did not merely reveal to us the fulness of this ideal as a pattern; He came to call us into submission to it, and to communicate
to us the power that would enable us to fulfill that in our life which is essential to it on the highest level and in all fulness and breadth.

To what, then, does Christianity call every young man? To submission and responsibility! Submission to what? To the Kingdom of
God personified in Christ as King. | call you in the name of this Christ to submission to the Kingdom of God. | pause because | am so
conscious that the familiarity of these terms robs them of their spaciousness and grandeur and beauty. Young men are constantly
telling me they are looking for a career. Here is an all-inclusive one, passion for the Kingdom of God. All honor to the soldier who
really and truly and deeply loves his country. | ask you to make the master passion of your life not this country of Britain, but the
Kingdom of God. If the idea be too spacious, too gracious, as indeed it is, then focus it, localize it, personify it, only remember when
you have personified it that that to which you come, or He to Whom you come, does stand for the larger purpose, the Kingdom of
God. We call you for this purpose to the Christ, for submission to Him is submission to the Kingdom of God. Come, not merely that
you may kiss a scepter and be under a King, but that you may make the Kingdom of God the goal of your endeavor, the passion of
your life, that to which you devote all your energies. Here is the true throne. Here is the true state. Here is the true empire to which
men should give themselves. The man who can go forth from this chapel saying, | am a man under authority to God's King, and
God's Kingdom, is fulfilling the essential necessity of his life on the highest level and in the fullest, best sphere.

Remember that if submission means submission to the Kingdom of God it means submission of the will, and as the Roman
centurion in the olden days, having handed over his will and choice, ceased to have property, or time, or relations of his own, so
must the soldier who submits to the Christ. If you say | am carrying my figure too far, listen to the King Himself. "If any man would
come after Me, let him deny himself, and take up his cross, and follow Me." "If any man cometh unto Me, and hateth not his own
father, and mother, and wife, and children, and brethren, and sisters, yea, and his own life also, he cannot be my disciple." This does
not mean that the man giving himself to the Christ is to have no love for father, mother, wife, child, brother, sister; but that forever, in
every hour of crisis, in every commonplace, in all circumstances, if there should arise conflict between the interest of Christ and that
of father, mother, wife, child, brother, sister, Christ must have the pre-eminence, and the Kingdom of God must be first. So that "he
that loveth father or mother more than Me is not worthy of Me" is the awful and yet necessary word of the King as men come into
contact with Him and desire to submit themselves to Him. Sometimes | think that we lose something of power and force by stating
the case in all its widest reaches and its most spacious applications. It means that the soldier is to have no habit unremitted to Christ
for approval or disapproval, no hour of his time which he calls his own, no interest in life which is to him vacation from vocation, no
single detail of life over which Christ is not supreme, which does not enter into the supreme master passion of bringing in the
Kingdom of God. That is the life of the Christian. | know there are a great many people who call themselves Christians who have
never come within a million miles of realizing this. Are they Christians? | suggest the question and leave them to their own
conscience and the clear teaching of Christ for decision. "Under authority." You have played at life long enough. Begin to live by
giving yourself in tremendous submission to this King.



When you have done that, what then? Begin to reign in power. Begin to realize your kingdom. Where shall | begin? says some
young man. Give me my work. | give it to you now. "He that ruleth his spirit is better than he that taketh a city." That is in Proverbs. |
am not going to preach from that text apart from the New Testament. | long ago gave up preaching the doctrine of self-control. |
never say to a man, Control yourself. "The fruit of the Spirit is... self-control." You begin to control yourself only as you hand yourself
to your King. That is the first empire over which man is called to reign. All the forces and conditions of his own life, the desires and
aspirations; the movements of intellect, emotion, and will. | can reign only when | am under authority, when | have kissed the
scepter. Enlarge it without my staying to illustrate it. Your home, your class in the Sunday school if you are a teacher. This pulpit is a
throne of power for me if | am under authority. If I am not, then it is an awful opportunity for wrecking human life. | am not talking idly.
These are the deep and awful and heartbreaking convictions of any man who knows what it is to be called to preach the Word of
God. Yet blessed be God, as the apostle declares, the true minister is "led in triumph." If | would reign in this pulpit and bring a
territory into subjection to the vast empire of God's Kingdom, then the measure in which | submit is the measure in which |
command, and reign in my own life of service. So also in your city, in your country, everywhere. First under authority, and then
reigning in power.

| go back to the application which | have already used in the middle of my sermon. Under what authority are you living? What are the
sanctions of your life? To what do you remit everything? The lusts and desires of your own life? Is that so? Under what authority are
you living? Tell me that, and | will tell you the effect you are producing upon the territory over which you are reigning. The authority to
which a man submits is the authority he exercises. Let us break this up. Are you submitting your life to the authority of the flesh,
answering its clamant cry, yielding all the forces of your being to whatever your flesh life asks and demands? Then you are exerting
the authority of the throne to which you bow. You are spreading a poison and paralysis wherever you go for no man liveth unto
himself. Are you bending the knee to the world with its maxims and methods? Then you are exerting the influence of the world in the
circle of your friendship, and your friend is becoming worldly because you are reigning over him in the power of the world to which
you bow the knee. Are you serving the devil, the devil who was a liar from the beginning and a murderer, the devil who is the prince
of compromise and of subtlety? Then you are exerting the influence of the devil wherever you go. Are you serving that great
Kingdom of God by crowning Christ? Then you are exerting the influence of that Kingdom and that Christ wherever you go. That
which you are under, you transplant into that which you are over. That has a wider application than to young men. Fathers and
mothers, that is true of you. It is not the precept which you utter, it is the throne before which you bend that you will see reproduced
in your children. It is true everywhere. Let me cease my illustrations and leave the vast, awful sublime truth upon your conscience,
and turn to my final word to young men.

Man, you must fulfil your manhood by bowing the knee to a throne and reigning. To what throne are you bowing? That life of yours,
the history and mystery of which | know not, nor could | know if you attempted to tell me, the history and mystery of which you know
not, for there are vaster reaches in your manhood than you have ever discovered. God only knows it all. Take that life and hand it
over to that One Who out of the eternal ages came into the little spaces of passing time that evil men might know the meaning of life
in its richest fulfilment. Hand your life to Him and He will—this is the gospel, the evangel that comes like music to the heart of the
man who has failed—He will "restore to you the years that the locust hath eaten." He will give you back the things you have missed.
Though the vessel be marred in the hand of the Potter, He will make it again, another vessel as seemeth good to Him. If you, like
Jonah, in unutterable folly have paid your fare to try to escape Jehovah, and have gone to Tarshish, if only you will get back, the
Word of the Lord will come to you the second time, and He will establish His Kingdom in your life and then you may begin to reign in
life. Is there anything you more desire than a sense of power? Is there anything any man who is a man at all desires more than to be
able to say, "l can"? It is the next great word to "l am" on the level of human life. "l am" is the first expression of human personality. If
the next be "I think" the outcome is "l can." Do you want to say it? Oh, the scores of men who say to me, "I cannot.” They are here
tonight. You are here tonight, my brother, you are saying, "l cannot, God knows | would if | could, but | cannot do it. | see the vision,
but | have no virtue to win the victory." No, you have bent to the wrong throne, and the influence resulting from your bending to the
wrong throne has been destruction of the territory over which you reign, for, remember, your paralysis is your own doing, your
weakness is the result of your own yielding. | pray you turn the deafest of deaf ears to the false and damnable teaching which
declares that you cannot help your sin. You can help your sinning. Sin is the rebellion of your will, and it is rebellion against God. You
know that you need not have crossed the threshold of the house of sin, or put your life at the disposal of evil things; but you have
done it and now you cannot help it, you are poisoned, paralyzed, spoiled. You are saying, | cannot, and you have ruined your
kingdom because the throne to which you bent was the wrong throne.

There is a "trysting place where heaven's love and heaven's justice meet," and the trysting place is the Cross where the Christ, Who
came to give the pattern, died that you might know how in the mystery of pain God is able to communicate power that makes life
over again. If you have been the slave of the awful evil things to which you have yielded yourself, the chain can be broken now. God
help you to find the right authority and bow under it, and so find your kingdom and reign over it.
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Christ’'s Call to Courage

Son, be of good cheer; thy sins are forgiven.
Matthew 9:2

Daughter, be of good cheer; thy faith hath made thee whole.
Matthew 9:22

Be of good cheer; it is I; be not afraid.
Matthew 14:27

Be of good cheer; | have overcome the world.
John 16:33

Be of good cheer; for as thou hast testified concerning Me at Jerusalem,
so must thou bear witness also at Rome.
Acts 23:11

Five familiar pictures of the New Testament are recalled by the reading of these words.

The first is that of a man sick of the palsy, carried by his friends into the presence of Jesus; physically trembling and troubled in heart
by the consciousness of sin.

The second is that of a woman struggling to reach Him through the movement and pressure of a jostling crowd, troubled by all the
suffering of twelve years, twelve years of physical pain, of divorce, of ostracism, of excommunication.

The third is that of a company of disciples in the midst of difficulties which had arisen in the path of duty. The Master had bid them
set the prow of their vessel toward the farther shore, and the wind was contrary, and the waves were boisterous. The picture is that
of these men suddenly confronted by a new and nameless terror, a specter of the night, moving over the waters toward them.

The fourth is that of a company of disciples face to face with three facts: first, the fact of their Lord's approaching departure by some
way they could not understand, and to some bourne about which they knew nothing; second, the fact of the antagonism of the world
to Him and to His ideals, and consequently to them also, if in His absence they remained loyal to Him; and, third, the fact of their
own appalling weakness. Or briefly, it is a picture of a company of men troubled by the fear of the future.

The last picture is that of a servant of God in prison, rescued from the mob yesterday, threatened by a new conspiracy tomorrow,
troubled by the force of circumstances which hindered the progress of his service.

The central fact in these pictures is not that of the troubled souls. The central fact is that of Christ, and of what He said to these
people. To the man sick of the palsy He said, "Be of good cheer, child." To the woman broken, bruised, weary, emaciated, and
forlorn, He said, "Be of good cheer, daughter." To the disciples in the midst of the storm, terrified by the approach of the phantom,
and to the disciples yet more afraid of the future without Him, He said, "Be ye of good cheer." To the man in the prison, hindered in
high and holy service, He said, "Be of good cheer." In each case He challenged fear, and uttered a call to courage, and gave His
reason for doing so.

These incidents illustrate and illuminate the whole realm of discipleship, and | bring them to you this morning in order, as | may be
helped by the Spirit of God, to fasten your attention upon that challenge of Jesus. | bring them to you as a New Year's greeting, not
as my word to you, for that would be very worthless, but as the Master's word to you. "Be of good cheer."

Let us then consider, first, the call of Christ itself; second, the arguments of Christ as we find them scattered over these stories; and,
finally, let us inquire what is the way of obedience to this call of our Lord.

First, then, the call of Jesus, "Be of good cheer." Now | take up my New Testament, and | find that these are the only occasions on
which we have any record of His using these expressions, and no one else is ever recorded to have used exactly the same
expression in addressing men. The word is almost peculiar to Christ. It emerges in the writings of Paul in certain applications; but
this personal, direct, immediate call was peculiarly that of the Lord Himself. It is therefore important that we should, with all simplicity,
inquire what He really did say. In the Revised New Testament from which | read, you will notice that there is uniformity of translation,
that on each occasion we have these words, "Be of good cheer." In the Authorized the translation is, "Be of good cheer" in each
case except one; in the record of His speech to the woman, the 1611 translators rendered Jesus' words thus, "Be of good comfort."

Now, without any question, there is a fault in this translation, "Be of good cheer." There is something very bright about it, very
hopeful about it; and before | am through | shall show you that | have robbed you of nothing by saying that it is not exactly what our



Lord said. Indeed, so to translate it is to miss the deepest value of the word. "Be of good cheer" suggests the result rather than the
cause. The actual word of which our Lord made use described the cause, and left us to discover the result. There is another word in
the New Testament for cheerfulness. When Paul wrote, "The fruit of the Spirit is... joy," the thought is that of cheerfulness. But that is
not the word here. Cheerfulness will be the outcome of what Christ commanded, but He did not command men to be cheerful. He
never dealt with the surface of things. He never told men to smile when they were in agony. He dealt with the underlying agony, and
thus called men into such attitude of soul as made cheerfulness possible.

The word employed indicates courage rather than cheerfulness, and, moreover, courage subjectively as a feeling rather than
objectively as an enterprise; "Be of good courage" rather than, Do a courageous thing. Our Lord did not say, Forget your trouble by
doing something. That may help for the moment, but the agony surges back when the activity ceases. The word that our Lord
addressed to the man, to the woman, to the disciples, to the imprisoned apostle, was a word suggestive of that strength of heart
which is at once the inspiration of daring and the reason of cheerfulness. The call, then, is to freedom from fear, and to an absolute
assurance of safety.

Passing from that attempt to consider the actual meaning of the Lord's word, let us glance at these pictures once more, in order to
discover what Christ meant in each case.

There is a conscience troubled by sin; to that man He said, Do not have any fear, be of good courage.

There is a woman's heart trembling through long suffering, which has become destitution; to that woman He said, Have no fear; be
full of courage; there is nothing to be afraid of.

Look carefully at those men on board the ship. What was their condition? Intelligence menaced by mystery. | wish | could bring you
into real sympathy with those fishermen of blue Galilee. They were men accustomed to the storms that suddenly swept its waters,
men who were not often baffled, even when the sea was tossed into fury by Euroclydon. Their chief trouble that night was not that of
the storm, but that of the specter moving across the waters. They did not know what it was. Do not, in your superior wisdom, say
they ought not to have been frightened at ghosts. That is what you are frightened at this morning! What you are fearing you will find
presently to be the Lord Himself! So do not be angry with these men. Try to sympathize with them. Their intelligence was menaced
by mystery; and when He came to them, He said, Do not be afraid. There is nothing to be afraid of. Banish panic, establish peace,
be of good courage.

Then look at the group of men in that upper room. They were men full of a spiritual aspiration, but threatened by opposition, not
merely the opposition of men who were angry with Jesus, and about to crucify Him; but that most subtle and forceful opposition of
worldliness in the true and New Testament sense of that word, those materialized ideals for which the enemies of Christ stood, and
which had gained so strong a hold upon the heart of the multitudes. That little group of men in the upper room saw Him going. They
had been able to believe while He was with them. They had been able, with Him, even through tremblingly, to believe in His
philosophy when He said, "Be not afraid of them which kill the body and after that have no more that they can do." But He was
going. How were they to be true to that high spiritual ideal, with all the forces of the cosmos as men were interpreting it, against
them. To them, thus filled with foreboding, He said, "Be of good courage," there is nothing to fear. Do not be afraid.

And then we come to the picture of Paul, the man of high purpose, and unswerving devotion, who had said, "I must also see Rome,"
knowing that Rome was the very center of the world, the strategic point from which to proclaim the Gospel and send the
messengers of the King along all her highways through the nations. Everything appeared as though he were not going to reach
Rome. He was in Jerusalem, and there he had been mobbed, and barely rescued yesterday; and conspirators were planning to
murder him to-mor-row. Paul was not grieved by reason of his own imprisonment. He was troubled because he was an ambassador
in bonds, and his high purpose was being hindered. It was night, when suddenly the Lord spoke to him; and said, "Be of good
courage," Paul, there is nothing to be afraid of, neither the mob of yesterday, nor the conspiracy of tomorrow; be of good courage.

Now, | will say the thing some of you are thinking. That is all very well; but if Christ said only that, other men have said it, and it does
not help us far. It does mean a little when | am troubled and perplexed, and harassed by fear, and my heart is trembling, to have
someone bid me be of good courage. | like the man who comes and says to me, Put on a brave face! | think he helps me for
perhaps half an hour. | would rather have such a man than the one who comes and says, | will tell you how you got into this trouble.
Put that man out!

But the man who can say to me only, Be of good courage, is not the man | want on this first Sunday as | lift my eyes and try to peer
into the mists that lie along the valleys, and wonder what forces are marshaled against my soul. If Christ is going to help me He must
give me a reason for courage.

And so | pass to what | think is the central value of the meditation, the arguments of Christ in favor of courage as | find them
scattered through these stories.



Inclusively, Christ had one argument with which to confront fear—Himself. There is nothing else to say. To every force which
challenges the soul of man He opposes Himself.

In no case does He minimize the antagonistic forces. That is not merely a passing word. That is something to be thought of and
remembered. To the man sick of the palsy He did not say, You are quite mistaken about this palsy. You have none. He did not say,
There is no such thing as sin, cheer up. Is there anything more deceitful, dastardly, devilish, than to tell that to a man who knows
what sin is in his own blood and life? That is not the word of Christ. He was not minimizing the fact of sin; He did not tell the woman
who for twelve years had been in the grip of an infirmity that there was no reality in her suffering, that if she would make up her mind
there was nothing the matter, there was nothing the matter. Oh, these utterly foolish, devilish things by which men are being
deceived. Jesus did not laugh at His disciples because they were afraid of a ghost. He did not even rebuke them for that fear. He did
not tell the men in the upper room that there was nothing in the force of the world as against them. He knew its force, He knew its
lure, its subtlety, its insidiousness. He did not tell Paul that the opposition through which he had come was nothing. Christ did not,
and does not, minimize the reality of the antagonistic forces which await us and confront us. No, what He did in each case was to
place Himself between the assaulted soul and the assaulting foe.

Now let us again pass over our stories. He said to the man sick of the palsy, "Thy sins are forgiven." The rulers immediately
objected: "This man blasphemeth.... Who can forgive sins but One, even God?" To this objection the Lord replied, "Wherefore think
ye evil in your hearts? For whether is easier to say, Thy sins are forgiven, or to say, Arise, and walk? But that ye may know that the
Son of man hath power on earth to forgive sins (then saith He to the sick of the palsy), Arise, and take up thy bed, and go unto thy
house; and immediately he took up his bed, and departed.”

That action on the part of the man was the demonstration of the fact that Christ had dealt with the principle of evil out of which the
physical limitation had sprung, that when He said, "Thy sins are forgiven," He had spoken not merely a word of judicial authority but
a word of redeeming power. He stood between the sins that assaulted the soul of the man—and righteously assaulted his soul, for
had he not been guilty of them?—and the man himself; and therefore He was able to speak the infinite and abiding and perpetual
mysterious word of Christianity, the word of forgiveness, the authority and power of which was demonstrated by the new power that
appeared in the life of the man.

To the woman He said, "Thy faith hath made thee whole," and before He had said it she was healed. How was she healed? | cannot
paint pictures, but there are some | would like to paint, and this is one. Jesus was walking along, with crowds jostling Him; just
ahead of Him was Jairus, eager if possible to hasten Him to the house where his little girl lay dying, when, somehow edging her way
through the crowd, the woman touched—a better word would be "clutched"—His garment with the grasp of the last, despairing
agony of a needy soul. Jesus immediately turned round, "Who touched Me?" His disciples reminded Him that multitudes were
thronging Him, and pressing Him; but He said, Someone has touched Me, for | perceive that dynamite has gone out of Me. That was
the argument of His call, Be of good cheer. His virtue came between her and the assaults of her limitation and pain, canceled them,
banished them, lifted her back to life and joy. Daughter, be of good cheer, be of good courage, by My virtue thy need is supplied.

| look at the men as they crossed the sea, and with terror on their faces gazed on the strange, mysterious phantom moving slowly
and yet surely toward them over the storm-tossed waters. Christ challenged that fear in the words, "Be of good cheer; it is I." If | but
knew how to say that, | need say no more. "lt," phantom, ghost, terror, "is I." He did not say to them, Never mind, you do not
understand it, it will pass presently, and you will forget all about it. No, out of the heart of the infinite mystery He spoke. That is a
parable in itself as well as a miracle.

To the men in the upper room, afraid of the forces of the world that would be against them, He said, "Be of good cheer," and His
argument for courage was expressed in the words, "l have overcome the world." Over those very forces which they feared He had
been victorious through three and thirty years of life; and in His Cross and in His resurrection He perfected His conquest by the
reclamation of the cosmos, and the reintroduction of regenerate men to it as having dominion over it instead of being enslaved by it.
In fellowship with Him in overcoming life, men find the very cosmos which man's abuse had turned into an enemy, becoming God's
minister of light and healing and help and blessing, cooperating with God in all high and holy purposes and enterprise. This, then,
was His argument: | have overcome, | have remastered, | have recaptured the very cosmos. Do not be afraid of it. Find in it, in
fellowship with Me, that which shall minister to all your need.

And, finally, in the quietness and silence of the prison He stood between His servant and the brutality of the mob and the subtlety of
the conspirators, and Himself was the argument for courage. No longer present among His people in bodily form, He appeared to
this man as to one born out of due time in a great crisis of need, when the heart was disappointed because service was hindered,
and He said, "As thou hast testified concerning Me at Jerusalem, so must thou bear witness also at Rome," and thus He was the
argument for courage, the inspiration of cheerfulness.

| think that after that Paul lay down in the prison and had a wonderfully restful sleep till the morning. Be of good courage!



If you will take those stories and go through them again in some half hour when you are alone, | think you will find that there is at
least a suggestion of sequence in them. First, be of good courage because thy sins are forgiven by the Redeemer. Then be of good
courage because all thy weakness and limitation can be supplied by the virtue that comes from Him. Then, when thy soul is
assaulted by some mystery, be of good courage, resting assured that out of the heart of every mystery He will emerge. Then, when
the sense of the forces of materialism and of worldliness are opposing thy soul, and thou art conscious of the difficulty of loyalty to
Christ and high spiritual ideals, be of good courage, because He has overcome. Then when devoted to high purpose and holy
service, thou art baffled, beaten, prevented, hindered, be of good courage, for in the silence of the night He will assure thee that He
has made the plan of thy service, and all hell cannot prevent thy coming to Rome if He would have thee there.

Whether this is a sequence or not, it is at least certain that the first is the fundamental word. Christ calls men to courage by dealing
first with sin, that deepest reason of trouble, of fear, of panic; and He builds the superstructure of His palace of peace on the purging
of the conscience and the putting away of defilement.

Now, how are we to obey Him? That is the final inquiry. The importance and difficulty of this are patent. Intellectually we agree when
He says to us, Be of good courage; but actually we so constantly fail.

Suffer me to clear the way by one or two negative considerations. How am | to obey Him when He says to me, Be of good courage?
By love? Nay, that fails in my experience. By hope? Nay, on many a day that fades from the sky. By faith? Nay, for in my case faith
fears oftentimes; it fears as well as falters.

All this may be confession of weakness. You may say to me, You have no right to have these experiences. Love ought not to fail,
hope ought not to fade, faith ought not to fear. Well, if they are confessions of weakness, and they may be, they are certainly
statements of fact. What, then, is the condition of courage? Love, hope, and faith are the outcome of the fulfilment of a condition.
Love fails, hope fades, and faith fears, when that condition is not being fulfilled. The abiding condition of courage is clear vision of
the Lord. Change the word "vision," if you will, and say "definite consciousness of the Lord's nearness." Or better, cancel the
preliminary words, the vision of, and the consciousness of, and leave only this, the Lord Himself. | change, He changes not. My love
still ebbs and flows. His love can never die. Not my faith, not my hope, not my love, are the final conditions of a real courage, but
Himself.

Go back over our illustrations. Did that man, sick of the palsy, lose the sense of fear | think he did. How? Because he made himself
believe? No. How, then? Because he believed without being able to help it. How? He saw Jesus, he heard Jesus speak, and he
believed. The woman's faith procured her healing without banishing fear, for mark the place in the narrative of the word of Jesus.
She touched and was immediately healed. Yet she was full of fear. But when she came in front of Him, and told Him all the truth in
trembling; and when those love-lit eyes looked down into her sorrow-dimmed eyes, eyes haunted with the fears of all the years, then
fear fled, and courage filled her heart. It did not matter to her that she was excommunicated, ostracized, poor; she had seen Him,
and fear folded its raven wings and dropped dead.

| am talking out of my own heart. | am a fearful soul, and | am ashamed of the fact. | have been trying to find out how to be
courageous. | have found out! God help me to be true to the revelation! It is to see Him! Looking off unto Jesus, the Author and
Perfecter of faith! Consider Him Who endured such contradiction of sinners!

| am speaking to Christian men and women, to those who are familiar with Him in some sense. All our fear and all our panic result
from a dimmed vision of the Lord, a dimmed consciousness of Christ. | believe that is the trouble with us all today, individually and in
Church life, all these tremors, all these fears result from lack of the sense of His presence.

Another word, and | have done. Have you no fear in your heart at all? There are those who are quite without fear. Well, let them
suffer me to ask a question. Why not? | believe that there are men and women who answer my inquiry by saying, Because we have
seen Him; because we see Him now. | have no more to say to them. Such men and women have found the secret of peace.

But there are others who are not conscious of fear today. Let me press upon them the same question. Why not? | charge all such
most earnestly to remember in these days, when there may seem in their case to be no cause for fear, no trembling, no panic,
weakness, foolishness, that any reason for absence of fear, short of the vision and consciousness of Christ and confidence in Him,
is false and your confidence is misplaced, and it may be that before this first Sabbath day of the year be gone to its last hour the
crack of doom will come to you, out of the light will come the darkness, and from behind the mountains will rush innumerable foes to
assault your soul. There is no refuge for the soul of man other than the Lord Christ.

But now, finally; trembling, terrified, troubled souls, | pray you look and listen! Look to your Lord, and with eyes fastened upon Him
listen to His word, "Be of good courage." That means, when He says it, that He puts Himself between thy soul and all the forces in
hell and earth that may be against thee.

What shall we say to Him? Well, | am prepared to say that because of what He is my heart is full of courage. | believe, | hope, | love!



And having this confidence in my own heart, my message is expressed perhaps most perfectly to my own consciousness by one of
those great old hymns of Charles Wesley. Let me conclude with it:

Surrounded by a host of foes,

Stormed by a host of foes within,

Nor swift to flee, nor strong to oppose,
Single, against hell, earth, and sin,
Single, yet undismayed, | am;

| dare believe in Jesu's name.

What though a thousand hosts engage
A thousand worlds, my soul to shake?
| have a shield shall quell their rage,
And drive the alien armies back;
Portrayed it bears a bleeding Lamb;

| dare believe in Jesu's name.

Me to retrieve from Satan's hands,

Me from this evil world to free,

To purge my sins, and loose my bands,
And save from all iniquity,

My Lord and God from heaven He came;
| dare believe in Jesu's name.
Salvation in His name there is,
Salvation from sin, death, and hell,
Salvation into glorious bliss

How great salvation, who can tell!

But all He hath for mine | claim;

| dare believe in Jesus’ name.

083 - Matthew 11:27-30 - Burdens: False and True
Burdens: False and True

All things have been delivered unto Me of My Father; and no one knoweth the Son, save the Father; neither doth any know the
Father, save the Son, and he to whomsoever the Son willeth to reveal Him. Come unto Me, all ye that labour and are heavy laden,
and | will give you rest. Take My yoke upon you, and learn of Me; for | am meek and lowly in heart; and ye shall find rest unto your
souls. For My yoke is easy, and My burden is light.

Matthew 11:27-30

In all probability no words that ever fell from the lips of our blessed Lord have more remarkably and profoundly taken hold on the
heart of man than those of the last three verses of this paragraph.

There is something here that charms the heart of man, not in one age, but in every successive age, and not among one class of
people, but among all classes of people. It is a remarkable and arresting fact that it is impossible by translation to rob these words of
music, or to weaken their appeal. In every zone, frigid, temperate, and torrid, they have the same effect.

We are driven to ask, Why is it that this passage has so remarkably taken hold of the heart of the human race that wherever the
Bible comes, and the words are given to the people, they are almost invariably taken out and committed to memory, and passed
from mouth to mouth until men everywhere who know anything about the Bible know these words? Why have the words so profound
an effect?

It may be said that their attraction is due to their simplicity; but that does not touch the deepest reason, for the simplicity of
superficiality may charm for the moment, but it does not live. The general answer | make to this inquiry is: The words have had a
profound effect because they are profound words. This is not merely the language of a tender and beautiful sentiment. Sentiment is
an excellent thing; God have mercy on the man that affects to disapprove sentiment. But sentiment does not live century after
century. You must create new sentiments if you would move men by sentiment. Something infinitely more than a soft lullaby that
appeals to the tired side of humanity is needed to grip humanity's heart and hold it; something infinitely more than what | have
already described as a wooing winsomeness is needed to take hold of the heart of a man as he fights his battles and bears his
burdens and feels the strenuousness of life. And the infinitely more is here in this call, or it would long ago have been forgotten.



That which has made these words live is revealed in the verse that comes before them. The profundity of the invitation is not
understood if you begin with the words of invitation. Immediately before this, Jesus uttered stern words; He upbraided the cities in
which most of His mighty works were done. Suddenly He ceased, and, standing still in the midst of the crowd, He lifted eyes and
heart to God, and spoke no longer to men, but to God. "l thank Thee, O Father, Lord of heaven and earth, that Thou didst hide these
things from the wise and understanding, and didst reveal them unto babes; yea, Father, for so it was well-pleasing in Thy sight."

Having thus spoken to His Father, He turned back to the crowds, and said, "All things have been delivered unto Me of My Father;
and no one knoweth the Son, save the Father; neither doth any know the Father, save the Son, and he to whomsoever the Son
willeth to reveal Him. Come unto Me... and | will give you rest."

Most reverently and carefully may | put this into another form? Jesus upbraided the cities that had not known Him, the cities that had
been blind to His presence, deaf to the music of His voice, unconscious of their day. Then, suddenly turning to God, He said, "I
thank Thee, O Father," that these things are revealed to the children, and the simple-hearted and the men that lack understanding.
Turning back to the people, He declared: God has put everything in My hands. He has committed all things to Me, and yet men do
not know Me, no one understands Me; My Father understands Me. But it is also true that no man understands the Father but the
Son, and the man to whom the Son will reveal Him. And to whom will He reveal the Father? "Come unto Me, all ye that labour and
are heavy laden, and | will give you rest." What rest? The rest of the revelation of the Father, the one and only rest that man needs,
the rest that comes to the soul when God comes to the soul and the soul comes to God.

Jesus Christ thus virtually said to men: All your restlessness is Godlessness. All life's fitful fever is the result of the exiling of God; all
the tempest-tossed experiences of men are due to the fact that they do not know the Father. Jesus, looking at the multitudes,
sorrowing and suffering, tempest-tossed and driven, restless and tired, weary and heavy-laden, said to them, in effect, If you could
know God all your restlessness would cease; but you cannot know Him except through Me. But if only you will come to Me | will
reveal Him to you, and you will find your rest.

That is the reason why the verses live and the music wins its way through all the centuries. Jesus is not saying to men: Never mind,
do not trouble, it will soon be over; He never deals with sorrow and trouble that way. He is saying to men: Get right at the foundation
of your life and the surface will be right. He does not come to men and say to them: Cheer up, it is all right; | sympathize with you, |
pity you. That is not the way Christ deals with the restlessness of human life. It is not pity He offers men, it is power. His gift is not an
opiate that puts them to sleep and makes them forget; it is life that wakes them, and makes them triumph. Get right with God, and
the only way in which you will get right with God, says Christ, is by coming to Me.

Having seen the setting of the words, let us examine them in that setting and in that relationship.

Confining ourselves from this moment to the actual words beginning, "Come unto Me," | shall ask you to notice three things. First,
that Jesus here makes His appeal to something that is a necessary part of all human life. Second, that in the words of His great
appeal Jesus separates humanity into two camps. And, finally, that the call of Jesus is a call in which He appeals to this underlying
fact of life, and invites men from a false position into the true.

| do not care for the moment whether you are a Christian man or no, whether your life is godly or godless, pure or impure, restful or
restless; there is an essential fact in human nature, and it is to that fact that Jesus makes His appeal.

In order to find it, | am going to take you to my second division first. | shall return to it for consideration in detail at a later stage.
Jesus divides humanity into two camps. Notice carefully these words, "Come unto Me, all ye that labour and are heavy laden"; that is
a description of one class of people. Pass to the end of the verses, "My yoke is easy, and My burden is light." That is the condition of
the other class. Mark the contrast: People that labour and are heavy laden; a Man Who says, "My yoke is easy. My burden is light."
Remember that when Jesus said, "My yoke is easy, and My burden is light," He did not mean the yoke He was going to give us and
the burden He was going to impose upon us. He did mean that also, but fundamentally and primarily He was speaking out of His
own experience. The yoke | wear is easy, the burden | bear is light. "Labour." "My yoke is easy." "Heavy laden." "My burden is light."
The contrast is self-evident and arresting.

Now we will find our way into the discovery of that which is common in human life by looking at those contrasts. What is common to
both conditions? There are people who labor and are heavy laden. Here is a Man with an easy yoke and a light burden. It is a great
contrast, but the common quantity is a burden. These people are carrying a burden. This Man is carrying a burden.

When that is seen, there is discovered the underlying fact in human life to which Jesus appeals. No human being lives without
carrying a burden. | am not now speaking of the burden of sorrow, of the burden of care, of the burden of grief, of the burden of trial.
When Paul was writing to the Galatians, toward the close of the letter, in very close proximity, he said two things: "Bear ye one
another's burdens, and so fulfil the law of Christ," and then, "Each man shall bear his own burden." That is not a contradiction.
Whereas the word "burden" in neither case is incorrect, as a matter of fact, the apostle did not use the same word; the words that lie



behind are different words. Those who are familiar with the Greek Testament will remember the fact, but to those who are not, if |
simply utter the words that lie behind, you will see the difference in the sound—Baros and Phortion. The first word means a burden
of sorrow, of pain, of difficulty, of trial. We are to bear one another's burdens of that sort; but the second burden is the burden of
responsibility. Every man must bear his own burden of responsibility; no man can carry his brother's responsibility. No man can live
and work under the impulse that drives his brother man.

What, then, is this burden of responsibility? It is the master passion of life, whatever that may be. It is the conception of life that
dominates it, drives it, sends it through the days. It is the aim that a man has in life, the thing that has taken hold upon him, and is
molding him; it is the conception that lies at the back of his will, creates the reason for its decisions, and, therefore, is the motive
power in his life.

There is no man who has not such a reason, has not such a master passion; it is present in every life.

A great many men have never named it, have never taken time to ask what is the all-inclusive conception of life that drives them
through the days; but if it has never been written down or found, it is there. In these days of psychological investigation we hear men
correctly talking of a subconsciousness; and the burden may lie in a man's subconsciousness, bu